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principles. The same can be said for the Mosaic law’s economic precepts. Even 
though Aristotle does not envision things such as the jubilee year, he certainly 
does share the Mosaic law’s central concern for the equitable distribution of 
property. The precepts of the Mosaic law take a balanced view of private 
property, as Aristotle does. Does the same pattern hold for relations with 
foreigners, what would now be called international relations? 

In q. 105, a. 3, Aquinas addresses the Mosaic law’s precepts about foreign- 
ers. In the objections, he is particularly concerned with the ways in which God 
seems to command Israel to exclude or mistreat people from other nations. In 
the first objection, Aquinas points out that on the one hand, God commands 
Israel through Moses, “You shall not abhor an Edomite, for he is your brother; 
you shall not abhor an Egyptian, because you were a sojourner in his land” 
(Deut 23:7). After two generations have passed, Edomite and Egyptian chil- 
dren can enter the assembly of God. But on the other hand, this relatively 
merciful view of Edomites and Egyptians does not extend to Ammonites and 
Moabites, among others. God bans these “even to the tenth generation” (Deut 


55 ST I-Il, q. 105, a. 2, corpus. See also Kries, “Thomas Aquinas and the Politics of Moses,” 
p. 97: “in Thomas’s eyes, property in the Mosaic legislation is regulated not simply in accord with 
the directives that Aristotle laid down, but also in accord with a higher end.” 

56 Aristotle, Politics II,7 (p. 98). In ST L-II, q. 105, a. 2, ad 3, Aquinas makes reference to the 
passage from which this quotation is taken. 

57 Aristotle, Politics II,7 (p. 99). 
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23:3), which appears to mean forever: “You shall not seek their peace or their 
prosperity all your days for ever” (Deut 23:6).°* Similarly, the fourth objection 
notes that God requires his people to love their neighbor, but he also com- 
mands that Israel kill all the inhabitants of the cities “that the Lord your God 
gives you for an inheritance” (Deut 20:16). While commanding that these 
people die, God mandates that the Israelites spare the fruit trees in the land 
surrounding these cities. Again, the third objection observes that God instructs 
his people that “you shall not wrong a stranger or oppress him, for you were 
strangers in the land of Egypt” (Exod 22:21). Yet, after commanding that no 
Israelite lend money for interest to another Israelite, God permits his people to 
lend money for interest to foreigners. Is this not precisely to wrong and 
oppress strangers, which God forbids? 

As one would expect, Aquinas’s answers to these concerns do not all draw 
upon Aristotle. When he does use Aristotle in his respondeo, it is to move the 
discussion in the direction of citizenship. On this view, such commandments 
as “you shall not wrong a stranger” (Exod 22:21) have to do with newcomers 
or travelers. By contrast, the commandments regarding the Ammonites, 
Moabites, Egyptians, and Edomites have to do with full legal membership in 
the people of God. For this distinction Aquinas cites Book III of Aristotle’s 
Politics, where Aristotle defines a citizen as one “who has the power to take 
part in the deliberative or judicial administration of [the] state.”°? In the 
passage referenced by Aquinas, Aristotle goes on to say that “in practice a 
citizen is defined to be one of whom both the parents are citizens; others insist 
on going further back; say to two or three more ancestors.” In his commen- 
tary on Aristotle’s Politics, Aquinas observes that Aristotle mentions this 
definition of citizenship but excludes it, on the grounds that rooting citizen- 
ship in ancestry risks endless regress, because it forces the person not only (in 
Aquinas’s words) to “trace his ancestry back to the third or fourth citizen 
ancestor,” but also to answer questions regarding “how the third- or fourth- 
generation ancestor was a citizen.”°! But in the Summa theologiae’s question 
on the rationality of the judicial precepts, Aquinas simply observes that, as 
Aristotle testifies, “it was the law with some nations that no one was deemed a 
citizen except after two or three generations.”® Inquiring into why nations 
would have understood citizenship in this way, Aquinas reasons that these 
nations must have been concerned that if foreigners were immediately accept- 
ed as citizens, they might not yet have at heart the common good of their 
adopted nation. 


58 Deut 23:3 and 7 are cited in ST I-II, q. 105, a. 3, arg. 1. 

°° Aristotle, Politics III,1 (p. 127). © Aristotle, Politics 11,2 (p. 127). 

*! Thomas Aquinas, Commentary on Aristotle’s Politics, trans. Richard J. Regan (Indianapo- 
lis, IN: Hackett, 2007), pp. 184-5. 

6 ST I-I, q. 105, a. 3, corpus. 
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He then proposes that God’s commandments regarding the Ammonites, 
Moabites, Egyptians, and Edomites can be understood in this light. God 
allowed the Israelites to welcome, after a waiting period of three generations, 
Egyptians and Edomites into full citizenship or full membership in the people 
of God. God did so because although the Egyptians and Edomites had been 
Israel’s enemies, the Israelites had also enjoyed significant bonds with them in 
the past. But the Ammonites and Moabites had been nothing but enemies of 
Israel, and so God excluded them permanently from membership in his 
people. The Amalekites had been such bitter enemies of Israel that God 
commanded Israel not merely to exclude them from membership but indeed 
always to regard them as enemies (see Exod 17:16). In his respondeo, therefore, 
Aquinas sees in the citizenship practices of other nations, mentioned by 
Aristotle, a plausible way of understanding the precepts of the Mosaic law 
regarding membership in and exclusion from the assembly of Israel. In his 
reply to the first objection, Aquinas adds that the exceptions to the harsh laws 
regarding Ammonites and Moabites come about when members of these 
tribes show particular love for the people of God. Thus the Ammonite leader 
Achior, who had warned the Assyrian general Holofernes against attacking 
Israel and for his pains had been handed over by Holofernes to the Israelites, 
was gladly received into full membership in Israel (Jdt 14:10), as was Ruth the 
Moabite, who showed her devotion to Naomi (Ruth 3-4). 

Aquinas also uses Aristotle’s reflections on citizenship to interpret God’s 
commandment through Moses that “he whose testicles are crushed or whose 
male member is cut off shall not enter the assembly of the Lord” (Deut 23:1, 
cited by Aquinas in the second objection of a. 3). Why does God seem to 
punish these people for things that were beyond their control? In his reply to 
the second objection, Aquinas refers to Aristotle’s position in Book IT of the 
Politics that not all males in the city should be citizens in the full sense. Among 
those who should not be full citizens, Aristotle includes children, slaves, 
artisans, and laborers, although Aristotle grants that “under some govern- 
ments the mechanic and the labourer will be citizens.”™ 

Applying Aristotle’s logic to the people of Israel, Aquinas notes that in the 
Israelite polity membership or “citizenship” was based on physical descent 
from Abraham, Isaac, and Jacob, and the purpose of membership was to offer 
divine worship as the chosen people of God. This purpose, Aquinas thinks, 
helps to explain why the Mosaic law excluded certain people from full 
citizenship without necessarily being unjust. Eunuchs and bastards were 
lacking in precisely the area—physical generation—that defined membership 
or citizenship in the people of God. Eunuchs “were not competent to receive 


63 See ST I-II, q. 105, a. 3, ad 1. Aquinas mentions with respect to Ruth that women “are not 
competent to be citizens absolutely speaking” (ST I-II, q. 105, a. 3, ad 1). 
64 Aristotle, Politics III,5 (p. 135). 


Aristotle and the Mosaic Law 87 


the honor due to a father,”®° and bastards were unable to represent the dignity 


of Israel’s physical descent from Abraham, Isaac, and Jacob. At issue was the 
way in which the chosen people of God, descended from the patriarchs, 
offered communal worship to God. In this light, the Mosaic law was not 
unjust to correlate membership in the worshiping assembly with paternity. 
As Aquinas remarks in his reply to the second objection, according to Aristotle 
(in Politics II) the Spartans did something similar in encouraging “the citizens 
to have large families.”°° Aquinas adds, however, that “in matters pertaining to 
the grace of God, eunuchs were not discriminated from others, as neither were 
strangers.”°” He considers that Isa 56 makes this abundantly clear, by stating 
that “to the eunuchs who keep my Sabbaths, who choose the things that please 
me and hold fast my covenant, I will give in my house and within my walls a 
monument and a name better than sons and daughters; I will give them an 
everlasting name which shall not be cut off” (Isa 56:4-5).° 

The first three articles of q. 105 treat the judicial laws about government, 
political economy, and foreign relations. The fourth and final article of q. 105 
treats the judicial laws about the organization of households. The issues here 
involve three kinds of relationships: between husband and wife, between 
parents and children, and between master and servants (slaves). In thinking 
about the relationship of the second and third kinds of relationship, Aquinas 
refers to Books I and III of Aristotle’s Politics. In the first objection of a. 4, 
Aquinas points out that for Aristotle the slave “wholly belongs to [the mas- 
ter],” and therefore is the master’s property.® For this reason, as Aquinas 
states in the fourth objection, Aristotle finds that to be master of a slave differs, 
in terms of authority, from being a husband or a parent. Aristotle explains that 
“the rule of a master, although the slave by nature and the master by nature 
have in reality the same interests, is nevertheless exercised primarily with a 
view to the interest of the master,” whereas “the government of a wife and 
children and of a household .. . is exercised in the first instance for the good of 
the governed or for the common good of both parties.””° If Aristotle is right, 
says Aquinas, then it would seem that it was unfitting, at least, for the Mosaic 
law to command that “when you buy a Hebrew slave, he shall serve six years, 
and in the seventh he shall go out free, for nothing” (Exod 21:2). The master 
would thereby lose his property without receiving any recompense. The 
Mosaic law also appears to violate the principles established by Aristotle 


© ST L-Il, q. 105, a. 3, ad 2. 

°° Aristotle, Politics II,9 (p. 110). Aristotle disapproves of this Spartan law on the grounds that 
“it is obvious that, if there were many children, the land being distributed as it is, many of them 
must necessarily fall into poverty” (II,9; p. 110). 

© ST L-Il, q. 105, a. 3, ad 2. 

68 See ST I-II, q. 105, a. 3, ad 2. See Kries, “Thomas Aquinas and the Politics of Moses,” p. 98. 

6 Aristotle, Politics 1,4 (p. 58). 7° Aristotle, Politics II1,6 (p. 137). 
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when the law permits a father to sell “his daughter as a slave” (Exod 21:7). 
Surely it is unjust for a father to sell his daughter into slavery? 

Aquinas’s replies to these objections, as well as his respondeo, help us to 
understand his view of slavery. He interprets the Mosaic law to be fundamen- 
tally opposed to slavery, at least as regards the people of God. Thus the precept 
commanding the release of the Hebrew slave after six years shows a quite 
different perspective on slavery than that of Aristotle. The Hebrew slave is 
never a slave by nature or the mere property of his master.’ Aristotle imagines 
slaves as mere property, but the Mosaic law does not regard them as such. At 
least this is the case with God’s chosen people, because God himself redeemed 
them from (literal) slavery in Egypt. Aquinas explains in his reply to the first 
objection, “As the children of Israel had been delivered by the Lord from 
slavery, and for this reason were bound to the service of God, He did not wish 
them to be slaves in perpetuity.” No person who has been redeemed by God in 
order that he or she might serve God can be truly a slave. In support of his 
interpretation, Aquinas quotes the Mosaic law’s commandment that if one 
Israelite sells himself to another, the owner must treat him “as a hired servant 
and as a sojourner” and must release him at the jubilee year, on the grounds 
that “they [the chosen people] are my servants, whom I brought forth out of 
the land of Egypt; they shall not be sold as slaves” (Lev 25:40, 42). 

The same point holds for the father who sells his daughter into slavery. 
Aquinas insists that the Mosaic law has a significantly different view of slavery 
than does Aristotle, because of God’s redemptive work. An Israelite could sell 
himself or his child into slavery because it was not the form of slavery that 
Aristotle envisions. Rather, as Aquinas says in his reply to the fourth objection, 
“no Jew could own a Jew as a slave absolutely: but only in a restricted sense, as 
a hireling for a fixed time.” The reason why an Israelite father would sell his 
daughter (or son) would not be for material gain, as in the selling of property, 
but simply because due to extreme poverty he could not afford to care for 
his child. 


71 See Kries, “Thomas Aquinas and the Politics of Moses,” p. 98. Kries goes on to remark that 
“for the most part, Thomas argues that the Torah and the Politics are in agreement. However, 
time and again Thomas intimates that the judicial precepts, in the name of religion, go beyond 
what would seem to be required according to Aristotle. Consequently, the Politics is useful to 
Thomas only up to a certain point. The Politics provides reasonable explanations for many of the 
judicial precepts, but it cannot provide all the explanations” (pp. 98-9). Kries argues that this 
limitation comes from the fact that Aristotle’s God, unlike Moses’s, is uninterested in human 
affairs. Kries also points out, “The human law of the gentiles subordinated religion to the public 
good, but the Old Law worked in the opposite direction, first directing human beings to God 
through the ceremonial precepts and then, secondarily, through the judicial precepts, directing 
human beings to each other in a manner befitting the end of the divine law” (p. 100). The Mosaic 
law is thereby more, not less, reasonable than the laws of the Politics. See also Joseph E. Capizzi, 
“The Children of God: Natural Slavery in the Thought of Aquinas and Vitoria,” TS 63 (2002): 
pp. 31-52; Hause, “Aquinas on Aristotelian Justice,” pp. 160-1. 
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In the respondeo of a. 4, Aquinas places his discussion of the judicial 
precepts regarding households under the aegis of Aristotle’s definition of the 
family (in Book I of the Politics) as “the association established by nature for 
the supply of men’s everyday wants.”’* The family serves the preservation of 
our individual life, and for this purpose we need food, clothing, and other 
goods which may require servants to oversee. The preservation of life also has 
an extended sense, namely as regards the furtherance of the species by means 
of the procreation of children. Thus the family or household includes or can 
include husband, wife, children, and servants. Aquinas defends the Mosaic 
law’s precepts about servants (slaves) as moderate and just—not a view that we 
could accept today—in terms of work and punishment. He focuses on the 
Mosaic law’s insistence upon marriage as being for the purpose of continuing 
the twelve tribes for the sake of the worship of YHWH, and he argues that the 
Mosaic law provides well for the development of “conjugal love” (dilectio inter 
coniuges). He points out that the Mosaic law rightly emphasized the education 
of children in the faith and morality of Israel. With respect to children, 
he remarks in reply to the fifth objection that Aristotle, in Book X of 
the Nicomachean Ethics, is right that “a father’s command does not have the 
power to enforce or compel,” unlike the command of a ruler or a law.”* For 
this reason, he approves of the Mosaic law’s commandment that parents who 
have “a stubborn and rebellious son, who will not obey the voice of his father 
or the voice of his mother” should have recourse to the elders of the city’4— 
although he interprets the death penalty given to the rebellious son (who is a 
“glutton and a drunkard” [Deut 21:20]) as due to the son not because of 
gluttony and drunkenness, but because the son sins against God not unwill- 
ingly through ignorance, nor even through malice, but because of deliberate 
rebellion against God’s law.”° 


4.4. AQUINAS’S INTERPRETATION OF THE MOSAIC 
LAW: CONCLUDING REFLECTIONS 


In an erudite essay on “Aquinas and the Children of Abraham,” Edward Synan 
identifies both strengths and weaknesses of Aquinas’s biblical interpretation. 
Among the weaknesses, he finds that Aquinas’s “innocence of Hebrew made 
the Hebraic mindset of scriptural authors alien to him, as it was to his liberal 
arts training. This led him on occasion to bring biblical sources under a 


72 Aristotle, Politics 1,2 (p. 53); see ST I-II, q. 105, a. 4, corpus. 
73 See Aristotle, Nicomachean Ethics X,9 (p. 297), cited in ST I-II, q. 105, a. 4, ad 5. 
74 See ST I-Il, q. 105, a. 4, ad 5. 73 See ST I-Il, q. 105, a. 2, ad 9. 
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systematization in a spirit foreign to them.”’° Beryl Smalley suggests that this 
spirit of systematization was not only a weakness, but also a strength. By 
contrast to William of Auvergne, who sought to know what the original 
hearers of the Mosaic law would have understood by it and thereby “floun- 
dered in a quagmire” caused by medieval ignorance of ancient Near Eastern 
history, Aquinas “avoided rash speculation on its historical setting.”’” The 
drawback to Aquinas’s approach, says Smalley, is that his discussion of the 
Mosaic law does not ask or answer the questions that historical-critical biblical 
scholars would ask today. 

By bringing Aristotle so deeply into his interpretation of the Mosaic law’s 
moral and judicial precepts, has Aquinas turned the Mosaic law into an 
ancient Greek law code that bears insufficient resemblance to the words of 
the living God given to Israel through Moses (or to ancient Near Eastern law 
codes stitched together by a later redactor, as many biblical scholars now 
think)?”* On the one hand, it seems clear that his way of defending the Mosaic 
law’s precepts about the kingship, the jubilee year, the division of the land, the 
rejection of the Ammonites and Moabites, the exclusion of eunuchs and 
bastards from the assembly of Israel, and slavery at times obscures the Torah’s 
own concerns by replacing them with the worldview of Aristotle. Put another 
way, the framework for Aquinas’s reflection on government, political econ- 
omy, relations with foreigners, and citizenship often comes from Aristotle 
(and Maimonides) rather than from the Old Testament.’”? Likewise, his 
approach to the Mosaic law’s moral precepts in terms of virtue theory and 
the dictates of natural reason, as well as his account of why the Decalogue is 
formulated as it is (with only two affirmative precepts, and so forth), seem 
more Aristotelian than the Old Testament actually is. 

On the other hand, to criticize Aquinas in this way is to a significant degree 
to miss the point. After all, Aquinas is engaged in sacra doctrina, which is 
different from modern biblical interpretation. His use of Aristotle should be 
judged in terms of whether it leads us deeper into the realities delineated in the 


7° Edward A. Synan, “Aquinas and the Children of Abraham,” in Philosophy and the God of 
Abraham: Essays in Memory of James A. Weisheipl, OP, edited by R. James Long (Toronto: 
Pontifical Institute of Mediaeval Studies, 1991), pp. 203-16, at 209. 

77 Smalley, “William of Auvergne,” p. 68. 

78 See, e.g., Calum M. Carmichael, The Laws of Deuteronomy (Ithaca, NY: Cornell University 
Press, 1974). 

72 On Maimonides’s influence see Amos Funkenstein, “Gesetz und Geschichte: Zur histor- 
isierenden Hermeneutik bei Moses Maimonides und Thomas von Aquin,” Viator 1 (1970): 
pp. 147-78; David Novak, “Maimonides and Aquinas on Natural Law,” in St. Thomas Aquinas 
and the Natural Law Tradition: Contemporary Perspectives, edited by John Goyette, Mark 
S. Latkovic, and Richard S. Myers (Washington, DC: The Catholic University of America 
Press, 2004), pp. 43-65; Idit Dobbs-Weinstein, Maimonides and St. Thomas on the Limits of 
Reason (Albany, NY: State University of New York Press, 1995). 
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Mosaic law.®° With regard to the moral precepts, these realities are holiness, 
sin, punishment, and the law of God knowable (in principle) by created 
reason. In the judicial precepts, the realities at stake are government, the 
distribution of property and land, dealings with foreign peoples, slavery, and 
marriage and family. With regard to these realities of the biblical world, 
Aquinas’s approach is often deeply penetrating. His discussion of the moral 
and judicial precepts certainly employs Aristotelian lenses, but he raises the 
issues that must be raised if the Mosaic law is to be taken seriously as the law of 
an actual people in concrete historical circumstances. For instance, how can a 
real law contain precepts about interior virtues and vices, as the Decalogue does? 
How is it that the Decalogue includes the commandment that we honor our 
parents but says nothing about other human relationships of similar import? 
Why are the precepts of the Decalogue not all negative ones, and why do 
only some contain threats of punishment? Can the precepts of the Decalogue 
be dispensed with in certain circumstances? Do we have to be interiorly virtuous 
in order to truly obey God in anything, or can we obey God’s precepts without 
yet possessing the corresponding virtuous habit and interior disposition? 

Aquinas’s answers to these questions shed valuable light on the meaning of 
the Mosaic law. He helps us to see its particular status as divine law, rather 
than simply another human law. He points out the special place of God and 
of our parents in our relationships of debt and gratitude. He makes us aware of 
the fact that idolatry and perjury, for the Old Testament, are interrelated sins 
(and the most deadly sins for Israel), not least because of the covenantal nature 
of their relationship with God. He shows that a careful reading of the Old 
Testament need not and should not result in the view that the precepts of the 
Decalogue can be changed according to circumstances. He guides us to 
understand the Mosaic law as pedagogy rather than as presupposing interior 
virtue on the part of the people of Israel. 

The same can be said for Aquinas’s insight into the judicial precepts. 
Certainly he seeks to illumine these precepts by Aristotelian philosophical 
means. At the same time, he willingly confronts many of the most difficult 
texts of the Old Testament, including the diverse and seemingly conflicting 
statements about kingship, the fact that Israel’s leadership declined so pre- 
cipitously after Joshua’s death because Joshua had no real successor, the 
problem of tyrannous kings, the strangeness of the jubilee laws in terms of 


8° Tn an essay that compares Maimonides and Aquinas on providence, Idit Dobbs-Weinstein 
comments that they “are heirs to traditions which understand the Torah to possess many faces 
and to speak in the language of the sons of men, and hence hold interpretation to be the very stuff 
of human existence”; Idit Dobbs-Weinstein, “Medieval Biblical Commentary and Philosophical 
Inquiry as Exemplified in the Thought of Moses Maimonides and St. Thomas Aquinas,” in Moses 
Maimonides and his Time, edited by Eric L. Ormsby (Washington, DC: The Catholic University 
of America Press, 1989), pp. 101-20, at 104. Aquinas’s interpretation of the Mosaic law is not 
only exegetical but also necessarily philosophical. 
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their economic impact, the apparently harsh commands about the death 
penalty, the divine rejection of whole peoples such as the Ammonites and 
Moabites, the exclusion of people such as eunuchs and bastards from the 
assembly of Israel, the acceptance of slavery, and so forth. In engaging these 
difficult texts, he enables us to appreciate the generally quite balanced ap- 
proach of Israel’s political and economic laws, which on the one hand allow 
for kingship and private property but on the other hand repeatedly undermine 
the supremacy of both. He shows that some of Israel’s judicial laws, including 
those about exclusion from the assembly and those about slavery, can be better 
understood from within Israel’s privileged status as God’s chosen people. Even 
the laws about God’s rejection of the Ammonites and Moabites make more 
sense when viewed in terms of the purpose and requirements of membership 
in God’s people. 

Although Aquinas also employs the spiritual sense as a way of interpreting 
the Mosaic law (especially with regard to the ceremonial precepts), his treatise 
values the Mosaic law as an actual law given to regulate the lives of God’s 
people, Israel. He does not turn the Mosaic law into an Aristotelian document, 
because he is careful to quote widely and frequently from the Mosaic law. The 
Mosaic law that emerges from his treatise clearly retains its own distinctive 
voice, which speaks through the Decalogue, through the laws about idolatry 
and oaths, and through the jubilee laws and the rejection of any permanent or 
natural slavery for God’s redeemed people. Instead of overwhelming the 
Mosaic law, his use of Aristotelian lenses such as virtue and citizenship presses 
the point that the Mosaic law was a wise law, even if an imperfect one.*? 
To argue that a law is wise, and not merely arbitrary, inevitably requires 
philosophical tools for evaluating the goodness of laws. Aristotle’s moral and 
political philosophy serves this purpose well for Aquinas.** 

As a wise law, the Mosaic law was fitted to a particular people in a particular 
time and place, with a particular end or goal.** This end or goal was twofold: 
the right worship of God and the preparation for Christ. The people for whom 
this law was suited were the inheritors of God’s covenant with Abraham: they 
dwelt in the promised land and descended from Abraham according to the 
flesh. Yet as regards the moral precepts of the Mosaic law, Aquinas emphasizes 
that these apply to every people. The Decalogue is the core of Israel’s law, 
the only portion of the law written directly by God, because it reveals the 
unchangeable norms of natural law, knowable by reason but obscured, in 


81 ST I-Il, q. 98, aa. 1 and 6; ST I-II, q. 105, a. 4, ad 8; ST L-II, q. 106, a. 3. 

® The significance of Aristotle arises, of course, from Aquinas’s view (in Jeffrey Hause’s 
words) that “Aristotle, despite a few flaws, lacunae, and putative inconsistencies, succeeded 
brilliantly in articulating, without the aid of revelation, an ethical system that captured the truth 
about human ends and how to achieve them, about the sort of person worth becoming, about 
human action, and about the need for friendship” (“Aquinas on Aristotelian Justice,” p. 163). 

83 On this point see ST I-II, q. 100, a. 2; Aristotle, Politics IV,1 (p. 170). 
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application at least, by sin. The moral precepts include the love of God and 
love of neighbor. The judicial precepts are applications of the moral precepts 
to the concrete relations of Israelites with one another and with their neigh- 
bors. As such, they do not possess universality, and Aquinas does not suggest 
in his treatise that we need to revive (for example) the jubilee laws or the 
particular ways in which Israel dealt with slavery. In defending their wisdom 
in their time and place, however, he does help us to see that the judicial laws 
are balanced and moderate in ways that we might not have otherwise ob- 
served. Aristotle’s review of ancient laws helps Aquinas in this task. Not least 
in its use of Aristotle, therefore, Aquinas’s treatise on the Mosaic law teaches 
us how and why Christians should gladly affirm that, as Paul says, “the law is 
holy, and the commandment is holy, and just, and good” (Rom 7:12). 


Aristotle's Philosophy in Aquinas’s 
Theology of Grace in the 
Summa Theologiae 


Simon Francis Gaine, OP 


Recent accounts of Aquinas’s doctrine of grace have been principally shaped 
by the realization of the importance to him of 2 Pet 1:4’s “partakers of the 
divine nature,” together with his appropriation of the Fathers’ teaching on 
deification and the Platonic notion of participation;’ by a perception of a 
fundamentally personalist worldview driving his thought;* or by the appreci- 
ation of grace’s link to further scriptural, patristic, or other philosophical 
and theological themes found in his biblical and systematic works.’ These 
interpretations of Aquinas’s teaching on grace generally pay comparatively 
little attention to the influence of Aristotle. Daniel Keating writes approv- 
ingly that recognition of the centrality for Aquinas of 2 Pet 1:4 “can help 
to offset the tendency to view his doctrine of grace as the application of 
Aristotelian categories to Christian theology.”* According to Stephen Duffy, 


' Anna N. Williams, The Ground of Union: Deification in Aquinas and Palamas (Oxford: 
Oxford University Press, 1999), pp. 82-101; Daniel A. Keating, “Justification, Sanctification and 
Divinization in Thomas Aquinas,” in Aquinas on Doctrine: A Critical Introduction, edited by 
Thomas G. Weinandy, Daniel A. Keating, and John P. Yocum (London: T. & T. Clark, 2004), 
pp. 139-58, at 151-5; Rudi A. te Velde, Aquinas on God: The “Divine Science” of the Summa 
Theologiae (Aldershot: Ashgate, 2006), pp. 147-69. 

? Stephen J. Duffy, The Dynamics of Grace: Perspectives in Theological Anthropology (College- 
ville, MN: Liturgical Press, 1993), pp. 121-70. 

> Theo Kobusch, “Grace (Ia IIae, qq. 109-114),” in The Ethics of Aquinas, edited by Stephen 
J. Pope (Washington, DC: Georgetown University Press, 2002), pp. 207-18; Keating, “Justifica- 
tion,” pp. 139-51; Joseph P. Wawrykow, “Grace,” in The Theology of Thomas Aquinas, edited by 
Rik van Nieuwenhove and Joseph P. Wawrykow (Notre Dame, IN: University of Notre Dame 
Press, 2005), pp. 192-221. 

i: Keating, “Justification,” p. 154. For an example of an older account, first published in 1948, 
which is in fact more balanced, see Henri Rondet, The Grace of Christ: A Brief History of the 
Theology of Grace, trans. Tad W. Guzie (Westminster, MD: Newman, 1966), pp. 198-248. 
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it had previously been the “Aristotelian elements that caught the eye of 
interpreters of Thomas.”° 

Where there has continued to be significant concentration on Aquinas’s use 
of Aristotle, critical concerns about the latter’s impact are often raised. Duffy 
holds that the basic personalist and anthropocentric “thought-form” (Denk- 
form) he attributes to Aquinas is “obscured by the metaphysical categories of 
Aristotle that are so much to the fore in his work.”® Roger Haight’s slightly 
older study, which still treated Aquinas more straightforwardly as the apex of 
the medieval reception of Aristotle into Western theology, had expressed 
similar reservations from the perspective of the author’s own personalism.’ 
Sometimes one can gain the impression from such works that Aquinas’s very 
purpose was the translation of his Christian inheritance into contemporary 
philosophical categories, in such a way that today’s theological task is simply 
to attempt an analogous translation.’ On this view, what might be worth 
reviving from Aquinas himself would be his personalist elements rather than 
the Aristotelian ones in his thought.’ While affirming that deification (our 
participation in the divine nature) is indeed what is at the center of Aquinas’s 
theology of grace, I shall instead treat his creative appropriation within it of 
certain Aristotelian concepts, which he held to correspond with the very truth 
of reality, as in fact undertaken in service of a genuine and lasting theological 
understanding of this mystery. While a proper philosophical vindication of the 
Aristotelian concepts Aquinas employs is beyond the scope of this chapter, 
I hope to clarify the theological advantages that this use may still bring to our 
quest for understanding of Christian faith. 

As a pagan philosopher, Aristotle had nothing to teach about the Judeo- 
Christian doctrine of grace. Though Aquinas was generous in his assessment 
of Aristotle’s intellectual achievement in regard to God as Creator of all things, 
he never supposed that Aristotle had ever postulated even the possibility of 
divine grace.'° Both thinkers spent considerable effort exploring what con- 
tributed to human happiness, including internal principles of human action 


° Duffy, The Dynamics of Grace, p. 126. For an older study, first published over 1941-1942, 
which engaged with the presence of Aristotle in Aquinas’s theology of grace, see Bernard 
J. F. Lonergan, S.J., Grace and Freedom: Operative Grace in the Thought of St. Thomas Aquinas, 
ed. J. Patout Burns (London: Darton, Longman & Todd, 1971). 

© Duffy, The Dynamics of Grace, p. 124. For both reservations about this position and 
agreement, see Kobusch, “Grace,” pp. 212-14. This kind of criticism can be traced back to 
Adolf Harnack, History of Dogma, vol. 6, trans. Neil Buchanan (Boston: Little, Brown, and 
Company, 1899), pp. 184-5 and 279-80. 

” Roger Haight, The Experience and Language of Grace (New York: Paulist Press, 1979), 

. 69-73. 

Me Haight, The Experience and Language of Grace, pp. 67-9. Precursors for this approach may 
possibly be traced in Henri Bouillard, Conversion et grace chez S. Thomas d’Aquin: Etude 
historique (Paris: Aubier, 1944); and Rondet, The Grace of Christ, pp. 379-84. 

° Duffy, The Dynamics of Grace, pp. 167-9. 10 See De veritate, q. 27, a. 2, ad 7. 
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such as habits and virtues, where Aquinas was able to draw on Aristotle to 
considerable advantage. However, following his consideration of such internal 
principles in the Summa theologiae, Aquinas turned to the external principles 
of human action, namely, God and the devil.'' As befits a member of an anti- 
Manichaean religious Order, which had been founded to preach the goodness 
of God’s creation, Aquinas merely indicates that he has already briefly treated 
of the devil, a fallen angelic creature who inclines human beings to evil action, 
earlier in the Summa.'* God, however, whom he has already treated of at 
great length in himself and in relation to creatures, especially as their source, 
he now treats of again at some length as the external principle of the good 
acts by which humans make their return to him as their end. God acts as 
this principle, Aquinas says, by instructing us through law and assisting 
us by grace." 

Aristotle of course knew something of human law, and Aquinas made use of 
him in his analysis of the Old Law given by God to the Jews.'* When he came 
to the New Law, Aquinas identified its principal content as “the grace of the 
Holy Spirit,” that is obtained through Christ,!° and of this Aristotle had 
nothing to say. Yet, in pursuit of theological understanding of this mystery, 
Aquinas is able to draw on Aristotle to provide a kind of partial infrastructure 
for his account of grace, adapting to it Aristotle’s notions of nature and end, 
change or motion, substance and accident, habit and virtue, causation and 
generation. These are drafted into service as Aquinas seeks answers to ques- 
tions raised in the Summa’s treatise on grace concerning this datum of faith. 
Why is grace needed by us (its necessity)?'® What exactly is it (its essence)?!” 
What brings it about (its cause)?'* And what does it do for us (its effects)?!” 
Each of these questions I shall treat in turn, drawing attention to how in each 
case Aristotle occupies a place of no little importance in Aquinas’s theology.”° 

What follows is hardly a complete account of Aquinas’s treatise on grace in 
the Summa. Were it read as such, it would surely show Aquinas as narrowly 
Aristotelian in his sources, without his rich dependence on Dionysius and 
others. My purpose rather is simply to present his theological understanding 
of grace insofar as it manifests the service of Aristotle’s philosophy, particu- 
larly in confirmation of two of Aquinas’s chief theological priorities. 
These I label the “anti-Manichaean” and “anti-Pelagian” orientations of his 


1 ST I-Il, q. 90, Prologue. Cf. SCG IH, chs. 147-163 and Compendium theologiae I, ch. 143, 
where he had treated grace under the heading of divine providence, by which God directs us to 
himself. 


2 STL q. 114. 13 ST LIL, q. 109, Prologue. 
14 See Chapter 4 in this work. 1S ST I-IL, q. 106. 16 ST I-IL, q. 109. 
7 ST VIL, q. 110. 18 ST L-Il, q. 112. 19 ST I-Il, qq. 113-114. 


20 T largely omit consideration of q. 111 on the divisions of grace, where Aristotle’s influence is 
less evident. Aquinas does, however, appeal in a. 5, ad 1 to Metaphysics X11,10 (1075a11) on the 
character of the common good. 
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theological inheritance from Augustine, which are, respectively, the goodness 
of the created order and the nonnegotiable primacy of divine grace. 


5.1. NATURE’S NEED OF GRACE 


The theme of grace does not make its first appearance in the Summa only in 
the treatise on grace; rather it surfaces as a theme throughout the Summa. 
When treating of God the Holy Trinity, for example, Aquinas had told us that 
the divine persons are enjoyed by us through the gift of grace;*! when he broke 
off writing the Summa he was telling of the sacrament of penance, through 
which grace, once lost, can be restored. It is a refrain of Aquinas’s thinking, 
said or unsaid, and stated as early as the Summa’s first question, that grace 
perfects nature.*” Nature and grace are thus correlative: grace presupposes 
nature,”’ and nature’s ultimate perfection is only intelligible in terms of grace. 
Though Aristotle said nothing of grace, his works presented Aquinas with a 
solid account of nature on which he could build in service of the goodness and 
integrity of the created order, an account through which he was able to refine 
his understanding of the grace that presupposes and perfects nature. In the 
first place, Aristotle’s account of nature helped him to specify precisely why 
human beings, even apart from their sinfulness, stand in need of the grace of 
God. To think of nature as such in this way, apart from sinfulness, could only 
confirm the basic anti-Manichaean thrust of Aquinas’s Augustinian inherit- 
ance, liberating “human nature” from any possibility of thinking of it basically 
in terms of sinfulness, and thinking of it instead in terms of the goodness and 
integrity of creation. 

Augustine’s legacy had in fact referred the necessity for grace overwhelm- 
ingly to human sinfulness: on account of original sin and its effects sinners 
needed divine grace in order to be healed in terms of their willing and desiring. 
There was, however, one place in which Augustine mentioned a prelapsarian 
reliance on grace on Adam’s part, intimating a need for grace prior to sin, a 
need for something other than healing.”* It is such a need of grace independ- 
ent of sin that Aquinas is able to establish with the help of Aristotle’s approach 
to nature, which cannot be found in Augustine.*? Augustine did indeed speak 
of human “nature” and its various conditions, such as its differing states before 
and after the Fall, but he did not benefit from Aristotle’s philosophy in 
this respect. However, from such texts as Physics II,1 (192b8-193a8) and 


21 STI, q. 43, a. 3. 22 STI, q. 1, a. 8, ad 2. 3 ST I-IL, q. 99, a. 2, ad 1. 

4 Augustine, De correptione et gratia, chs. 31-32. 

?5 For Aquinas on the presence of grace in prelapsarian Adam, see ST I, q. 95. For grace in the 
angels, see q. 62. 
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Metaphysics V,4 (1014b16-1015a19) Aquinas learned of nature as an intrinsic 
principle of change and stability found in natural things such as animals and 
plants, earth, air, fire, and water. Each natural being was the kind of thing it 
was on account of its specific nature. Nature is the intrinsic principle that 
makes a thing what it is, and thus a human being is a human being on account 
of his or her human nature. Every natural being acts moreover in accordance 
with its nature, and so Aquinas was able, with Aristotle’s help, to name acts of 
intellect and will proper to human nature. It is on this basis that he was able to 
argue for what God had constituted in humanity by nature, as distinct from 
what he gives to this humanity by grace. 

For example, drawing on Aristotle’s natural epistemology in De anima II 
and II, Aquinas could give an account of the human ability to know the 
world, as rooted in the natural light of the intellect. Though he hardly wants to 
rule out the possibility of miraculous assistance for human knowledge, he also 
wants to rule out any possible confusion of the intellectual light God has given 
in human nature with what God might grant by grace.*® Likewise, human 
nature is the God-given principle whereby human beings can undertake the 
whole range of acts that are proper to them as human,”’ and Aquinas includes 
under this that human beings were naturally able to fulfill the commandments 
of the law in their substance before the arrival of sin.** He even goes so far as to 
say that, apart from the Fall, a human being can love God above all things with 
a natural love. Quoting Physics IL8 (199a10) for the principle that each thing 
acts according to what is proper to it by nature, he argues that each thing in 
some sense desires and loves an object according to what is proper to it by 
nature, and, given the principle that the good of the part is for the good of the 
whole, concludes that every creature, including humanity prior to the dam- 
aging of human nature by sin, naturally loves its own good for the sake of God, 
who is the common good of the whole.’”? This nature remained in all the 
conditions that Augustine had attributed to human nature, despite the damage 
done to nature by the Fall, which impeded what it had previously been able to 
achieve. So full an articulation of human nature enabled Aquinas to specify the 
need for grace apart from sin more precisely by building up a picture of what 
grace was not needed for, apart from sin, because it was provided by nature. 
Seeing the extent of what God had placed in nature, Aquinas was better able to 
discern nature’s limitations. 

Aquinas understood the limitations of nature and the consequent deepest 
need for grace in light of the end to which God had called human beings. 
In appropriating Aristotle’s theory of nature, Aquinas was especially attentive 
to its teleological character. According to Aristotle, every natural being 
acts according to its nature in view of its proper end, its proper goal or 
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flourishing.*° Each natural being is equipped by its nature with the possibility 
of attaining to its end through its activity. Aquinas was aware of Aristotle’s 
account of the end of human nature, a kind of natural, philosophical contem- 
plation of the cosmos,” and it was the teleological principle of nature that had 
guided Aquinas’s whole account of the actions that were possible for human 
beings by nature. Aristotle knew nothing, however, of the higher end to which 
God had in fact ordained rational creatures, namely, that heavenly union with 
the Triune God that consists in the intellectual vision of his very essence,** 
where those blessed by this knowledge are said by Aquinas to be “deiform,” 
that is, “like to God,”*? and to enjoy a full participation in the divine nature.** 

This end, the actual realization of which in the next life is proved by 
Scripture (1 John 3:2),*° clearly outstrips the active capacities of human 
nature, even apart from sin.*° In one way human beings do indeed have the 
potential for such knowledge. Unlike other creatures of the material world, 
they are intellectual and so free, able to know and love in a higher way than 
other animals. It is by way of their intellectual nature that Aquinas explains 
how human beings are by nature “in the image of God” with a certain capacity 
to become able to know and love him in a way that transcends their nature.*” 
This does not mean, however, that they thereby have the natural power 
actively to attain such a union as the beatific vision. The infinite divine essence 
simply cannot be known by the kind of limited and empirical way of knowing 
that humans have by nature, which Aquinas had grasped with the help of 
Aristotle. Aquinas in fact argues that no created intellect, whether human or 
angelic, can know the infinite essence of God by its own finite, natural 
powers.°® The upshot is that, while knowledge of the divine essence is natural 
to God, this end is beyond nature (“supernatural”) for all rational creatures, 
human beings included.*? The concept of the “supernatural” (what is added 
over and above created nature) is thus refined by the theologians of the 
thirteenth century, partly with the help of an Aristotelian account of nature 
with its notions of ends and natural capacities. For Aquinas, then, human 
beings are exceptional in that they have a twofold end to be pursued, one 
natural, proportionate to the active capacities of nature and pursued in this 
life, and one supernatural, which transcends such capacities, and is granted to 
us only in the next life.*° 

Aquinas holds that, as supernatural, this final end can only be reached in the 
journey of this life by proportionate, that is, supernatural means.*! While 
human beings were able to fulfill the commandments of the law in their 
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substance by their undamaged natural powers, they are unable to fulfill these 
same commandments by way of charity through their natural powers, what- 
ever their state of nature.** According to Aquinas, while nature loves God 
above all things as the source and end of natural good, charity so loves him 
insofar as he is the object and source of our supernatural end, and insofar as 
we already have by charity a kind of spiritual association with God.** Super- 
natural charity will be treated by Aquinas, with the help of Aristotle’s theory 
of friendship in Nicomachean Ethics (Books VIII-IX), as a friendship with 
God that transcends the limitations of our human nature.** Fulfilling the 
commandments by way of charity is then impossible without supernatural 
aid or grace. 

Aquinas thus contrasts the natural good that can be achieved through the 
endowment of nature with the good that can be achieved only through 
supernatural grace, that is, the supernatural good. It is the performance of 
the latter good that is meritorious of the final end of heaven. It is for the 
performance of this supernatural good that supernatural grace is required 
in this life, the grace by which God directs us to our ultimate beatitude in 
him and so is the external principle of our acts. In contrast to the “full 
participation” in the divine nature that comes in heaven, Aquinas speaks in 
this earthly connection of “a certain participation.”“° He compares the glory 
of heaven to the grace of this life as a tree to its seed.*” By this grace we 
can pursue a supernatural good that goes beyond the good that is possible 
for us by nature, and through such supernatural acts of grace we are 
directed to our glorious last end and the fullness of our participation in 
the divine nature. 

In all this then Aquinas discerns a reason for the necessity of grace other 
than sin. It is the finite limitations that go with a created nature, even with the 
rational nature of an intellectual being. Even before the introduction of sin, 
human beings stood for this reason in need of grace, if they were to reach their 
heavenly, supernatural goal. Thus, according to Aquinas, grace had the role of 
elevating human beings above the limitations of their nature, before grace took 
on the further role of healing (which in this context is very much referred to 
the healing of our nature rather than simply to our willing and desiring). It is 
thus a twofold need for grace on the part of nature that Aquinas expounds in 
his question on necessity. Once sin arrives, grace is required for more things 
than before, for healing as well as elevation.** Insofar as Aquinas balances his 
account of the necessity for grace between these two needs, Wawrykow is right 
to say of grace’s twofold function that “Neither seems for Aquinas to take 
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precedence; he views both with equal seriousness.”*? Nevertheless, in respect 
of the order of priority between them, elevation surely takes some kind of 
precedence. The need for elevation is attributed by Aquinas to humanity prior 
to the Fall and to its introduction of the need for healing from sin. Thus the 
need for elevation would appear to belong to human nature as such, however 
its historic condition might change. Though grace may be needed for more 
things after the Fall, it was not needed more than it was before the Fall.°° Our 
natural dependence on grace to come to our supernatural goal is absolute. 
Without something like an Aristotelian account of human nature, placed in 
the context of a supernatural end, it is difficult to see how a theologian can 
successfully vindicate this more profound need for grace. In Aquinas’s case, 
Aristotle’s concept of nature has thus contributed not only to his treatment of 
the goodness and integrity of nature, but also to his account of the primacy 
of grace. 

Nature is not, however, the only Aristotelian concept that plays a funda- 
mental role in Aquinas’s articulation of our need for grace. Another is motus— 
Aristotle’s idea of motion or movement, especially his doctrine of the Prime 
Mover, to which all changes in the world are ultimately traced.°! From the 
beginning of Aquinas’s treatment of the twofold purpose for which grace is 
required, elevation and healing, we find that our need for grace is also twofold 
in another way. While Aquinas makes use of Aristotle’s concept of nature to 
clarify his position on the purposes for which we need grace (elevation and 
healing), he makes use of the concept of motus to clarify what we need from 
grace. According to Aquinas, our need here is not only for some kind of stable 
“gift” (donum) from God by which we are healed and elevated, but also for 
God himself to move us to act in relation to this gift.°” The stable or habitual 
gift we receive from God becomes the internal principle of our spontaneous 
action, and in the following question on the essence of grace Aquinas will 
define it in more detail with the help of Aristotelian categories. This gift, 
however, is not the whole story: by the time he wrote the Summa Aquinas had 
come to appreciate it very much in the context of the divine “assistance” 
(auxilium), which is required as much for our continuing action as for the 
presence of the internal gift. What Aquinas is aiming to do is to follow the 
trajectory set by Augustine against Pelagianism, especially against what 
scholars now call “Semipelagianism,” by eliminating any way in which a 
loophole is left whereby some aspect of the need for grace is disregarded. 
For Aquinas, the supernatural means by which we are brought to our super- 
natural goal must similarly lie just as much beyond our natural capacities to 
obtain for ourselves.°* To think that we do not need grace to obtain grace is a 


A? Wawrykow, “Grace,” p. 196. 5° STI, q. 95, a. 4, ad 1. 
51 For the Prime Mover, see, e.g., Physics VII,5-6 (256a4-260a19). 
% E.g. ST I-II, q. 109, a. 9. 3 SCG IIL, ch. 147. 


102 Simon Francis Gaine, OP 


mark of the doctrine of the Pelagians (that is, the “Semipelagians”). In pursuit 
of the goal of excluding Pelagianism, Aquinas establishes this second twofold 
dependence on divine grace—God’s moving us to act as well as an internal 
gift—with the help of the Aristotelian ideas of motus and the Prime Mover. 

Aquinas speaks for the first time of motus in the Summa’s treatise of grace 
in connection with natural human knowledge. “Motus” represents Aristotle’s 
use of “movement,” which includes not simply change of place but every kind 
of physical change.°* On his Aristotelian account of the physical world, 
Aquinas holds that motus always requires not only a form or internal principle 
of motion or action in a body, but also the active motion of a higher, primary 
mover. One can sense already here the distinction Aquinas is to make between 
the internal donum of grace and the gracious motion of the divine auxilium. 
The example given by Aquinas from the perspective of his Aristotelian 
scientific worldview is fire being able to give heat not only on account of its 
intrinsic heat, but also through the actual motion of a heavenly body, which is 
the “prime mover” in this particular order of bodily realities.°” What concerns 
us more than such examples is how Aquinas understands this twofold de- 
pendence to extend far beyond the physical world. He was encouraged in this 
by the discovery that Aristotle himself had also refused to limit the influence of 
the Prime Mover to the merely physical.*° 

Like Aristotle then, Aquinas also used the concept of motus to cover those 
rational, free acts that pertain to human nature, acts that are not the acts of any 
corporeal organ and transcend the merely physical.°” In the treatise on grace, 
he first applies the twofold pattern of dependence to natural acts of the 
intellect.°* He justifies this application by saying that, for Aristotle, any use 
or exercise, including acts of knowing and willing, implies some movement, 
taking the latter word in a broad sense.°’ Ultimately all created movements 
and changes in the natural order, whether physical or spiritual, are derived 
from God, who is the Prime Mover not just in some particular aspect of nature 
but without qualification. Every such movement thus depends on God’s 
assistance in two ways, first by the fact that the internal form by which 
something acts has been established by God the “Prime Actuality” (primus 
actus), and secondly by the fact that that which acts is moved to action by 
God the Prime Mover (primum movens). In the case of natural human 
knowledge, the internal principle in question is the natural light of the 
human intellect that comes with the endowment of nature. The establishment 
of this internal principle by the Prime Actuality does not, however, exhaust 
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natural dependence on God: the intellect is also dependent on the Prime 
Mover for its actual movement or act of knowing.” 

This reliance on divine motion, as well as on an internal principle, holds for 
all free action in regard to natural good.°' Aquinas had puzzled over the 
thought that, given that a human being is master of his or her acts, the 
question of whether or not to deliberate over some action would be subject 
to some preceding deliberation, and then so on back to infinity. An infinite 
chain of acts of deliberation was not something that could be thought reason- 
able, and Aquinas adopted Aristotle’s solution: at some point in the chain one 
must reach not another act of deliberation but the motion of something higher 
than human reason, namely, the Prime Mover.®* Aquinas, for whom crea- 
turely freedom was established rather than removed by its dependence on 
God, concluded that even a human being with a nature undamaged by the Fall 
is not master of his or her acts so as not to need the motion of the Prime Mover 
for his or her action.®* Thus, for any free act of will in the natural order, as for 
intellect, one depends not only on one’s internal power, but on the divine 
motion also. 

This twofold pattern of dependence Aquinas applies not just in Aristotelian 
fashion to the entire natural order, but to the supernatural order as well. Thus, 
where there is required to be the gift of some supernatural internal principle in 
order to widen the stable scope of human action beyond the limitations of 
nature, the twofold structure of dependence that Aquinas identifies in the 
natural order persists. For example, nature’s range of knowledge is surpassed 
by the light of faith or prophecy as an internal light of grace given by God, and 
here too the act of faith or prophecy remains dependent on the intellect being 
moved by God, just as the intellect is dependent on God’s motion for an act of 
knowledge in the natural order.® This need for gracious divine assistance so as 
to act well in regard to the supernatural good by way of charity runs through- 
out Aquinas’s account of the need for grace. Such assistance in the supernat- 
ural order is needed for perseverance in grace to the very end of this life,°° and 
will still be required for action even in the next life, where grace is brought to 
perfection in the heavenly state of glory.®° In this context of human need for 
the supernatural, the divine auxilium is grace,°’ and Aquinas has offered a 
theological explanation for the work of this grace with the help of the principle 
of motus, which he had drawn from the philosophy of Aristotle. 

This approach provides Aquinas with a way to deal more thoroughly with 
the challenge of Pelagianism, and its denial of the depth of our need of divine 
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grace in the name of human freedom, than he had done in his previous 
writings.® In answer to the query as to whether a human being needs grace 
in order to prepare himself or herself for grace, following Augustine he wants 
to reply that it is only by grace that people can prepare themselves for grace. He 
puts against himself the objection that this must imply an unseemly regres- 
sion: in preparation for each grace a previous grace is needed, and for that 
another is needed, and so on to infinity.°? This he answers through his 
application of the Aristotelian concept of motus to the priority of grace. He 
definitely concedes that the objection would have a point, if one thought of 
grace only in terms of the internal gift, which itself prepares us to do the 
supernatural good.”° On the principle that every form requires the recipient to 
be disposed for it, this gift does indeed require some kind of preparation of its 
own. However, this preparation is not another gift of the same type. Aquinas 
avoids the need for a regression to infinity by attributing the preparation for 
the gift not to yet another such gift but to the gracious motion of the Prime 
Mover.’’ Hence it is by this grace moving us interiorly that we prepare 
ourselves for the stable gift of grace, and so any Pelagian account of our 
preparation is ruled out. The life of grace begins with grace, but not every 
use of the word “grace” is the same. Without this distinction of graces, it is 
difficult to see how Aquinas could rule out Pelagianism so thoroughly, because 
without his doctrine of the divine motion, human beings would be able to 
move themselves to act in the supernatural order on the basis of the internal 
gift. In those circumstances, though this gift is a gift, it could more easily be 
misconceived in Pelagian style as something possessed over against God. 


5.2. THE ESSENCE OF GRACE 


What then is the essence of grace? From a broad picture of our need of grace, 
Aquinas now trains his focus on what exactly this grace is that we need so 
profoundly. Aquinas was aware that the word gratia had different, but related, 
uses, in both ordinary and theological speech. One distinction he makes in 
regard to the grace of God is between (1) God himself and (2) the gift God 
gives us that is not God himself but a participation in the divine. From God’s 
general love by which he bestows natural being on all things, Aquinas distin- 
guishes the special love by which God wills rational creatures to a supernatural 
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participation in his own good. The latter is one sense of grace: God’s eternal 
love, God himself willing himself to the rational creature as its supernatural 
goal, God graciously predestining or choosing some to be his adopted chil- 
dren, and so on.”” Under this heading would also fall God himself graciously 
moving us to act for the supernatural good, the divine motion. To define the 
very essence of this grace more precisely is not going to be a course open to 
Aquinas in his search to say what more precisely grace is: for Aquinas the 
essence of God just cannot be defined, as though God were a member of some 
wider class.”* Rather God is no creature, but the Creator of all things. 

With whatever is not God, however, matters are different. Here we are 
concerned with the differences that God’s special love makes in the creature, 
the results of divine favor. Referring back to the twofold dependence on grace 
he established in the previous question, Aquinas mentions here two kinds of 
gracious effect, namely, where the soul is moved by God to an action in the 
supernatural order, and the stable, habitual gift given by God.”* With reference 
to Physics III,3 (202a13) he declares the former to be movements of the soul.”° 
The essence of the latter (what the theologians of Aquinas’s day were driving 
at when they said that “grace places something in the soul””°) Aquinas sets out 
to explore at greater length. Elsewhere he had noted that in his own day the 
term gratia was usually used for this habitual gift.”” The definition of this 
grace, since it is not God but a participation in God, Aquinas can set within his 
sights, and he does so with the help of Aristotle’s Categories. 

Aquinas’s initial move is to locate this grace, that by which the recipient 
participates in the divine nature, in the Aristotelian category of quality.”* 
According to Aristotle, quality is that in virtue of which something is said to 
be such-and-such.” Aquinas reads Aristotle as providing ten categories of 
being, of which quality is one. The first category overall is substance, and the 
other nine, of which quality is one, are accidents. Thus in declaring the gift of 
grace to be a quality, he was declaring it to be an accidental rather than a 
substantial mode of being. While a substance is a stand-alone being, so to 
speak, a subsisting thing in itself, the accidents have their being only in a 
substance and not in their own right. For example, the accident of whiteness 
has being only insofar as something, some substance, is white. Aquinas takes it 
from Aristotle that an accident is more properly said to be of a being than a 
being.*° Thus it is substances that are properly said to exist, while accidents are 
said to “co-exist” in their substances.*! Returning to the example of whiteness, 
it is the white substance that exists, strictly speaking, while the whiteness 
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“co-exists” in it. Thus an accident comes into existence or goes out of existence 
only insofar as its substance begins or ceases to be in the mode of that 
accidental being: whiteness comes in and out of existence only insofar as 
some substance begins or ceases to be white.°* 

This then is what we also have with that accident which is the habitual gift 
of grace. By understanding it to be an accident rather than a substance, 
Aquinas avoids “reifying” it, as though it were some kind of stand-alone 
subsistent reality in its own right, which comes into existence or goes out of 
existence in its own right. In this sense grace is not some kind of “thing” 
intruded into the human being. Rather it exists only insofar as an intellectual 
creature, its recipient, is “graced,” just as whiteness exists only insofar as 
something is white. Again, by understanding this gift as an accident, Aquinas 
avoids any sense in which the human recipient might be changed by it into 
something else, at the loss of the recipient’s humanity. Instead, the human 
substance remains human substance. 

In his theory of motus, Aristotle distinguished “accidental change,” where 
the substance remains the same while gaining or losing some accident, from 
“substantial change” of one thing into something else, where the original 
substance ceases to be.®? By placing the gift of grace in the category of accident, 
Aquinas avoids any sense that it removes our humanity, any sense that 
deification makes us no longer human, any sense that human nature is not 
of intrinsic worth in God’s good creation. There is no substantial change of the 
human substance, nor even some kind of miraculous transubstantiation.** It is 
rather that a human substance begins to participate in the divine nature. 

It is worth noting that, although it plays no formal part in the definition,” 
this accident is something created or rather “co-created.” Indeed, it is the fact 
that this gift is not the uncreated God that opens up the possibility of the 
search for its definition. Setting Aristotle’s categories within his own meta- 
physics of creation, Aquinas says that it is substances that are properly said to 
be “created” (creatae), while accidents are better said to be “co-created” 
(concreata) in their substances. This is of course because accidents have 
their existence only in substances. It is the white substance that is created 
and exists, strictly speaking, while the whiteness is “co-created” and “co-exists” 
with it, and comes in and out of existence only insofar as the substance begins 
or ceases to be white.*° Though he never speaks explicitly of grace as “co- 
created,” it is in this accidental sense that Aquinas must maintain that grace is 
created, not as a self-subsisting being, but as a co-created quality of its created 
recipient. 
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Aquinas deploys this understanding of grace as accidental being to interpret 
the Pauline Epistles’ use of the language of creation with regard to grace. 
When Eph 2:10 says that we have been “created in Christ for good works,” 
Aquinas argues from context (2:8-9) that this “creation” refers not to any 
creation ex nihilo (with no preceding matter) but to our constitution “in new 
being” (in novo esse), that is, with no preceding merits on our part.®” In this 
light he interprets Paul’s talk in Gal 6:15 of a “new creature,” which he takes to 
refer to the gift of grace,** to mean that humans are “created” insofar as they 
are constituted in this new (co-created) accidental mode of being. This 
explains for him why the Epistles can speak of grace as “created.”*” He himself 
seems to prefer to speak of a “re-creation” (recreatio).”° Of course in a more 
general sense of “creation,” this gift is dependent on God for its very being, just 
as Aquinas holds every being of whatever mode so to depend on God.”' In this 
sense he can say himself that it is “something created” (quiddam creatum).”” 
Thus he had also spoken in an earlier work of “created grace” (gratia creata), 
though only rarely and in the context of distinguishing it in the soul of Christ 
from his unique grace of union, which Aquinas insists is uncreated.”* 

In firmly maintaining that the gift of grace was a quality, Aquinas prevented 
it from being confused with any other category of accident. It is not in the 
categories of quantity or position, for example. However, there is more work 
for Aquinas to do here, because in Categories 8 (8b26-10a25) Aristotle had 
further divided quality into habits and dispositions, natural capacities and 
incapacities, passions and passible qualities and affections, and shape. So 
which kind of quality is grace? Taking them in reverse order, Aquinas con- 
cedes that the gift of grace cannot be a shape, because it is not bodily. Likewise, 
Aquinas thinks it is not a matter of passion, because it is not a gift to the 
sensitive part of the soul, given that this is where Aristotle places passions in 
Physics VII,3 (245b3). Again, neither is it a matter of innate capacities and 
incapacities, because these refer to nature, while grace is supernatural, nor is it 
related to good and evil as a natural capacity is.** Finally this leaves habits 
and dispositions, and Aquinas takes grace to be in this division of quality. 
For Aristotle, habits are stable dispositions,” and, as we have already seen, 
Aquinas often speaks of the gift of grace as habitual. Understanding grace 
according to the Aristotelian concept of habit brings Aquinas a number of 
advantages: he can underline its stability as a gift, and explain how grace can 
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be greater or less in different recipients in the manner that a habit can be 
greater or less in relation to its subject.”° Just as someone can be more or less 
courageous, so he or she can be more or less graced. 

Despite this move, however, Aquinas is careful not to reduce the habit of 
grace to a virtue, virtue and vice being further concepts for which he and his 
contemporaries were indebted to Aristotle. Aquinas knew that what was often 
said about virtues suited grace too,”” and that many theologians thought grace 
and virtue ultimately identical.?* It was easy to make a case against himself 
that grace was the same as virtue, since virtues are habits of the mind, and it is 
in the mind rather than the sensitive part of the soul that Aquinas wanted to 
locate the gift of grace.*” Aquinas manages to distinguish grace from virtue, 
however, by appealing to what Aristotle had to say about virtue in relation to 
nature. He quotes Physics VII,3 (246a13) to the effect that a virtue disposes 
something in accordance with its nature. Aquinas draws the conclusion that to 
speak of something’s virtue is to do so in reference to its pre-existing nature.'°° 
He now looks back to his treatment of virtues earlier in the Summa as internal 
principles by which we make our way to happiness.'®! He says that when he 
covered those virtues that can be naturally acquired by people, he was speak- 
ing of what disposed them in accordance with their nature, by which they were 
already human. 

Aquinas also spoke, however, of what Aristotle did not, namely, infused 
virtues as habitual dispositions that could not be naturally acquired.'°* We 
have already mentioned two virtues that cannot be naturally acquired but that 
are infused, namely, faith and charity.’”’ The infused virtues, Aquinas says, 
dispose us not in accordance with our nature, but in accordance with our 
higher, supernatural end, and hence with a higher nature. Aristotle’s principle 
that virtue perfects in accordance with a nature is thus crucial: it is just that in 
the case of the infused virtues, it is not our human nature that is at stake. Here 
he quotes 2 Pet 1:4, saying that by participation in the divine nature we are 
regenerated as sons of God. The infused virtues thus dispose us in accordance 
with a participation in the divine nature, such that grace differs from virtue as 
this prior participation.'°* The habit of grace is then a sort of “new nature” 
that we have by participation in the nature of God. Though it belongs among 
the habits within Aristotle’s category of quality, it does not do so as a virtue 
but as a habitual state that the infused virtues presuppose as their “principle 
and root.”!°° Without Aristotle’s distinction between virtue and nature, it is 
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difficult to see how Aquinas could have made a case against his contempor- 
aries for a distinction between grace and virtue. 

Aquinas fills out this picture by asking where grace is to be located within 
the human being. Virtues as concerned with operation have their subject, 
according to Aquinas, in the capacities or powers of the soul: they dispose 
these powers to their proper activity.'°° Faith, for example, is in the power of 
the intellect, disposing us to acts of belief, and charity in the power of the will, 
disposing us to acts of love. For Aquinas, to locate the habit of grace in a power 
of the soul would be to treat it precisely as such a virtue.'°” Instead, for the very 
root of the virtues he has another subject, namely, the root of the powers 
themselves. In his treatment of the soul as such, Aquinas had distinguished the 
soul from its capacities by speaking of the soul in terms of its own nature or 
essence,'°® a distinction he had supported through an application of Aristotle’s 
distinction between first and second actuality.' The distinction between the 
essence and powers of the soul was itself not uncontroversial at the time, but it 
had brought advantage to Aquinas in dealing with the relationship between 
the subsistent soul and the body of which it was a form in the context of his 
appropriation of Aristotle’s teaching in the De anima. Now it was to bring him 
the advantage of being able to locate the root of the virtues in the root of the 
powers: 


For just as through the intellectual power a human being participates in the divine 
knowledge through the virtue of faith, and according to the power of will 
participates in the divine love through the virtue of charity, so also through the 
“nature of the soul” he participates in the divine nature according to a certain 
similitude, through a certain regeneration or recreation.'!° 


What this means is that, at bottom, the impact of grace is not merely at the 
level of the powers of knowing and willing but is a yet more profound 
transformation: Aquinas’s personalism is rooted in a deeper metaphysics, a 
recreation across the soul that goes from its action right down to the depths of 
its being. Given his distinction between the essence of the soul and its 
capacities, Aquinas’s doctrine of recreation by grace would have neglected a 
key aspect of the soul, had the gift of grace not been distinguished from virtue 
and placed “deeper” than it. Instead his doctrine of grace is truly wholistic—no 
depth of the soul is left untouched—and it is on the basis of Aristotle’s 
understanding of the relationship between nature and virtue that Aquinas 
argues to this conclusion. 
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Having focused on the essence of grace, Aquinas then begins to broaden the 
picture once more, eventually coming to place it in the context of its cause and 
then of its effects. Now Aquinas cannot be concerned with any cause of grace 
insofar as grace is God himself, since the First Cause is in every way un- 
caused.''! Rather his concern is mainly to seek to explain how the habit of 
grace comes to be in its recipient. To perform this and other such theological 
inquiries, Aquinas’s theological work draws inter alia on Aristotle’s fourfold 
explanatory scheme as found in Physics II,3 (194b16-195b29) and Metaphys- 
ics V,2 (1013a24-1014a25). Aristotle had used his scheme flexibly of both 
natural and artificial realities. Aquinas used it more flexibly still, putting to 
fresh use Aristotle’s material, formal, efficient, and final causes of realities, 
their changes and stability. He begins by asking whether God alone is the 
efficient cause of habitual grace. Aristotle had spoken of the original source of 
some change of rest as a cause, giving the examples of someone making a plan 
or fathering a child, a doer or maker of something.'’” In this case then 
Aquinas is seeking to explain how the habit of grace comes to be in its 
recipient with reference to the agent that produces it. His starting point is 
that this habit is “a certain participation in the divine nature” (quaedam 
participatio divinae naturae), and the divine nature of course surpasses 
every other (created) nature. He thus concludes that no creature has the 
power to cause grace, or else that creature would be acting beyond the 
capacities of its nature by causing an effect of greater power than itself. With 
every creature ruled out, it is clear that only God can “deify” (deificare) the 
rational creature, that is, bestow on it a share in the divine nature through his 
being the efficient cause of some participated likeness given to it.'!* 

What is important to note, however, is that Aquinas takes this conclusion to 
count only for the principal efficient cause, leaving open the possibility of the 
subordinate involvement of creaturely causes in the efficient causation of 
grace.''* Both Christ and the sacraments he instituted for the New Law play 
an important role for Aquinas in the communication of grace to its recipi- 
ents.'!° The habit of grace is found in the soul of Christ, who is the Head of the 
Body, and his members receive grace by a share in the grace of the Head.'!® 
Scripture, moreover, suggested to Aquinas a role for the sacraments in the 
causation of grace when it spoke of such things as our being saved “through 
the bath of regeneration” (Titus 3:5).''7 Aquinas knew and retrieved the 
patristic doctrine of Christ’s humanity as an “instrument” (organum) of the 
divinity. It has often been supposed that Aquinas also applied a concept 
of “instrumental causality” from Aristotle to Christ’s humanity and the 
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sacraments,'!® but the extent of Aristotle’s contribution has been called into 
question.'!? When speaking of the final cause, the end or goal that something 
is for, Aristotle had spoken also of drugs and tools used for an end,'”° and his 
commentators had developed from this and other texts the notion of an 
instrumental cause employed by the agent to attain its goal.'*’ 

Aquinas refined his own notion of instrumental causality, where the instru- 
ment does its work through the motion of the principal cause, and he applies 
this systematically to Christ’s humanity and the sacraments later in the 
Summa.'*? Thus, while God is the principal cause of grace, Christ’s humanity 
and the sacraments are its instrumental causes. Whereas in earlier works 
Aquinas had limited their instrumental causation to producing a disposition 
for grace, he now thinks of them as instrumentally causing grace itself. Thus 
what Aquinas has to make clear in the treatise on grace is why Christ’s 
humanity and the sacraments can cause grace instrumentally but not princi- 
pally: the deifying power by which they perform their action is not one that 
belongs to Christ’s humanity or the sacramental signs in their own right, but is 
rather the power of the divinity, the principal agent, that deploys them as 
instruments.'*? While Aristotle hardly has anything like so advanced an 
account of instrumental causality, there is no doubt that Aquinas, in develop- 
ing his very own account of the instrumental causation of grace, did so within 
the matrix of the philosophical tradition stemming from Aristotle and the 
latter’s wider explanatory scheme. It is this that in part enabled him both to 
deny that a creature could be the principal efficient cause of grace and to 
recognize a true instrumental role for the sacraments in grace’s causation. 
Aquinas thus satisfied his anti-Manichaean desire to uphold the intrinsic 
goodness of material realities, which God uses in the sacraments to commu- 
nicate spiritual realities, while at the same time reserving the primacy in the 
causation of grace to the gracious motion of God himself. 
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5.3. GRACE’S MATERIAL, FORMAL, 
AND FINAL CAUSES 


After the efficient cause of grace, Aquinas turned to the material and formal 
causes. On Aristotle’s scheme, the matter is that out of which something is 
made: he gives the example from artifice of the bronze of a statue.'** The form 
in this case would be the statue’s shape, that by which the bronze was a statue 
rather than just a lump of bronze. As we noted above (in section 5.2), Aristotle 
applied his scheme flexibly, and Aquinas was to apply it more flexibly still. In 
the case of the habit of grace, we do not have a form by which the recipient is 
what he or she is substantially—grace does not form the recipient to be human 
out of a mass of flesh and bones. On Aquinas’s Aristotelian scheme it is the 
soul that is the “substantial form” of a human being.'*? The medievals, 
however, distinguished “accidental forms” from “substantial forms.” As we 
saw above (in section 5.2), Aquinas had placed the habit of grace in the 
category of accident, and grace is thus the “accidental form” by which a 
human being is now made a participant in the divine nature. However, 
given the principle that no form can exist in matter unless that matter is 
disposed for it, Aquinas says its human recipient must in some way be 
disposed for this form of grace. Hence Aquinas has to raise a query about 
the disposition for grace required in its recipient. 

In his response Aquinas is able to draw on what he had already established 
in the treatise on grace with the help of the Aristotelian concept of motus. The 
first thing he does is to recall the distinction between grace as habit and grace 
as divine assistance moving the soul to good. Taking grace in the former sense, 
it of course requires a disposition in the matter, as we have just seen. But what 
is this disposition? Aquinas notes that Scripture speaks of people being told to 
prepare to meet God, to prepare their hearts for him, and so on.'”° In anti- 
Manichaean fashion Aquinas is absolutely committed to the reality and role of 
free will. Now to explain this preparation for grace on the part of human free 
will, Aquinas turns to the other basic meaning of “grace” he has distinguished. 
Here he finds an answer to the question of how matter comes to be perfected 
by its new form, given the principle that matter does not move itself to 
perfection: it is moved by the divine motion.'*” Now taking “grace” as 
meaning the divine auxilium that moves the soul to act in regard to the 
good, Aquinas recalls that there can be no preparation for this assistance on 
the part of the recipient’s free will. Rather, God principally and graciously 
moves the free will towards the good.'** But in this movement of the free will, 
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which depends on the grace of God the Prime Mover, we have the ultimate 
preparation required for the habit of grace. Thus God as an agent of infinite 
power causes instantaneously both the form of grace and the disposition of the 
matter for the form.'*? Aquinas has again, with the help of Aristotelian 
concepts, more thoroughly ruled out any Pelagian role for free will at the 
expense of grace. Even the will’s preparation for (habitual) grace is the fruit of 
grace (the assistance of the Prime Mover). Insofar as the preparation arises 
from free will, it can have no necessary claim on habitual grace, which exceeds 
any preparation of human virtue, but insofar as it arises from divine motion it 
will be unfailingly accompanied by habitual grace.'*° 

Aquinas does not have a separate article to treat the final cause of grace, but 
the purpose and end of grace has been in view throughout the treatise: grace 
heals and elevates us so that God can bring us to himself; it grants us a certain 
participation in the divine nature, which is the seed of a full participation in 
the divine nature in heaven. As we saw above (in section 5.1), this broader 
perspective was established before Aquinas focused on defining the essence of 
grace. Moreover, in the midst of his treatise he has already summarized a 
pathway of effects of grace in the following manner: 


There are five effects of grace in us, the first of which is that the soul be healed, the 
second that good be willed, the third that the good willed be efficaciously 
performed, the fourth that there be perseverance in the good, and the fifth that 
there be arrival at glory.'*! 


In his scriptural commentaries especially, he is also cognizant of the need to 
relate the biblical categories of justification, sanctification, regeneration, and 
so on.'** What Aquinas does at the conclusion of his question on the cause of 
grace in the Summa is not to ask about the final cause, but to look in another 
way at the immediate purposes fulfilled by grace under the heading of its 
“effects” in this life. 

The immediate effect of grace in this life is indicated in one way by 
Aquinas’s preferred term for the habit of grace: gratia gratum faciens, which 
is conventionally translated as “sanctifying grace.” This grace makes us graced, 
united to God: through this accidental form God makes us pleasing and 
acceptable to himself, sanctified and holy.'*? What Aquinas now does in two 
questions is to give a basic division of two immediate effects of grace by a 
creative use of Augustine’s distinction between operative and cooperative 
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grace, which he had already applied across the more Aristotelian distinction 
between habit and motion from the Prime Mover.'** In the case of cooperative 
grace, we shall have the effect of merit, where the mind is not only moved by 
God but also itself actively moves in such a way that the operation is attributed 
to the soul as well as to God. From operative grace, however, we have the prior 
effect of justification, where God alone is the mover and the operation 
attributed to him only.'* Thus Aquinas speaks of gratia gratum faciens in 
this context as “the gift of justifying grace” (donum gratiae iustificantis).'°° In 
this way he continues his plan, having focused on the essence of grace, of 
viewing it in the wider perspective not only of its cause but also of its effects in 
this life, namely, justification, where sin is forgiven, and merit, whereby the 
justified deserve the final reward of heaven. As we shall see, he is accompanied 
in all this by the same Aristotelian aids to theological understanding, especially 
the divine motus, which have proved so useful up till now, but also by 
Aristotelian notions of justice. 

Following Augustine, medieval theologians interpreted the Pauline lan- 
guage of justification as involving the making just of the sinner. Aquinas’s 
choice of putting this language at the center of his account of the effect of 
operative grace continues the “wholistic” character of his thinking that we 
noted in connection with his location of the habitual gift in the essence of the 
soul. His explanation for the forgiveness of sins being named from “justice” (as 
“justification”) rather than from faith or charity, despite the involvement of 
these latter in forgiveness, is that faith and charity only refer to a particular 
ordering to God in terms of intellect and will. Though he does not make the 
point, the same might be said in this context of the deification that is the habit 
of grace in the essence of the soul. Justice, in contrast, implies “the whole 
rectitude of order in general” (generaliter totam rectitudinem ordinis).'*’ This 
rightness of order he specifies by calling on the various senses attributed to 
“justice” by Aristotle: the justice with which we are concerned here is not the 
virtue of justice that gives a certain order to human actions,'*® but rectitude of 
order in someone’s entire interior disposition, which he says Aristotle calls 
“metaphorical justice.”'*’ This disposition involves the subjection of the lower 
powers to the higher, and the higher to God, and this whole process is what is 
brought about when one is justified by the habit of grace being present in the 
essence of the soul. Though Aquinas allows for the gift of justice to be given by 
God to one who had never sinned, referring to Adam in “original justice” before 
the Fall, the “justification of the ungodly” of which Paul speaks in Rom 4:5 he 
takes to refer to the justification of sinners, where there is a transformation of 
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the sinner from a fallen “state of injustice” to a “state of justice.”’*° And in the 
latter we meet a third state or condition in which human nature has existed. 

To give a further theological explanation of this “being made just,” Aquinas 
draws once again on Aristotle’s idea of motus. Justification in its passive sense 
thus implies for Aquinas a “movement of the soul” towards justice, as heating 
by analogy implies a physical movement towards heat. Theologians had 
become accustomed by Aquinas’s time to think of justification as a “process” 
of being made just, a process that involved various elements. These were 
normally listed in such a way as to include a reference in one way or another 
to the infusion of habitual grace, as well as to an act of free will, such as faith or 
contrition, and the forgiveness of sins. In the Summa Aquinas enumerates 
these elements as: firstly, the infusion of grace; secondly, a movement of the 
free will directed towards God through faith; thirdly, a movement of free will 
in regard to sin; and finally, the forgiveness of guilt.'*1 These four elements are 
what is required for the complete process of justification. It is Aquinas’s 
purpose to seek understanding of this whole process and its constituent 
elements with the assistance of, among other things, Aristotle’s idea of motion. 

Thus Aquinas takes any movement in which something is moved by 
something else to involve three things. The first of these is the motion given 
by the mover, the motio moventis; the second is the movement itself of what is 
moved, the motus mobilis; and the third is the consummation of the move- 
ment, that is, arrival at the movement’s end term. The last of these in the 
movement of justification Aquinas identifies as the forgiveness of sins.'* 
Without the presence of this last requirement, the whole movement of justi- 
fication would be left incomplete and would not be the movement of justifi- 
cation at all. This identification of the forgiveness of sins with the end term 
had enabled him to explain why the justification of the ungodly was spoken of 
as the forgiveness of sins, though it is only one of its elements. Thinking of a 
movement as being defined from its end point rather than with regard to its 
wider content, Aquinas had already explained that justification is said to be the 
forgiveness of sins precisely because the latter is the end point of the whole 
movement.'*° 

One basic question is why this overall movement from injustice to justice by 
grace should include a movement of human free will. As we have seen (in the 
present section 5.3), it is part of Aquinas’s anti-Manichaean tendency to 
maintain the role of free will, but in such a way that by his anti-Pelagian 
tendency the door is closed to exaggerating its role at the expense of divine 
grace. Now one can easily perceive the presence of both Aristotle’s notions of 
movement and nature in how Aquinas tackles the question. He works from 
the principle that God moves each thing according to its own nature. One can 
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observe this, he says, in the physical world, where heavy things are moved by 
God in one way and light things in another. The implication is that he moves 
human beings according to their nature too, and since by nature they have free 
will, he moves them according to their free will. Aquinas can then conclude 
that, where someone is able to exercise free will, God will not give the motion 
towards justice without moving the free will at the same time. At the same 
time as he gives the habit of justifying grace, he moves the free will to accept 
this gift.'4* As one can see, Aquinas is working here to exclude Pelagianism 
according to the same Aristotelian principles he had already applied to our 
preparation for grace when treating our need of grace and its cause. 

So what is the act of free will that constitutes the motus mobilis in the case of 
justification? As we have already seen, Aquinas’s account of the process of 
justification specifies two motus. One is the movement towards God by faith, 
and the other is the movement with regard to sin. There is no doubt for him 
that an act of faith in God must be required. In order to arrive at the 
forgiveness of sins, a sinner must be turned to God through divine motion, 
and according to Scripture the first turning or conversion happens through 
faith informed by charity.'*° However, in this movement of mind from one 
state to another there must be reference to both of its terms, the starting point 
as well as the end point, the state of sin as well as the state of justice. Aquinas 
takes up the analogy of local movement of a physical body from one place to 
another: the body both leaves its starting point and approaches its end point. 
The upshot is that in justification there is a “twofold movement of free will” 
(motus liberi arbitrii duplex), renunciation of sin and desire for God’s justice.'*° 
Thus these two movements correspond to the motus mobilis.'*” Aquinas can 
treat them as undertaken simultaneously, because he sees no problem in willing 
two things at once where there is a certain unity between them. By analogy with 
understanding two things together at once, where subject and predicate are 
understood together in a single affirmation, free will can be moved simulta- 
neously in regard to two things where there is an order of one to the other. In 
this case there is such a unity of order because sin is contrary to God, such that 
the movement of desiring union with God and the movement of renouncing sin 
can exist simultaneously.'** Aquinas relates them most neatly by looking into 
their natural order with reference to Physics II,9 (200a19): in movements of the 
mind, the movement to the end of action comes first. This means that, according 
to the order of nature, the free will moves first to God as its end and consequently 
to remove the impediment of sin.'*” 

With his typically anti-Pelagian stance, supported by the Aristotelian idea of 
motus, Aquinas rules out either of these acts taking place without grace. What 


4 ST I-IL, q. 113, a. 5. 148 ST I-Il, q. 113, a. 4. 
46 ST T-IL, q. 113, a. 5. 147 ST I-Il, q. 113, a. 6. 
48 ST I-II, q. 113, a. 7, ad 2. 49 ST I-II, q. 113, a. 8, ad 3. 
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most definitely comes first by natural order in the overall motus of justification 
is the “pouring in” (infusio) of the habit of justifying grace. It is this “infusion” 
that leads (in a non-temporal sense) to the acts of free will and the forgiveness 
of sins. Aquinas explains that in any movement the motion of the mover 
(motio moventis) must come first, after which comes the motus mobilis or 
disposition of the matter, and then finally the end point of the movement 
where the motio moventis terminates. It is the infusion of habitual grace that 
comes by the primary divine motion, and so it is this infusion of grace that 
leads to the movements of free will by which the recipient is prepared for 
grace, and the forgiveness of sins.'°° To the objection that the disposition for 
grace, namely the movement of free will, must precede that for which it 
disposes, Aquinas replies that while the disposition of the recipient of grace 
indeed precedes the receiving of this form according to natural order, this 
disposition must itself follow the action of the agent to dispose it. 

So what we have is this: according to natural order, the movement of the 
free will precedes the attaining of grace on the part of the recipient, but follows 
the infusion of grace on the part of God.'*! All of this happens simultaneously, 
however. God needs no period of time over which to prepare the recipient by 
his final disposition for the habit of grace.'°* That is not to say that there is no 
history of remote preparation of the sinner by the divine auxilium, though in 
cases such as Paul’s conversion God can dispense even with this.'*? But it is to 
say that, given that God himself provides the ultimate disposition for habitual 
grace, his infinite power to do so cannot be hindered by any difficulty on the 
part of matter. Rather, he gives at the same time both grace and the disposition 
for grace. Justification, for Aquinas, is in all its elements an entirely instant- 
aneous movement.'** His use of Aristotle’s philosophy helps him to affirm 
both this simultaneity and the natural priority of grace in justification. 


5.4. GRACE AND MERIT 


Finally, at the conclusion of his treatise on grace, and indeed on the whole 
moral life by which God brings us to himself, Aquinas places grace within its 
broadest setting as the principle of meriting the vision of God in heaven. The 
ultimate effect of grace in this life is the merit of heaven. Aquinas seems to 
have less direct use for Aristotle here as he considers the very cusp of this life. 
That is not to say that there is not some use that is implicit. For example, 
he teaches that grace is the principle of merit through charity,’”° and, as we 


15° ST LIL, q. 113, a. 8. 15) ST LIL, q. 113, a. 8, ad 2. 
152 ST I-IL, q. 113, a. 7. 153. ST L-Il, q. 112, a. 2, ad 2. 
154 ST I-IL, q. 113, a. 7. 155 ST I-IL, q. 114, a. 4. 
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pointed out above (in section 5.1), Aquinas will explain charity as friendship 
with God with the help of Aristotle’s theory of friendship. However, what 
Aquinas receives from authority about merit comes more through Scripture as 
interpreted by Augustine: heaven is a reward merited through the justifying 
gift of grace.’°° This doctrine he had earlier on in the Summa supported with 
Aristotle’s teaching in Nicomachean Ethics 1,9 (1099b16) that (natural) hap- 
piness is a reward for acts of (natural) goodness.'*” So, just as in the order of 
nature the doing of the good is rewarded by natural beatitude, by analogy the 
doing of the supernatural good by cooperative grace merits the supernatural 
beatitude of seeing God in heaven. 

One place in which Aquinas does explicitly call on Aristotle in the treatise 
on grace is where he sets the scene for everything that will follow by estab- 
lishing the very possibility of meriting something from God. His appeal to 
Aristotle arises from the fact that the payment of any reward for work done is 
an act of justice.'°* What kind of justice can be at work in the case of meriting 
heaven? As he had already drawn on Aristotle for his definitions of justice 
when treating justification, so Aquinas turns once again to the same place to 
reply to this new query. He says that, according to Aristotle, justice is a certain 
equality.'°’ Where parties who are strictly equal are at issue, we have a quite 
straightforward notion of justice. Between God and human beings, however, 
there is the greatest inequality on account of the infinite distance between 
them. Hence there can be no justice between them in the straightforward sense 
that implies absolute equality. Aquinas saves the notion of merit from this 
problem by deploying a more restricted sense of justice, where each party 
operates according to its own different mode.'® Aristotle provides Aquinas 
with analogies from the merely human sphere: a father and his son and a 
master and his slave are not equals, as fellow citizens are, but justice in some 
kind of restricted sense nevertheless prevails in these relationships.'®' On this 
basis, Aquinas can conclude that a son can merit from his father and a slave 
from his master in a restricted sense. The solution is thus that God ordains 
that human beings may merit from him according to a certain proportion, 
inasmuch as each operates according to his own mode. Again Aquinas 
employs an analogy Aristotelian in character: just as physical bodies obtain 
through their movements and operations that for which they are ordained by 
God, so rational creatures by their meritorious actions obtain from God a 
reward according to his ordination.'©* 


$6 On Aquinas’s authorities for the question of merit, see Joseph P. Wawrykow, God’s Grace 
and Human Action: “Merit” in the Theology of Thomas Aquinas (Notre Dame, IN: University of 
Notre Dame Press, 1995), pp. 260-84. 

197 ST I-IL, q. 5, a. 7. 188 ST I-IL, q. 114, a. 1. 

159 Aristotle, Nicomachean Ethics V,3 (1131a12). 160 ST I-II, q. 114, a. 1. 

161 Aristotle, Nicomachean Ethics V,6 (1134a25). 162 oT I-II, q. 114, a. 1. 
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Finally, on this basis Aquinas can turn to the issue of what may or may not 
be merited from God. Here one encounters the same Aristotelian principles 
and concepts that have served Aquinas well from the very beginning of the 
treatise on grace, and Aquinas continues to build on what has gone before. 
When asking whether someone could merit eternal life without grace, Aquinas’s 
idea of nature, so indebted to Aristotle, appears. He answers that eternal life 
surpasses the proportionate order of created nature, and so no created nature is 
a sufficient principle of an act that merits eternal life. For this the supernatural 
gift of grace is required, and this applies even before the appearance of sin, 
which adds a second reason why humans may not merit without grace.'® 

When enquiring further into merit by grace, he yet again employs the 
Aristotelian concept of motus. For example, our merit of eternal life by grace 
is considered to be merit in the sense of equivalence, not in virtue of our free 
will, but in virtue of the power of the Holy Spirit moving us to eternal life: what 
falls under this merit is that to which the motion of his grace extends.’ 
Again, the movement of the human mind in this life towards the enjoyment of 
God in heaven is said to be the act proper to charity.'®* When asking whether 
a human being can merit growth in habitual grace or charity, he says that the 
motion of any mover extends not only to the end point of the movement but 
to the entire progress of that movement. Thus one can merit not only the end 
of eternal life, but also the growth in grace that takes place along the way.'® As 
far as perseverance on the way is concerned, it cannot be merited, because it 
depends only on the divine motion as the source and principle of merit.'°” 


5.5. ARISTOTLE AND AQUINAS’S THEOLOGY 
OF GRACE: CONCLUDING REFLECTIONS 


In such ways as these, Aquinas pursued theological understanding of the 
goodness of creation and the primacy of grace by putting philosophical 
concepts drawn from Aristotle into theological service. It is clear that not all 
of his uses of Aristotle are of the same value: his employment of Aristotelian 
notions of justice seems weak in the light of research into biblical notions of 
justice, and yet, while priority lies always with the authority of Scripture, the 
two sources of insight can hardly be considered by any theologian broadly 
favorable to Aquinas to be incompatible in principle. Again there are evident 
lacunae in his account, such as the role of grace in the psychology of the 
remote preparation for justification.'®* Of course not all of Aquinas’s explicit 


163 ST I-II, q. 114, a. 2. 164 ST T-II, q. 114, a. 3; cf. a. 8. 
165 ST I-II, q. 114, a. 4. 166 ST T-Il, q. 114, a. 8. 
167 ST I-II, q. 114, a. 9. 168 Rondet, The Grace of Christ, pp. 224-36 and 244-8. 
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positions were always accepted throughout scholasticism, whether medieval or 
early modern, though some were the common currency of the schools. 
However, even to engage in such particular debates, such as over the distinc- 
tion between grace and virtue, is to presuppose a broader framework of 
theological understanding informed by a certain approach to philosophy, to 
be guided by concepts such as natural and supernatural. 

What, however, has this to do with the quest for theological understanding 
today? So long as it is supposed that Aquinas’s philosophy and theology are 
serviceable only for a past era, when they draw on Aristotle and even when 
they do not, we cannot even properly ask whether his teaching continues to 
have insights for us today. Until fairly recently the theology of grace was 
largely pursued along the lines of a personalism, possessed of its own insights, 
but that had nevertheless tried to jettison the metaphysical theology of an 
older age, together with concepts such as the “supernatural.”!® It now seems 
doubtful on the basis of this experiment whether a purely personalist theology 
of grace can deliver everything that a theology of grace needs to deliver, and so 
a more metaphysical grounding is required after all. The renewal of debate 
over the character and function of the natural desire for the supernatural bears 
witness to this fact.!”° Of course the philosophical question of the validity of 
the concepts drawn from Aristotle cannot ultimately be avoided. What this 
chapter has done is to examine the presence of Aristotle’s philosophy in 
Aquinas’s theology of grace in the conviction that it contains enduring insights 
about the dependence of a good creation on a loving and gracious God, which 
contemporary theology cannot afford to ignore. 


16 See Piet F. Fransen, The New Life of Grace, trans. Georges Dupont (London: Chapman, 
1969); Francis Colborn, “The Theology of Grace: Present Trends and Future Directions,” TS 31 
(1970): pp. 692-711; Haight, The Experience and Language of Grace. 

170 See, for instance, Lawrence Feingold, The Natural Desire to See God according to 
St. Thomas Aquinas and his Interpreters, 2nd ed. (Naples, FL: Sapientia Press, 2010). 
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Aristotle and Aquinas’s Theology of 
Charity in the Summa Theologiae 


Guy Mansini, OSB 


In what follows, an introduction (first section) establishes a platform for 
understanding charity in Aquinas and lays down some main planks of his 
theological anthropology.’ The second section explains how charity meets the 
definition of Aristotelian philia. According to the third section, it meets it 
strictly. According to the fourth section, it meets it analogically. There follows 
some further contrast with Aristotle in the fifth section. The sixth section rounds 
out St. Thomas’s understanding of charity with a word about its objects and 
acts, and entertains two questions about how well he integrates Aristotle into his 
account of charity. Lastly, in the seventh section, there is a word about friend- 
ship as a necessarily created reality, not to be found in the Trinity. 


6.1. NATURE AND WHAT IS BEYOND NATURE 


St. Thomas thinks that it is entirely natural for man to love God above all things.” 
Why then does he think we need an infused habit, charity, in virtue of which we 


' Good introductory studies include: Joseph Bobik, “Aquinas on Friendship with God,” The 
New Scholasticism 60 (1986): pp. 257-71; Jordan Aumann, OP, “Thomistic Evaluation of Love 
and Charity,” Ang. 55 (1978): pp. 534-56; David M. Gallagher, “Desire for Beatitude and Love of 
Friendship in Thomas Aquinas,” Mediaeval Studies 58 (1996): pp. 1-47; Eberhard Schockenhoff, 
“The Theological Virtue of Charity (IIa Hae, qq. 23-46),” in The Ethics of Aquinas, edited by 
Stephen J. Pope (Washington, DC: Georgetown University Press, 2002), pp. 244-58; Joseph 
P. Wawrykow, The Westminster Handbook to Thomas Aquinas (Louisville, KY: Westminster 
John Knox Press, 2005), pp. 22-5: “Charity.” More extensive treatment can be found in Michael 
S. Sherwin, OP, By Knowledge and by Love: Charity and Knowledge in the Moral Theology of 
St. Thomas Aquinas (Washington, DC: The Catholic University of America Press, 2005). 

2 STI-IL, q. 109, a. 3; for the angels, see ST I, q. 60, a. 5. On natural love in Aquinas, see Marie- 
Rosaire Gagnebet, OP, “L’amour naturel de Dieu chez saint Thomas et ses contemporains,” 
RThom 48 (1948): pp. 394-446 and 49 (1949): pp. 31-102. 
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are to love God and fulfill the gospel precept? Is it that sin, especially the sin of 
Adam which enfeebles human nature itself, makes us require special help to do 
what nature could do before the Fall? Sin does make us need special help.* But 
that is not the fundamental reason for charity, which was given to Adam and Eve 
even in the first and sinless economy of salvation before the Fall.* 

St. Thomas asks about the need for charity and the other theological virtues 
in the Prima Secundae. Man’s actions direct him to happiness. But happiness 
is twofold. There is a natural happiness proportioned to the principles of our 
nature, a happiness projected by what we can naturally know and then 
naturally love according as we know it. It was of this happiness that Aristotle 
wrote in the Nicomachean Ethics and Politics. This natural happiness, how- 
ever, is imperfect when compared to the happiness to which we are actually 
called by God, a happiness beyond the proportion of our nature, since that 
happiness is God’s own happiness, the beatitude natural to divinity. Since 
beatitude is something proper to God alone and to the divine nature, it must 
be that our real ordination to that happiness presupposes a share in the divine 
nature itself, and that, of course, is what habitual grace is.” In the phrase of 2 
Pet 1:4, it makes us divinae consortes naturae (theias koinonoi physeos). 

The principles of our created nature, however, are by no means sufficient 
for us to attain this happiness to which we are de facto oriented by the gift of 
grace. “Whence it is necessary that there be divinely superadded to man 
principles through which he is ordered to supernatural beatitude just as he 
is ordered by his natural principles to his connatural end.”° These principles 
are the theological virtues, which have God as their object and are infused by 
him into our soul.’ They are dispositions relative to our new nature, are 
similarly supernatural and indeed derived from grace,* and enable a passage 
from grace, which conforms us to God, to our final end, when we know God 
even as he knows himself.” 

Grace and the theological virtues are both required to enable us effectively 
to move to eternal life by meriting it, since eternal life exceeds both our 
natural desire and our natural ability even to know that it is our end: “Eye 
hath not seen nor ear heard what God has prepared for those who love him” 
(1 Cor 2:9), St. Thomas will repeat.’® Faith lets us know what we cannot 
naturally know about our true end and the divine economy in which it is 
attained through those supernatural principles of knowledge that are the 
articles of the creed.'' Hope emboldens us with the surety of God’s power to 


> ST I-Il, q. 109, a. 3; cf. ST L-II, q. 85, a. 1. * STI, q. 95, aa. 1 and 3. 
5 ST I-Il, q. 110, a. 3. ° ST LIL q. 62, a. 1, corpus. 

7 ST I-IL, q. 62, a. 1. 8 ST LI, q. 110, a. 3. 
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Robert Sokolowski, The God of Faith and Reason: Foundations of Christian Theology 
(Notre Dame, IN: University of Notre Dame Press, 1982), pp. 79-80, remarks that the infused 
virtues are in some ways more like an Aristotelian power than a habit. 

10 ST I-II, q. 114, a. 2, corpus. NST I-Il, q. 62, a. 3; ST II-I, q. 1, a. 6, ad 1, and a. 8. 
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help us on our way in attaining our end.’” And charity lets us enjoy spiritual 
union with God even now, for the love that it empowers unites us and 
conforms us to him.'* 

It follows from the foregoing that the love of God above all things naturally 
possible to us in virtue of the sheer capacity of our created nature is by no 
means a love that moves us to union of life and love with God in heaven. The 
natural love of God is a love of God as the greatest good, who therefore ought 
by right and by the nature of things acting in accord with their nature to be 
loved just as such above all other things, as our first cause and last end.'* This 
love of our first cause and last end, however, is something we share with every 
created thing.’ It is not the love of God as our Father. It is not the love of 
Christ as our brother. It is not the love in virtue of which the Holy Spirit dwells 
within us as in a temple. 

None of this goes without saying, of course, since so brilliant a mind as that 
of John Duns Scotus can suppose that the love of God above all things, 
fulfilling the gospel precept, is something substantially natural.'° For Thomas 
it is not. And it is precisely already at this foundational point that the role of 
Aristotle in St. Thomas’s theology of charity is to be appreciated. It consists in 
the firm correlation between end and nature, the understanding that a nature 
just is a finality to a determinate end, that one cannot define a nature without 
speaking of its end, and that different natures must have different ends on pain 
of ceasing to be different natures. Here is how he puts it in his commentary on 
the Physics: 


These things are said to be according to nature, that is to say, whatever things are 
moved by some intrinsic principle until they attain to some end, not to something 
they just happen to reach, nor by whatever principle unto whatever end you 
please, but by a determinate principle unto a determinate end.’” 


Nature is “a principle of motion and rest in that to which it belongs essentially 
and not accidentally.”'* Thus, the “motion” of which human nature is the seat 
cannot land a man in a beatitude that belongs to another “nature”—and here 
one infinitely superior, God’s. If by nature we could love God’s goodness just 


2 ST I-Il, q. 62, a. 3, and ST II-II, q. 17, aa. 1-2. 
ST I-II, q. 62, a. 3, corpus and ad 3. M4 ST LIL, q. 62, a. 1, ad 3. 
> See SCG III, chs. 17-20; STI, q. 44, a. 4, ad 3; q. 103, a. 2. 

16 John Duns Scotus, Ordinatio II, dist. 27, a. un., nos. 53 and 63, in John Duns Scotus, Opera 
omnia, vol. 10, Ordinatio: Liber tertius, a distinctione vigesima sexta ad quadragesimam, ed. 
Commissio Scotistica (Vatican City: Typis Vaticanis, 2007), pp. 72 and 77. 

'” Tn Physic. Il, lect. 14 (no. 267): “Haec enim dicuntur esse secundum naturam, quaecumque 
ab aliquo principio intrinseco moventur continue, quousque perveniant ad aliquem finem; non 
in quodcumque contingens, neque a quocumque principio in quemcumque finem, sed a 
determinato principio in determinatum finem.” 

18 In the Latin St. Thomas worked with: “principium motus et quietis in eo in quo est primo et 
per se et non secundum accidens” (Physics II,1 [192b22-23]). 
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as he does and as our own fulfillment, then we would be God. On the other 
hand, if our end by God’s will unexpectedly and unpredictably really is God’s 
end—his beatitude—then we are not proportioned to it, ordered to it, by our 
nature. We must have superadded principles of operation really to incline us 
to it and really to enable us to place those acts that direct us to it, step by step, 
and merit for us its last bestowal. 

Now, this underlying basso sostenuto of Aristotle’s grasp of what a nature is, 
and how it is known according to its operations, and how it cannot be 
understood without seeing its finality unto its own discrete and determinate 
end, an end distinct from the ends of whatever other natures there may be, 
supports a brighter, more richly enjoyable melody when Thomas comes 
around to saying what charity is.'” 


6.2. WHAT CHARITY IS 


When St. Thomas treats the theological virtue of charity in ST II-I, the initial 
question he poses is whether charity is a kind of friendship.“° He means 
friendship as Aristotle understands it in the Nicomachean Ethics, and indicates 
this from the three arguments to the contrary, all of which appeal to the 
authority of Book VIII of the Nicomachean Ethics. He answers by reconsti- 
tuting the definition of true friendship in that same book. First, friendly love 
must be for the sake of the friend, for his or her good; it must be a benevolent 
love. In this way, it is not like the love of wine, which does not terminate in the 
wine, but in the one who drinks it. Amor amicitiae is not amor concupiscen- 
tiae.”' Second, the benevolence must be mutual. Both of these things are 
specified in chapter 2 of Book VIII. In order to count charity as an instance 
of friendship, St. Thomas then recalls the ninth chapter of the same book, 
where Aristotle observes that the presupposition of friendship is some sort of 


1° This Aristotelian base line itself is quite indispensable to St. Thomas’s view of the relation 
of the creature to creator, however much it is modified by the Neoplatonism he receives from 
St. Augustine, Dionysius the Areopagite, the Book of Causes, and so on. This metaphysical 
enrichment does not abolish the fact that divine and human natures are really natures, really 
distinct as natures, and no matter that created natures must now be understood to be created 
participations of the divine nature. Among many good studies of the intersections involved in 
producing St. Thomas’s view of the world, see Jan A. Aertsen, Nature and Creature: Thomas 
Aquinas’s Way of Thought (Leiden: Brill, 1988) and the last chapter of Edward Booth, OP, 
Aristotelian Aporetic Ontology in Islamic and Christian Thinkers (Cambridge: Cambridge Uni- 
versity Press, 1983): “Thomas Aquinas: The ‘Aufhebung’ of Radical Aristotelian Ontology into a 
Pseudodionysian-Proclean Ontology of ‘Esse.’” 

20 ST II-II, q. 23, a. 1. 

21 On this distinction, see Guy Mansini, OSB, “Duplex Amor and the Structure of Love in 
Aquinas,” in Thomistica, edited by Eugene Manning (Leuven: Peeters, 1995), pp. 137-96. 
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common possession, a common possession that makes a community (koino- 
nia) between friends, whether this be family ties, the same citizenship, or the 
bonds that unite travelers or soldiers together.’* Mutual benevolence, Aquinas 
says, is founded on some commonality or sharing (fundatur super aliqua 
communicatione). Then he observes that there is just such a community 
between Christians and God, namely, his sharing with us his happiness or 
beatitude, of which sharing St. Paul speaks to the Corinthians when he says: 
“God is faithful, through whom you have been called into the society (societas) 
of the love of God” (1 Cor 1:9). (Societas and communicatio both translate 
koinonia.) The mutual benevolence between God and the Christian founded 
on this sharing is charity. Charity itself is a created form, a created habitus 
ordered to the love of God, as Thomas explains in the second article of the 
question; it is a form superadded to our natural powers, since its exercise 
merits for us the very beatitude of God, the promise of which founds our 
friendship.”° It is a habitus infused into the Christian by God, as Thomas 
explains in the next question.“ 

St. Thomas’s identification of charity as friendship with God, and as 
Aristotle understands friendship, is his own contribution to the understanding 
of graced life.*° In St. Bonaventure’s commentary on distinction 27 of the third 
book of the Sentences, by contrast, charity is a created habit, distinct from the 
other virtues (a. 1, q. 1), whose act is to will the eternal and highest good for 
the one whom it loves (a. 1, q. 2), but it is not styled friendship with God. Nor 
is there any reference to Aristotle in any of the four questions on charity as a 
habit,”° while references to Aristotle in Aquinas are abundant.”” 


?2 St. Thomas does not list Aristotle’s examples here but he does in q. 23, a. 5, corpus. 

23 See also ST I-Il, q. 51, a. 4, and q. 62, aa. 1 and 3. 24 ST II-IL, q. 24, a. 2. 

5 For factors governing the possibility of conceiving charity as friendship, see Gilles 
G. Meersseman, OP, “Pourquoi le Lombard n’a-t-il pas congu la charité comme amitié?,” in 
Miscellanea Lombardiana, edited by Pontificio Ateneo Salesiano di Torino (Novara: Istituto 
Geografico de Agostini, 1957), pp. 165-74. 

26 In a. 2 of Bonaventure’s In III Sent., dist. 27, on the act of and mode of charity, there are 
some four references to the Physics and the Topics, and at the end of dist. 27, a reference to the De 
anima at Dubium I. Replying to an objection at a. 2, q. 2, ad 2, Bonaventure employs the 
distinction between amor amicitiae and amor concupiscentiae, both of which are acts of charity. 
Still, he does not call charity friendship. The editors send us to the Rhetoric 11,4 and to the 
Nicomachean Ethics VIII,3. 

27 Of course not all these references have the same importance or even indicate a concerted 
“Aristotelianism,” as we would say today. Still, for what it is worth, in the questions on charity as 
a habit, qq. 23-26, there are forty references (explicit or understood) to Books VIII and IX of the 
Nicomachean Ethics; another eight to the rest of the Nicomachean Ethics; and another eight to 
other works. The sed contra’s of qq. 23-26 invoke the authority of Scripture or the Fathers, with 
two exceptions: q. 24, a. 5, appealing to the Physics; and q. 26, a. 12, appealing to the Nicoma- 
chean Ethics. In the same questions, there are thirty-nine citations of Augustine. Where is the 
Pseudo-Denys? Mostly in the Prima Secundae, the questions on love, qq. 26-28. For the difficulty 
in assessing Aquinas’s citations of Aristotle, see Mark D. Jordan, The Alleged Aristotelianism of 
Thomas Aquinas (Toronto: Pontifical Institute of Mediaeval Studies, 1992). 
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Thomas’s position, moreover, is early, but not as complete as the treatment 
in the Summa. In his own commentary on distinction 27 of the third book of 
the Sentences, St. Thomas begins by reminding us that love, like appetite, is 
found in the sensitive and intellective parts of the soul. The subsequent tour de 
force proceeds: (1) from concupiscent love for the presence of what perfects 
the lover; (2) to the love of this perfection for the beloved, one’s other self; (3) 
to bestowing these things by beneficence; (4) to the concord this works with 
the beloved, which pertains to friendship (with reference to Nicomachean 
Ethics IX,6). In addition to the four previous things (5) love (amor) imports 
the note of appetite resting in the beloved. Next, (6) the passion of love 
(amatio) in turn bespeaks a certain intensity of love, a kind of fervor. Last, 
(7) amicitia adds two things: a kind of community (societas) of lover and 
beloved, such that they mutually love and are mutually cognizant of this love; 
and second, the choice (electio) by which they love, such that it is not only 
from passion but involves intellect. “Thus therefore it is evident that friendship 
is the most perfect among all the things that pertain to love, including all the 
foregoing.” Therefore further, charity is to be placed precisely here, in friend- 
ship, for charity “is a kind of friendship of man to God through which man 
loves God and God loves man, and thus is brought about an association of 
God and man, as St. John speaks of it: ‘If we walk in the light, just as he is in the 
light, we have community (societas) with one another (1 John 1:7).”?8 Friend- 
ship is the most perfect kind of love, including all its partial aspects, and 
therefore charity too must be some form of friendship. 

This early treatment has us reaching up to charity from the many lesser 
forms of love, and does not manifest so well the supernatural character of 
charity, although that shows up directly in the next article. Further, the societas 
or associatio he speaks of is not that on which charity is founded, but is charity. 
There is no contradiction to be recorded here. But the more developed 
position of the Summa should guide our reading.”” Convivere amico is the 
most salient property of friendship, and the conversatio friends engage in with 
one another is the most excellent part of friendly living together.*° But the 


28 Aquinas, In III Sent., dist. 27, q. 2, a. 1, corpus. 

2° See Schockenhoff, “The Theological Virtue of Charity,” p. 246. Schockenhoff notes that the 
communicatio of beatitude as the foundation of charity is first expressed in Quodlibet I, q. 4, a. 3, 
ad 1. Weisheip] dates the first Quodlibet and ST II-II to 1269-1272. These are also the same years 
for dating the Quaestio disputata de caritate. Charity is friendship, here, too, but Thomas devotes 
no article to showing this. He seems rather to take it as obvious. In a. 2, “Whether charity is a 
virtue,” the corpus insists that we love the good of the celestial city not for ourselves, concupis- 
cently, but for its own sake, and that this love makes us fit for the society of the blessed. Charity is 
expressly “friendship” in the reply to the eighth argument to the contrary, and those animated by 
charity are “friends” in the reply to the sixth argument to the contrary. 

30 Bobik, “Aquinas on Friendship,” pp. 260-1. See St. Thomas, Sent. Ethic. VII, lect. 5, esp. 
no. 1598: “neque etiam senes, neque severi, idest homines austeri in verbis et convictu, videntur 
esse amativi.” 
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communicatio on which charity is based according to the Summa is something 
prior to charity; it makes the likeness between friends which is presupposed to 
the mutual choice friends make of one another, and is as it were the material 
cause of friendship.*? 


6.3. CHARITY IS FRIENDSHIP STRICTLY SPEAKING 


Notwithstanding the supernatural character of charity, St. Thomas means that 
charity meets Aristotle’s definition strictly but analogically.** It meets it 
strictly, for as has already been mentioned (in section 6.2), all the arguments 
to the contrary in the Summa (ST II-II, q. 23, a. 1) are taken from Aristotle and 
answering them ensures that we stay within his understanding of friendship. 
The first objection observes that according to Aristotle, nothing is more 
proper to friends than a common life.*’ Is this property of friendship verified 
in the friendship between the invisible God and corporeal men? Yes, but now 
only spiritually, Thomas answers. Our conversatio with God is imperfect in 
this life, as St. Paul acknowledges (Phil 3:20) but will be perfected when we 
shall see him face to face (Rev 22:4). Later, when he treats the sacraments, 
Thomas observes that the Eucharist in its visibility is ordained to fulfill the 
demand that friends live with one another—the visible sacrament of Christ 
ensures a common and corporeal conversatio, and is a sign of supreme 
charity.** The second objection recalls that friendship requires a return of 
love, as was said in the corpus of the article. But charity extends to one’s 
enemies, who do not love us. How can they be our friends in charity? Aquinas 
answers by saying that, for love of a friend, we may also love what belongs to 
him, his sons or servants, even if they offend us. In this way, loving God, we 
love what belongs to him, and we love our enemies in ordine ad Deum.” 


31 Bobik, “Aquinas on Friendship,” pp. 263-4 and 267: “these communicationes [of blood, of 
military life, of travelling together] are the disposing relational contexts not only for friendship, 
but prior to that, for justice.” See also Louis-Bertrand Gillon, OP, “A propos de la théorie 
thomiste de l’amitié: “Fundatur super aliqua communicatione’ (II-II, q. 23, a. 1),” Ang. 25 (1948): 
pp. 3-17, esp. 10, where the genesis of friendship for St. Thomas is from some likeness of 
potential friends, to an association based on this likeness (an actual sharing or communicatio) to 
the choice that makes friendship actual. 

32. Schockenhoff, “The Theological Virtue of Charity,” p. 247, also insists on this. 

33 Aristotle, Nicomachean Ethics VIU,5 (1157b18-19); IX,12. 

4 See ST III, q. 75, a. 1. 

*> Though St. Thomas does not say so, this approaches Aristotle’s observation that a parent 
loves his children as being a part of him, as a sort of other self: Nicomachean Ethics VIII,14 
(1161b18-19 and 27-28); see the transitivity of friendship in Rhetoric II,4 (1381a14-15). If we 
love a man, we love his dog. In his Quaestio disputata de caritate, Thomas observes that Aristotle 
holds that from nature we love all men, and concludes that in loving our enemies, charity 
perfects nature (a. 8, ad 7). 
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Third, the authority of St. Jerome is invoked to the effect that charity is neither 
pleasant nor useful, and so cannot be a friendship based on those goods. 
Neither can it be an instance of the third kind of friendship that Aristotle lists 
in the Nicomachean Ethics, friendship among the virtuous, who intend the 
true good of human nature for one another, since by charity we are to love 
even sinners, who do not act virtuously.*° Charity therefore cannot find a 
place in Aristotle’s analysis of friendship. St. Thomas grants that in the strict 
sense, the highest friendship bears only on the virtuous, but counters that we 
can love sinners propter Deum. We love them, not as sinners, but as we love 
our enemies in ordine ad Deum. Later, he will point out that Aristotle 
acknowledges that we love morally imperfect friends as long as there is hope 
of their healing.*” 

The objections increase in seriousness. First, it is alleged that charity lacks a 
property of friendship, a common life; second, that it lacks one of its internal 
essential elements, the return of love; and last that it altogether is outside of 
whatever Aristotle could count as friendship. Certainly, it extends Aristotle’s 
friendship beyond itself. Does it break the mold? Thomas’s answers insist that 
we are speaking of what Aristotle teaches us to recognize as friendship. This is 
crucial if we want to maintain that grace presupposes and perfects but does not 
abolish nature. 

The question of friendship with God arises in St. Thomas’s commentary on 
the Nicomachean Ethics, written about the same time as the Secunda Pars, for 
Aristotle raises it himself. In discussing friendships between unequal partners, 
Aristotle says the friendship of children to parents is like that of men to the 
gods, for both parents and the gods confer being and nutrition and discipline 
on us.*® Thomas does not demur, although he speaks of God and not of gods, 
and lists the same benefits as grounding the friendship. But this does not 
gainsay for Thomas Aristotle’s earlier denial that there is friendship with the 
gods, for there, the question is of friendship between equals.*? Thomas makes 
no correction, but observes merely that “if the parties are very distant, for 
instance as men are from God, there no longer remains such friendship about 
which we are now speaking.”*° “Such friendship” as is here in question is 
wholly natural. The calculation changes for St. Thomas when we are con- 
formed to God by grace and made to share in his nature. 

The calculation changes also granted that God becomes man in Christ in 
order to save us from sin.*! Given that frame, the equality of perfect friends 
points to one of the convenientiae of the Incarnation: 


36 Aristotle, Nicomachean Ethics VII,2 and VIII,4. 

37 ST IL-II, q. 25, a. 6, ad 2; cf. Aristotle, Nicomachean Ethics IX,3 (1165b13-20). 
38 Aristotle, Nicomachean Ethics VII,12 (1162a4-7). 

3° Aristotle, Nicomachean Ethics VIU,7 (1159a4-5). 

4° Sent. Ethic. VIII, lect. 7 (no. 1635). 4) ST II, q. 1, a. 3. 
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Since friendship consists in a kind of equality (Nicomachean Ethics VIII,5 
[1157b36]), things that are very unequal seem not to be able to be joined in 
friendship. For this reason, therefore, that there might be a more familiar 
friendship between men and God, it was suitable for man that God become 
man, because man is even naturally a friend to man (Nicomachean Ethics VIII,1 
[1155a17]): so that in this way, “while knowing God visibly, we may be enrap- 
tured to the love of invisible things” [Preface for Christmas].*” 


In this remarkable text, Aristotle (the equality of friends), Augustine (the 
passage from the visible to the invisible), and Dionysius the Areopagite 
(rapture, the ecstasy of love) all come together. 

It is noteworthy, then, that St. Thomas never raises an objection to 
considering charity as friendship from the disproportion of the excellence 
or the inequality of the friends, neither in the Summa nor in the commen- 
tary on the Sentences, in the articles where charity is defined. It is not that 
the difference between God and man is obliterated. But grace really does 
make natural for us what is proper to God. John Duns Scotus raises the 
objection of the inequality of God and man in considering charity as 
friendship, and he answers that “friendship” cannot be taken here in the 
strict sense, precisely in Aristotle’s sense. The habit of charity is “similar to 
or more perfect than friendship.”*’ But charity is not really in the same line 
as friendship, as it is for St. Thomas. 


6.4. CHARITY IS FRIENDSHIP 
ANALOGICALLY SPEAKING 


Robert Sokolowski has pointed out that Aristotle’s Nicomachean Ethics comes 
to three peaks or crests in its treatment of moral virtue. First is the treatment of 
megalopsychia in Book IV, which perfects the individual. Second is the 
treatment of justice in Book V, which governs our relations to others. But 
last is the treatment of friendship in Books VIII and IX, which is by no means 
an afterthought. Rather, friendship “completes justice and the other moral 
virtues” and “is the finest way in which we exercise practical reason.”“* In this 
context, to think of charity as the supernatural instance of friendship magni- 
fies our appreciation of it. It is not just that charity commands the other 
virtues and so crowns whatever possible good we may strive for in the practical 


#2 SCG IV, ch. 54, fifth argument. It would be a mistake, however, to say that the Incarnation 
is absolutely necessary for establishing the friendship of charity. 

43 John Duns Scotus, Ordinatio III, dist. 27, a. un., nos. 68-69 (pp. 79-80). 

4* Robert Sokolowski, “Phenomenology of Friendship,” The Review of Metaphysics 55 (2002): 
pp. 451-70, at 452. 
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order, and in a way beyond our natural ken or capacity to acquire.*° In 
addition, the finest thing Aristotle knows of what makes a life good is matched 
in the supernatural order by a friendship than which no greater could be 
conceived. 

For St. Thomas, charity is not beyond friendship, but rather true friendship, 
and even truest friendship: it is founded on the surest communicatio of the 
best foundation of what potentially unites God and the angels and men, the 
divine beatitude; its first act is an act of divine love, where God estimates us as 
worthy of himself, and so makes us to share his nature; and its answering act is 
our own love of God above all things, and in the power of the love proper to 
him, and so, supernaturally. To maintain that it is the best friendship, the 
friendship which directs all the others, the others founded on some natural 
sharing of a natural, created good, and is the friendship according to which all 
other should be measured, is perfectly in line with Thomas’s usual course: the 
infused moral virtues are truly and properly virtues, and the acquired virtues 
only virtues secundum quid; the science of theology is the true and highest 
science, since it is a share in God’s science, and so judges all other disciplines.*° 
The other sciences do not really measure up to it as science. Thus, of charity 
St. Thomas will say: “Since the good upon which whatever other true friendship is 
founded is ordered as to its end to the good on which charity is founded, it follows 
that charity commands the act of whatever other friendship there is.”*” 

Relative to all other friendships, charity is the architectonic friendship.*® 
Since it most surely brings us to our supernatural end in God and in company 
with all the saints, charity is friendlier than all other friendships. We ought not 
to say that charity is friendship “only analogically.” It is supereminently 
analogically friendship. 


6.5. FURTHER CONTRAST WITH ARISTOTLE 


For Aristotle, happiness such as befits men and that we can hope for consists 
in the philosophic contemplation especially of divine things in the company of 
friends who likewise recognize the excellence and know the joy of such an 
exercise of intellect. Happiness does not consist in the exercise of moral virtue, 
but moral virtue is a prerequisite for its attainment, and is necessary for 
constituting the company of like-minded friends. Most men, to be sure, are 
not suited either by circumstance or by the acquisition of virtue realistically to 


* See Sherwin, By Knowledge and by Love, pp. 170-202. 46 STI, q. 1, aa. 5-6. 

47 ST II-IL, q. 26, a. 7, corpus. 

48 See Thomas M. Osborne, Jr., “Perfect and Imperfect Virtues in Aquinas,” Thom. 71 (2007): 
pp. 39-64. 
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aim at the happiness discussed in the last book of the Nicomachean Ethics. 
After all, most people are poor, and most people are bad.*” 

In the Christian universe of Aquinas, however, there are important shifts in 
the above picture of human prospects. In the first place, we are called to the 
perfect beatitude of God, a participation in his own knowledge of himself, and 
pursuant to this, there are the gifts of grace and charity, by which we might 
merit to be admitted to the company of God and the blessed, even as the 
exercise and acquisition of moral virtue prepares an Athenian gentleman for 
the company of philosophers. But while few can hope for the happiness 
limned by Aristotle, all can hope for the happiness of heaven. And while few 
can manage to acquire moral virtue in Aristotle’s world, charity is infused into 
all the baptized. All Christians, therefore, have the hope of sharing in a 
beatitude infinitely beyond that known by Aristotle. And just as Christian 
blessedness is a created participation in infinite understanding, so Christian 
friendship is a created participation in divine love, where we love God in a way 
conformed to his own love of the infinite good he is.”° 

The above view of Aquinas does not predict how many Christians so practice 
charity as to merit inclusion in the company of heaven, but it is a declaration 
that the playing field, so to speak, has been leveled. If our chances for earthly but 
imperfect happiness remain regrettably unequal and liable to chance, as they did 
in Aristotle’s day as in Aquinas’s, the chance for heavenly and perfect happiness 
is really and truly given to all. And if sin in fact limits our growth in charity or 
even snuffs it out, and if our share in the contemplative anticipation of perfect 
happiness is likewise similarly limited by our own moral choices, those choices, 
which, as limiting our happiness are rejections of God and his grace, are our 
own affair and in nowise able to be imputed to God. 


6.6. THE OBJECTS, THE ORDER, THE ACTS, 
AND THE CONVERSATIO OF CHARITY 


6.6.1. The Objects and Order of Charity 


While the friendship that is charity has as its first and controlling object God 
himself,”! it is nonetheless stretched beyond itself to all those who belong to 


4° Aristotle, Rhetoric II,5 (1382b4). 

°° For an extended comparison between and contrast of Aristotle and Aquinas on happiness, 
see Joseph Owens, C.Ss.R., Human Destiny: Some Problems for Catholic Philosophy (Washington, 
DC: The Catholic University of America Press, 1985), chs. 1-2: “Human Destiny in Aristotle” 
and “Human Destiny in Aquinas.” 

5! ST ILI, q. 25, a. 1. 
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God, and that is everyone, including sinners and those who hate us.°* For God 
wills all men to be saved, as the Apostle says (1 Tim 2:4).°* Therefore, the 
scope of charity is the entire Church, which means humanity in its entirety, 
since all men pertain to the Church, either actually or potentially.** 

That God is loved first and above all by charity is, perhaps, obvious, since he 
is the greatest good and the source of charity.°° And that those who are better 
in charity ought to be loved more is also perhaps obvious enough.*° But 
St. Thomas carefully modulates this second principle according to the close- 
ness of our neighbor to us, especially by familial bond: we will in justice want a 
better good for those who are better, but our affection may be more intense for 
those closest to us.°” 

When we love our neighbor ex caritate, the ratio of the love, its why and 
wherefore, is God, and we love him “so that he may be in God.”°® Because of 
the presence of God behind every act of charity directed to the neighbor, 
Marko Fuchs wonders whether Aquinas can really have it that we love the 
neighbor by charity “for himself,” and so in that way maintain the Aristotelian 
form of virtuous friendship. He writes that, for Aquinas, we “love our neighbor 
not because of himself but because of God,” and that charitable love “still 
requires us to refer our neighbor’s intrinsic goodness . . . to God as the ultimate 
end.”°? I am not quite sure I understand this objection. Of course, it is true that 
love of neighbor ex caritate means referring the neighbor’s goodness to God as 
the ultimate end, since I am loving God above all things, and all things have to 
fit in to that; but it also means that I want the neighbor to possess God’s 
beatitude, and that I want this because it is his, the neighbor’s, ultimate good. 
So I cannot love the neighbor “for himself” unless I want him to possess that 
ultimate and supernatural perfection of his person, the vision of God, which 
entails that I, too, love God in the same sense, as the subsistent good and to 
possess which in vision would be my own best good. The Neoplatonic and 
Christian commitments of St. Thomas here weigh on, but (I think) do not 
break, the Aristotelian form of friendship. One virtuous friend in Aristotle’s 
world is not a participation in another, or in an infinite One and Good 
who creates them both. But the virtuous Christian, in both the created and 


° ST II-Il, q. 25, aa. 6 and 8. ° Cf. STI, q. 19, a. 6, ad 1. 

54 ST IIL, q. 8, a. 3. As St. Thomas says in In III Sent., dist. 29, a. 6, corpus, beyond the 
communicationes Aristotle recognizes, those of nature or of economics, or of politics, there is a 
divine communicatio, “according to which all men share in the one body of the Church, either in 
act or in potency; and this is the friendship of charity which extends to all men, even to enemies.” 

°° ST IL-Il, q. 25, aa. 2-3. °° ST IL-II, q. 26, a. 6. 

°” ST II-IL, q. 26, aa. 7-8. °8 ST IIL-I, q. 25, a. 1; q. 44, a. 2. 

5° Marko Fuchs, “Philia and Caritas: Some Aspects of Aquinas’s Reception of Aristotle’s 
Theory of Friendship,” in Aquinas and the Nicomachean Ethics, edited by Tobias Hoffmann, 
Jorn Miller, and Matthias Perkams (Cambridge: Cambridge University Press, 2013), pp. 203-19, 
at 218. 
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supernatural orders, is indeed a participation in God, and so he cannot love 
the neighbor “in himself” without loving God.® 


6.6.2. Acts of Friendship 


That friends do good to one another is part of the definition of friendship, as 
we saw above (in section 6.2), and St. Thomas devotes a question to the 
beneficence of charity. What, more specifically, are the goods those united 
in charity will for and effect for one another? For his part, God gives to us 
the goods by which we are enabled to reach our final end, beatitude, his 
sharing of which with us is the foundation of charity. So, the best gift he gives 
us is the increase of charity itself, the principle of merit, by which we come to 
him, as St. Thomas makes clear in the question on the subject of charity and 
its increase.°! 

For our part, there is the noteworthy objection that we cannot really benefit 
God. St. Thomas grants in reply that we cannot properly benefit God, but that 
by charity we honor and obey him.” Fuchs thinks that here too charity fails to 
meet the Aristotelian pattern, likened as it is to the friendship between parent 
and child. A pattern of charity more faithful to the Aristotelian pattern can 
be located if we think not of the Trinity in the divine nature but of the Son of 
God in his human nature. For here, real service is possible, as St. Thomas 
makes plain in his commentary on the gospel according to John. Commenting 
on John 15:14, “No longer do I call you servants, but friends,” he distinguishes 
service that is forced and service that springs from freedom: 


It happens sometimes that some servant does something for the sake of an- 
other...but that he does so from himself, insofar as he moves himself to the 
work: and this is good servitude, because he is moved from charity to do good 
works; but he does not work on his own account, because charity does not seek 
the things that are its own but the things that belong to Jesus Christ and the 
salvation of the neighbor.... Therefore it is evident that the disciples are good 
servants, but by the good servitude, which proceeds from charity. 


In this way, it is easier to see that from friendship in charity with Christ as 
man, we can do the good things that he, as man, cannot accomplish through 


© In n. 32 on p. 219 of “Philia and Caritas,” Fuchs says that the friend must be loved “only” 
for himself. If this is the requirement, then Aquinas cannot meet it. But I think the participa- 
tionist metaphysics of St. Thomas means that he cannot and also that he does not need to meet it 
in maintaining the Aristotelian form of philia in caritas. See further Guy Mansini, OSB, 
“Similitudo, Communicatio, and the Friendship of Charity in Aquinas,” in Thomistica, edited 
by Eugene Manning (Leuven: Peeters, 1995), pp. 1-26. 

6! ST I-Il, q. 24, aa. 4 and 6-7. 6 ST II-Il, q. 31, a. 1, arg. 1 and ad 1. 

63 Buchs, “Philia and Caritas,” pp. 213-14. 

64 Lectura super Ioannem, ch. 15, lect. 3 (no. 2015). 
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his human agency. And yet, in doing such things, such as preaching the gospel 
to the ends of the earth, we are benefiting a divine person loved ex caritate in 
the fulfillment of his own mission, his own work. He prepares the disciples for 
this work, moreover, by treating them as friends, making known to them 
whatever he has known from the Father (John 15:15), for, as St. Thomas 
observes, the Lord makes us his friends by making us to share in his wisdom.°° 

As to our neighbor, our exchanges of goods founded on charity likewise aim 
ultimately at our mutual growth in the love of God and neighbor.®° But we 
most love each other when by prayer or word or example we help one another 
to increase in the friendship of the God who is love. The spiritual works of 
mercy, whereby we pray for, instruct, counsel, comfort, reprove, pardon, and 
forbear one another, are therefore of greater moment than corporeal works.©” 
There is also fraternal correction, the act of charity by which we drive out evil 
in our brothers and sisters.® 


6.6.3. The Conversatio of Friends United in Charity 


The spiritual works of mercy already anticipate the conversatio between 
friends united in charity. Just as the virtuous friends of Aristotle will, accord- 
ing to their circumstances and abilities, help each other know divine things, so 
is this true in its own way for those united in charity, which means that 
evangelizing, catechizing, and teaching theology count as preeminent acts of 
charity: those who belong to the Order of Preachers and any who share their 
life are, as it were, placed in such a position as to enact charity of the most 
direct and highest order one human being can have for another. To hand on to 
others what has been learned in contemplation is an act of charity than which 
only martyrdom is more perfect. 

As for our direct converse with God, this leads us on the one hand to 
St. Thomas’s estimation of Scripture as the word of God, hearing which is 
hearing him, and on the other to the praise of God in choir and at mass.”° 


6 Lectura super Ioannem, ch. 15, lect. 3 (no. 2016). 66 ST II-Il, q. 32, a. 4. 

%” ST II-Il, q. 32, aa. 2-3. °8 ST II-IL, q. 33. 

© See ST II-Il, q. 188, a. 6, on the excellence of the Dominican life. At ST II-II, q. 124, a. 3, 
St. Thomas says of martyrdom that “it most greatly manifests the perfection of charity,” and that, 
considered in its genus, as preferring God and his truth to one’s life, “it is the sign of the greatest 
charity.” Which is not to say, as Cajetan points out, that the Virgin’s charity is less than Peter’s in 
his martyrdom; see the note to “secundum suum genus” in the Marietti edition at q. 124, a. 3 in 
Thomas Aquinas, Summa theologiae: Pars II II’, ed. Pietro Caramello (Turin: Marietti, 1962), 
p. 882. 

7° Bobik, “Aquinas on Friendship,” p. 270. For the role of the Psalms in this conversatio, see 
Martin Morard, “Sacerdoce du Christ et sacerdoce des chrétiens dans le Commentaire des 
Psaumes de saint Thomas d’Aquin,” RThom 99 (1999): pp. 119-42. 
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6.7. CHARITY, THE GIFT OF WISDOM, 
AND THE TRINITY 


When St. Thomas treats the cardinal and theological virtues in the Secunda 
Secundae, he treats each virtue itself as a habit, determining its definition, 
where it is located in one who possesses it, and its object. He considers also the 
acts and effects of the virtue, the vices opposed to it, the precepts of the 
revealed law that direct it, and the gifts of the Holy Spirit corresponding to 
it. In this way, the Secunda Pars brings order into the riot of Christian moral 
discourse for the perfection of the theological consideration of our return to 
God and for the service of the ministry of confessors, for the accuracy of their 
judgment of sin, and the right direction of their compassion for sinners.”’ So, 
at the end of his treatment of charity, St. Thomas considers the corresponding 
gift of the Holy Spirit, the gift of wisdom. To the most excellent of the 
theological virtues corresponds the most excellent of the gifts.’”* The gifts, in 
St. Thomas’s view, render us docile to the promptings of the Holy Spirit, 
beyond what reason itself might discern as the right thing to do,” for the right 
thing to do, remember, is what leads us to a happiness beyond the proportion 
of our nature by ways beyond the capacity of our nature naturally to posit. 

Naturally acquired wisdom, as Aristotle teaches, gives us knowledge of the 
highest causes, even God, and so is by right directive of all other sciences. The 
gift of wisdom also enables us to judge according to the highest cause, God, but 
in a higher way. Charity unites us to God, and therefore enables a connatural 
knowledge of divine things, the exercise of which knowledge is through the gift 
of wisdom.”* The gift of wisdom judges rightly both about divine things 
themselves and about the ordering of our actions to God in the light of the 
divine precepts.” We just recalled that, in the Prima Secundae, the gifts are 
necessary because, in order to progress to our supernatural end, we need to be 
moved and led by the Holy Spirit. The judgments that spring from the gift of 
wisdom, judgments about divine things and about the practical order insofar 
as it leads to God, these are the promptings of the Spirit, the motion he imparts 
to us as pilgrims. 

Now the gift of wisdom, St. Thomas says, is a created likeness of the Son, the 
Word of God, who is the expression and image of the entire intelligibility of 
the divine essence, and including all that the divine power, which is that 


71 See Leonard E. Boyle, OP, The Setting of the Summa Theologiae of Saint Thomas (Toronto: 
Pontifical Institute of Mediaeval Studies, 1982), esp. pp. 20ff. 

72 For charity as the most excellent of the theological virtues, see ST I-II, q. 68, a. 7. 

73 ST I-Il, q. 68, a. 2. 

74 ST II-II, q. 45, a. 2: as a chaste man judges rightly about matters pertaining to chastity, so 
the gift of wisdom, conforming us to God. 

” ST II-IL, q. 45, a. 5. Suitably strengthened, this gift enables prelates to discharge their work 
of teaching and governance. 
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essence, extends to. It is because of this that the seventh beatitude—“Blessed 
are the peacemakers, for they shall be called children of God”—is associated 
with wisdom (and so with charity).’”° For it is the office of wisdom to order 
things (Aristotle), and the right order of things makes for peace, for “peace is 
the tranquility of order” (Augustine).’” Rightly therefore does the reward of 
peacemaking establish us as the children of God, according to the beatitude, 
and the gift of wisdom just is a created likeness of the naturally begotten Son of 
God. In this light, because of the gift, we are like the Son and are sons.”® 

If the gift of wisdom likens us to the Son, the virtue of charity itself likens us 
to the Holy Spirit; it is a created likeness of the Holy Spirit.” “Charity exists in 
us... by the infusion of the Holy Spirit, who is the Love of Father and Son, 
whose participation in us is created charity itself.”°° Amor, which names the 
interior act of friendship,*' is a name proper to the Holy Spirit, properly 
understood,** who is also the nexus or bond between Father and Son.*? It 
becomes friends to give gifts,** and “Gift” (Donum) is another name proper to 
the Spirit.*° As Gilles Emery puts it, “the Communion of Father and Son, their 
mutual Bond or their love-Knot is the Holy Spirit who proceeds as their 
mutual Love.”*° 

If the name of the principal act of the friendship of charity, love, is a name 
proper to the Holy Spirit, and if the name of one of the effects of the friendship 
of charity, a gift given, is another name proper to the Spirit, and if the Holy 
Spirit can be called the communion (or societas or koinonia) of Father and 
Son, why should we not also call the Spirit Caritas, or Amicitia? Correlatively, 
should not Father and Son be called Friends? This question arises in part 
because of the modern proclivity to find the things that belong to the divine 
Persons according as we behold them in the economy of salvation as already 
always present eternal realities that have been constituted before the founda- 
tion of the world in their relations to one another.*” 

Naming the Spirit “Friendship” and supposing that Father and Son are 
eternally “Friends” one to another has consequences for how we think of our 


7 ST II-II, q. 45, a. 6. 

”7 Concord and peace are effects of charity according to ST II-II, q. 29. 

78 Which does not gainsay the fact that, for St. Thomas, we are adopted children of God 
relative to the whole Trinity, not just relative to the Father; see ST III, q. 23, a. 2. 


7 ST II-Il, q. 23, a. 3, ad 3; q. 24, a. 5, ad 3. 80 ST II-IL, q. 24, a. 2, corpus. 
81 ST II-II, q. 27. & STI, q. 37, a. 1. 8 STI, q. 37, a. 1, ad 3. 
84 ST II-II, q. 31, a. 1, ad 2. 8 STI, q. 38. 


8° Gilles Emery, OP, The Trinitarian Theology of Saint Thomas Aquinas, trans. Francesca 
A. Murphy (Oxford: Oxford University Press, 2007), p. 241. Moreover, concord, an effect of 
charity (ST II-II, q. 29, a. 1), is appropriated to the Holy Spirit (ST I, q. 39, a. 8). 

87 See Bruce D. Marshall, “The Unity of the Triune God: Reviving an Ancient Question,” 
Thom. 74 (2010): pp. 1-32, where at 25 he says: “the urge to suppose that everything which 
belongs to the persons of the Trinity in the economy goes all the way down in their immanent 
divine life... regularly threatens to make the unity of God unintelligible.” 
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own relation to God, consequences that some might welcome. First, if it were 
fitting to call the Holy Spirit “Friendship,” we could say that the friendship of 
our own charity was something whose archetype is something eternal and 
absolute. It would be a created participation of an uncreated reality, and 
entering into friendship with God would be entering into a sort of absolute 
reality, whose formality is exactly the same in both its eternal and temporal, 
uncreated and created instances. Second, entering into friendship with God 
would mean entering quite particularly into friendship with an eternal friend- 
Son, who is already distinctly a friend (with the Father) before the foundation 
of the world. We would be picking up on what he already always must be. 

Neither of these proposals, however, is acceptable. That is, they are not 
acceptable if we stick to Aristotle’s understanding of friendship, for which 
an independent exercise of individually and really distinct agencies is required. 
Friendship consists in mutual benevolence and love, as we saw at the begin- 
ning of this chapter. But “mutual love involves choice,” Aristotle says.** In 
St. Thomas’s more developed anthropology, friendship depends on the exer- 
cise of two individually and really distinct wills. Thus, friendship can be 
verified in God only if Father and Son have distinct wills. Just as tritheism is 
implied when theologians impute an intradivine obedience to the Son, so is it 
also just one step—one ineluctable step—away if we think of the Holy Spirit as 
“Friendship.” 

To think there is friendship in the strict sense between Father and Son, 
moreover, is tantamount to holding that the Son proceeds from the will of the 
Father, as Arius thought. But if the divine will is common to the three, there is 
no friendship in God, but rather that unity upon which, in the created order, 
our own friendships are founded but which is not itself “friendship” in the 
strict sense.®? 

For the same reason, that of the unity of the divine will, our friendship with 
Christ as depending on his own personally distinct exercise of freedom, an 
exercise not at one with that of the Father and the Holy Spirit, depends on his 
assumption of a human nature, another way of exercising rational agency, and 
a way distinct from that of the divine nature itself. When the Lord tells the 
disciples that he no longer calls them servants, but friends (John 15:14-15), 
that is something he does as a man, insofar as he shares the revelation of the 
Father through his humanity with them, and there is therefore something 
distinctive about this friendship, which our friendship with Father and Spirit 
does not share. When St. Thomas explains what it means to say that they have 


88 Aristotle, Nicomachean Ethics VII,5 (1157b30). This is the Ross translation. 

8° The foundational character of our relation to ourselves relative to our friendships is noted 
by Aristotle (Nicomachean Ethics IX,4) to which St. Thomas appeals (ST II-II, q. 25, a. 4) in 
explaining that we love ourselves out of charity. And we are to love ourselves more than our 
neighbor, for unity is more powerful than union, St. Thomas explains (ST II-II, q. 26, a. 4). For 
the power of unity, of the One, see Dionysius, The Divine Names XIII (PG 3, col. 980B-981B). 
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not chosen him, but he has chosen them (John 15:16), he adverts to the eternal 
election by which, prior to any merits real or foreseen, God chooses those who 
are to be saved.”° This eternal choice, of course, is communicated to them 
through his assumed humanity, his assumed human freedom. The salient 
point, however, is that the friendship in question depends on a choice, 
something that has no place in the divine processions. Moreover, the divine 
choice requires an answering choice, an answering act of freedom on our part. 
That he first chooses us does not mean we must not subsequently and on the 
basis of grace choose him. “He infuses the gift of the grace of justification in 
such a way that also with it and by it he moves free will to accept the gift of 
grace.””! 

Charity is friendship with God. And God is love. But God is not friendship. 
For there to be friendship with God there must be created persons, and, in the 
actual order of redemption, a created humanity assumed by a divine Person. 
Charity names the abundance of divine love for what is beyond God. It is in 
that way the ecstasis of divine love.” 


°° Lectura super Ioannem, ch. 15, lect. 3 (nos. 2021-2023). 
°l ST 1-0, q. 113, a. 3, corpus. 
°2 See ST I-II, q. 28, a. 3, and Dionysius, The Divine Names IV,13. 
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Aristotelian Doctrines in Aquinas’s 
Treatment of Justice 


Christopher A. Franks 


No treatment of a particular virtue in the Secunda Secundae Pars of the 
Summa theologiae manifests more clearly Aquinas’s well-known affirmation 
of “nature” than the treatment of justice. Yet it is my contention in this chapter 
that the justice Aquinas discusses is as “graced” and Christian as it is “natural.” 
The virtue of justice stands in Aquinas’s ethics at the intersection of what is 
knowable by reason and what requires the illumination of faith. The peculiar 
situation of this virtue can be seen especially through careful study of Aqui- 
nas’s use of and revision of Aristotle’s account of justice. 


7.1. AQUINAS’S USE OF ARISTOTLE ON JUSTICE: 
PRELIMINARY OBSERVATIONS 


Aquinas’s use of Aristotle on justice is often seen as an affirmation of nature 
over against the truths accessible only by faith. Michel Villey has argued that 
Aquinas stepped away from an earlier Augustinian tendency to derive law and 
the claims of justice connected with it from the Scriptures, and that, in doing 
so, Aquinas arrived at a different basis for law derived from Aristotle and from 
Roman law.’ What Aquinas achieved by taking Aristotle so seriously in his 
account of justice is “a rehabilitation of nature and natural reason as the 


' See Michel Villey, La formation de la pensée juridique moderne (Paris: PUF, 2003), 
pp. 133-8; Michel Villey, “Saint Thomas et l’immobilisme,” in Seize essais de philosophie du 
droit: Dont un sur la crise universitaire (Paris: Dalloz, 1969), pp. 94-106, esp. 97-100; and Jean- 
Marie Aubert, Le droit romain dans lceuvre de saint Thomas (Paris: Vrin, 1955), cited in John 
R. T. Lamont, “Conscience, Freedom, Rights: Idols of the Enlightenment Religion,” Thom. 73 
(2009): pp. 169-239, here at 203, nn. 38 and 39. 
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deciding factors in the determining and identification of justice.”” In the wake 
of Vatican II’s promulgation of Dignitatis Humanae, Yves Congar sought the 
roots of that document’s positive account of the justice of natural rights and 
claimed to find those roots in the fact that Thomas (and Albert) “had 
disengaged and established a consistency of nature independent of its condi- 
tion of supernatural justice or of sin, and consequently, a validity of the natural 
order independent of faith and charity.”° 

Such readings of Aquinas seem appealing both for exegetical and apologetic 
reasons. Exegetically, such a reading takes seriously Aquinas’s distinction 
between justice and charity, and between moral and theological virtues. 
Apologetically, such a reading seems to give a theological grounding for an 
attention to “autonomous nature” in keeping with the spirit of our times. But 
I suggest on the contrary that recovering the role of revealed wisdom in 
Aquinas’s account of justice reflects more faithful exegesis of Aquinas and 
better shows how Aquinas’s thought answers to what is best in the spirit of 
our times. 

The “natural” elements of virtue certainly come to the fore in the discussion 
of justice. Yet what Aquinas achieves by his use of Aristotle here is not a 
“disengagement” of nature from the context of faith that illumines it,* but 
rather an account of the shape of the virtue of justice in Christian life that pays 
close attention to the concrete, temporal, embodied character of life in this 
world. Thus, while Aquinas can expect many of his conclusions to be affirmed 
by, and even discoverable by, natural reason, he is far from holding an 
immanent natural teleology at arm’s length from Christian eschatology. On 
the contrary, Aquinas weaves the two together, “correcting” Aristotle’s view of 
life in this world by taking equally seriously its providential ordering toward 
its maker.” 

The treatise on justice fits into the Secunda Pars, which is Aquinas’s account 
of the Christian life, of the human return to God through the way opened up 
by Jesus Christ. As elsewhere, Aquinas’s arguments often engage the argu- 
ments of philosophers, sometimes even beginning from premises Aquinas 


2 Lamont, “Conscience, Freedom, Rights,” p. 204. 

3 Yves M.-J. Congar, OP, “Avertissement,” in La liberté religieuse: Déclaration “Dignitatis 
humanae personae,” edited by Jér6me Hamer and Yves M.-J. Congar (Paris: Cerf, 1967), 
pp. 11-14, at 12, cited in Jean-Pierre Torrell, OP, Saint Thomas Aquinas, vol. 2, Spiritual Master, 
trans. Robert Royal (Washington, DC: The Catholic University of America Press, 2003), p. 300, 
n. 77. 

* The very image of “disengaging” nature from an illumining context suggests in a manner 
quite alien to Aquinas that there could be a “bare nature” and a corresponding “justice” that is 
timeless and contextless. 

> As Thomas Hibbs keeps reminding us, in Aquinas theology engages philosophy dialectic- 
ally. See Thomas S. Hibbs, Virtue’s Splendor: Wisdom, Prudence, and the Human Good (New 
York: Fordham University Press, 2001), p. 19. 
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attributes to natural reason, but Aquinas unfailingly appropriates those argu- 
ments for his own theological purposes. As Thomas Hibbs comments: 


The quintessentially Thomistic thesis on nature and grace implies that Christian- 
ity cannot confect an entirely new moral vocabulary. It must embrace and 
transform the available discourses. The complexity of Thomas’s thought and 
the nuanced form in which he couches his arguments have too often proven 
impediments to the comprehension of the christocentric nature of his moral 
thought. The role of Christ is approached indirectly, as befits the order of human 
learning.® 


When discussing justice, Aquinas makes much use of Aristotle’s moral vo- 
cabulary, but he also stretches it and puts it to new uses. In a sense, the 
Christian narrative context is important for understanding Aquinas on justice 
exactly because he is so Aristotelian. For both Aristotle and Aquinas justice is 
about rendering what is due, and for both what is due depends on a multitude 
of considerations about goods, about what human life is for, about the 
differentiations that relate persons to one another in various ways, about the 
concrete situation of a particular time and place, and about one’s own place in 
one’s community. In short, knowing what is just requires careful judgments 
that get better the more attentive they are to the particularities of one’s 
context. Aquinas’s Christian account of justice does “embrace and transform 
the available discourses”: it embraces Aristotle’s attention to the concrete 
particular and to the need for practical judgments sensitive to context, and it 
transforms Aristotle by attending not to the context of the ancient Greek polis, 
but to the context of the Christian people in via. 

I will not be able in this short span to address all aspects of Aquinas’s use of 
Aristotle on justice. Nor will I give a general overview of Aquinas’s account of 
justice, as many fine treatments already exist.’ My goal here is simply to 
highlight what seem to me the major lessons to be learned from a study of 
Aquinas’s use of Aristotle on justice. I divide the discussion into four parts. 
First (in section 7.2), I establish the Aristotelian character of Aquinas’s 
account of justice by distinguishing it from a more Platonic view on the one 
hand and a modern inherent rights view on the other. Both Aristotle and 
Aquinas, I argue, maintain a keener attention than either of these alternatives 
to the concrete contours of human distinctness and relationality. The next 
three sections explore how Aquinas moves beyond Aristotle while retaining 


® Thomas S. Hibbs, “Imitatio Christi and the Foundation of Aquinas’s Ethics,” Communio 18 
(1991): pp. 556-73, at 572. 

7 See, for example, Josef Pieper, “Justice,” in The Four Cardinal Virtues: Prudence, Justice, 
Fortitude, Temperance, trans. Richard and Clara Winston, Lawrence E. Lynch, and Daniel 
F. Coogan (Notre Dame, IN: University of Notre Dame Press, 1966), pp. 41-113; and Jean 
Porter, “The Virtue of Justice (IIa Hae, qq. 58-122),” in The Ethics of Aquinas, edited by Stephen 
J. Pope (Washington, DC: Georgetown University Press, 2002), pp. 272-86. 
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Aristotle’s grasp of human particularity and finitude. Section 7.3 investigates 
slavery to display how Aquinas extends moral standing beyond Aristotle’s 
limits. Section 7.4 treats property conventions in order to display how Aquinas 
more forcefully than Aristotle puts them at the service of the sustenance of all 
people. Section 7.5 discusses the relation of justice to particular political 
communities, and elucidates how Aquinas envisions arenas of justice that 
are more than political. The last three sections together constitute an argu- 
ment that Aquinas overcomes certain limitations in Aristotle’s account, but 
never by the abstractions by which modern thinkers are often tempted; 
instead, he overcomes those limitations by retaining Aristotle’s attention to 
the concrete character of life in this world, while attending simultaneously to 
the ordering of that life toward its end in God. In short, I argue in what follows 
that Aquinas learns from Aristotle while reworking justice around God’s 
intention to form a charitable community. 

Although we cannot examine it in detail, there is one move Aquinas makes 
that gives structural insight into Aquinas’s use of Aristotle on justice, namely, 
the association of certain other virtues with justice as its “potential parts.” In 
ST II-II, q. 80, Aquinas explains the connection of these other virtues with 
justice. Aquinas’s main template for his list of such virtues comes from Cicero 
and Macrobius. But Aristotle helps Aquinas explain the connection in two 
ways. First, Aquinas makes much of Aristotle’s claim that some friendships are 
unequal to such a degree that “it is impossible to make the kind of return 
which the giver deserves, for instance, in the honors we pay to the gods and to 
our parents.”* Aquinas sees a similar logic concerning the honor owed to 
superiors when Aristotle describes the magnanimous man who takes only 
moderate pleasure in honor, because he knows that no honor is an adequate 
return for perfect virtue.” Aquinas takes both these statements to support his 
view that we have some debts of justice we can never fully repay. For Aquinas, 
virtues that aim at paying such debts have an aspect of justice, but are distinct 
from justice itself since they have the note of inequality. 

Second, Aquinas picks up Aristotle’s distinction between the aspects of 
justice in two different kinds of business friendship and puts it to quite 
different use. Aristotle distinguishes business friendships built on written 
contracts (legal) from those entered into without any fixed terms (moral).'° 
Aquinas makes this distinction do much more systematic work, establishing a 
“moral due” (debitum morale) that is less strictly due than debts of justice 
proper. This notion allows Aquinas to mark how the remaining virtues on the 
list are similar to justice, but different in having a “due” that is not legally 
obligatory. Aquinas also uses a good deal of Aristotle in describing many of 


8 Aristotle, Nicomachean Ethics VIII,15. All quotations from the Nicomachean Ethics are cited 
from Martin Ostwald’s translation (Englewood Cliffs, NJ: Prentice Hall, 1962). 
° Aristotle, Nicomachean Ethics IV,3. 10 Aristotle, Nicomachean Ethics VIII,13. 
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these particular “parts of justice,” especially piety, observance, gratitude, truth, 
affability, and liberality. Even there he often transforms Aristotle’s view, and 
some of those transformations we will have opportunity to examine. And of 
course, it is a transformation of Aristotle simply to identify some of these as 
virtues (piety and observance), and to link all of them so closely to the virtue of 
justice. Aquinas thereby makes the notion of the “due” of justice even more 
supple and differentiated than in Aristotle, so that “at the heart of the 
Thomistic account of justice is the paradox of debts that cannot be fully 
repaid, the virtuous response to which is gratitude, liberality, and hospital- 
ity.”’' This conceptualization is one way Aquinas gives voice to his under- 
standing that part of what we “owe” one another is to give beyond what is 
strictly owed. As we will see, at a number of points where Aquinas adopts 
Aristotle’s ideas, he also breaks open the implied self-sufficiency of the just 
agent who is the term of Aristotle’s immanent natural teleology. Aquinas 
thereby constructs a Christian view of justice that he nevertheless takes to 
reflect what is truly natural. 


7.2. THE EXTERNAL AND RELATIONAL 
CHARACTER OF ARISTOTELIAN JUSTICE 


One of the most prominent distinguishing marks of justice, according to Aqui- 
nas, is that it concerns actions “toward another.” Justice is distinguished by being 
about “operations in which there is an element of something due or undue to 
another.”’? Justice is thus set apart from the other moral virtues which are judged 
with reference to the agent rather than to something external to her.’° 

Aristotle did not say it in quite the same way, but the point goes back to 
Aristotle. For Plato, of course, justice was primarily internal, a harmony of the 
soul. Aristotle distanced himself from Plato’s definition, saying the proper rule 
of the higher powers of the soul is only justice metaphorically.'* Aquinas quotes 
this text of Aristotle and extends its reasoning. Since justice rectifies actions and 
actions belong to supposits and wholes, “justice properly speaking demands a 
distinction of supposits.”’° This is the most fundamental move from Aristotle’s 
discussion that Aquinas adopts and extends. This distinction is implied, Aqui- 
nas says, in the very notion of equality that is so central to justice, and thus in the 
very notion of ius, which is the object of justice. Ius, or “right,” Aquinas says, 


1 Hibbs, Virtue’s Splendor, p. 126. 

22 ST I-Il, q. 60, a. 2, corpus. Quotations from the Summa theologiae are taken from the 
translation by the Fathers of the English Dominican Province. 

13 ST IL-l, q. 57, a. 1; q. 58, a. 3, ad 3. 14 Aristotle, Nicomachean Ethics V,11. 

1S ST II-Il, q. 58, a. 2, corpus. 
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must be a relation,'® for justice (iustitia) denotes a certain equality, “since it is 
commonly said that things that are made equal are adjusted (iustari).”'” Such 
“adjustment” of one thing and another presupposes their distinctness. 

To clarify the significance of Aquinas’s use of Aristotle here, it is helpful to 
recall Aristotle’s objection to the lack of precision he felt marred Plato’s 
account of justice in the city. On Aristotle’s interpretation of the Republic, 
Plato calls for a city in which everything that can be shared is shared, including 
wives, children, and property. Plato’s concern, apparently, is unity. Aristotle 
agrees that political unity is good, and even that a political community should 
be as united as possible. But Aristotle claims that if a political community 
becomes as unified as Plato proposes, it will cease to be a political community. 
Too much blurring of the human distinctness signified by the terms “mine” 
and “yours” changes the nature of an association in the direction of a house- 
hold, and then in the direction of a single person. That degree of unity would 
destroy the political community, for the political community “is composed 
both of many human beings and different kinds of human beings.”'® 

Aristotle departed from Plato on justice largely because of Aristotle’s 
concern to attend to the embodied particularity of the human being. Aristotle 
found Plato’s vision of political unity psychologically implausible,'? and he 
found no good reason to consider the body any less integral to human nature 
than the rational element.’° In Aristotle’s view, Plato neglected the concrete 
realities of life in this world, effacing the significance of bodies and blurring the 
line between the “yours” and “mine” of one soul and another. Bodies, Plato 
contended, are of limited significance in determining what is just, since the 
body, after all, is “only the outer shell” (Republic, 588d). A related concern of 
Aristotle was Plato’s view that souls should not be thought of as overly 
separate. Plato proposed that, while reason should rule the appetites, for 
most people such rule requires obedience to someone else’s reason. Thus, 
for Plato, what is significant is the good of the unified whole, the city.” Later, 
in the Laws, Plato even suggests that the ruler’s reason is not in the most 
important sense “someone else’s,” since what is better and higher and suited to 
rule one is properly considered “one’s own” (Laws, 726a); what stands in the 
way of this sort of unity is the “vulgar sort of self-love that considers each 
person as a separate unit (of any sort, bodily or psychic).””” 


16 Michel Villey has, quite rightly, made much of the difference between “right” in Aristotle 
and Aquinas as an objective relation and modern “rights” as subjective properties of individuals. 

'” ST II-Il, q. 57, a. 1, corpus. 18 Aristotle, Politics II,1. 

9 Aristotle, Politics 1,4. 20 Aristotle, De anima II,1. 

21 This emphasis on unity over separateness presumably contributes to Plato’s motivation for 
defining justice as a harmony among the parts of the soul. 

22 Martha Craven Nussbaum, “Shame, Separateness, and Political Unity: Aristotle’s Criticism 
of Plato,” in Essays on Aristotle’s Ethics, edited by Amélie Oksenberg Rorty (Berkeley: University 
of California Press, 1980), pp. 395-435, at 413. 
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In contrast to Plato, Aquinas follows Aristotle in emphasizing the concrete 
realities of individual difference and distinctness, and this is clear in the way he 
makes the language of “one’s own” fundamental to his discussion of every act 
of justice and injustice.”’ But if Aristotle and Aquinas avoid a Platonic view of 
justice, it is important to distinguish them also from modern views of justice 
grounded in inherent rights. In our day, we might be inclined to think that 
emphasizing the distinctness of the individual person leads in the direction of 
modern doctrines of inherent rights. Indeed, as we will see in the following 
sections of this chapter, Aquinas extends this distinctness to more subjects 
than Aristotle does, and some have seen in that move an incipient develop- 
ment toward modern notions of rights. After all, do we not pay the most 
attention to individual difference and distinctness when we consider justice as 
a response to something inherent in the individual considered in isolation? For 
Aquinas as much as for Aristotle, though, when we take the concrete reality of 
the individual seriously, we recognize that the individual is constituted by its 
relations—to consider the individual in isolation is to abstract from the real 
contours of things. The modern inherent rights tradition tends to assume that 
people are rights-bearers first, so that people only have obligations because of 
the rights of others and not vice versa, and so that there are social bonds 
because of these obligations and not vice versa. That is, it is assumed that 
relations are secondary to, rather than given with, the nature of individuals, 
and that debts of justice are grounded in qualities of those individuals. For 
Aquinas and Aristotle, though, individuals are not ontologically prior to the 
bonds and relations proper to and constitutive of them; debts of justice depend 
on the proper shape of these relations, which cannot be “got behind.””* 

Thus, when Aquinas speaks of rendering “to each his ius,””? he does not 
mean rendering him something that is his inherently or prior to relation. Since 
the term “rights” in our day tends to imply that justice is a response to some 
prior quality of isolated individuals, it is not helpful to think of Aquinas’s 
account of justice in such terms.”° I do not mean that Aristotle and Aquinas 


3 It is perhaps evident as well in Aquinas’s determination to analyze the contours of the 
various acts of justice and injustice, as if in answer to Aristotle’s unfulfilled promise to give “an 
examination of the various kinds of acts of justice and of injustice” (Nicomachean Ethics V,7). Of 
course, Aquinas’s concern with specific acts could also reflect the psychological and phenom- 
enological expertise required of confessors. 

4 This is why a “due” is never merely one’s possession. Cf. Pieper’s account of distributive 
justice, in which the “due” is not the individual’s exclusively: Pieper, “Justice,” p. 82. 

?S ST II-II, q. 58, a. 1. 

6 Fred Miller has claimed that there are “rights” in Aristotle and that they are crucial to 
understanding Aristotle on justice. Yet, a number of scholars have argued convincingly other- 
wise. See in particular Richard Kraut, who points out that even if the term “right” may be 
applicable to Aristotle’s thought in some sense, it plays no significant role. See Richard Kraut, 
“Are There Natural Rights in Aristotle?,” The Review of Metaphysics 49 (1996): pp. 755-74. 
Cf. Fred D. Miller, Jr., Nature, Justice, and Rights in Aristotle’s Politics (Oxford: Clarendon 
Press, 1995). 
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deny that certain people should always be treated in certain ways as a matter of 
justice and because of their (and our) nature. But for neither Aristotle nor 
Aquinas would such rules of justice arise because of anyone’s inherent rights. 
Instead, they arise partly because human beings, by their social and teleologic- 
al nature, are aimed at forms of personal and social flourishing that would be 
undermined by certain types of action. This difference marks a wide gap 
between ancient eudaemonist and typically modern conceptions of the 
human being. In a recent defense of inherent rights, for example, Nicholas 
Wolterstorff has suggested that justice must be grounded in inherent rights, 
which are conceived as prior to any ordering or membership, in order to avoid 
placing the standards of justice outside the human being.”’ This view assumes 
that neither relations nor inclinations toward the flourishing of those relations 
can be constitutive of the human being. Such a view stands squarely on the 
modern side of the nominalist break with ancient thought of which Servais 
Pinckaers has written. It sets the human being’s directedness and belonging in 
opposition to the human’s freedom and identity, instead of seeing natural 
inclination and sociality as constitutive of human identity and the source of 
human freedom.”* 

Aquinas’s (and Aristotle’s) conception of justice as external, and of human 
life in this world as involving the real distinctness of individuals, does not 
mean that justice is grounded in the qualities of isolated individuals. On the 
contrary, both approach justice in a way that attends to concrete reality 
without abstractions. Thus, they recognize that justice belongs where there 
are social bonds, the flourishing of which is the constitutional aim of society’s 
members. 

We can see the assumption of a shared teleological context in the very 
notion of ius. Ius presupposes not only the distinctness of the supposits, but 
also their mutual relation. After all, the notion of ius, something that is “right- 
in-relation” or “due,” “depends on some reflective sense of what it means to 
live in a community, what one’s place in that community is, and what kinds of 
claims others can make on oneself.””? So specific iura reflect a particular 
shared social context. Justice is present, for example, when two human beings 
are both subjects in the same political community.*” 

Aristotle elaborates on the need for such a context for justice in his 
discussion of friendship. For Aristotle the term philia has wider range than 


27 Nicholas Wolterstorff, Justice: Rights and Wrongs (Princeton, NJ: Princeton University 
Press, 2008), p. 37. 

8 See, for example, Servais Pinckaers, OP, The Pinckaers Reader: Renewing Thomistic Moral 
Theology, ed. John Berkman and Craig S. Titus (Washington, DC: The Catholic University of 
America Press, 2005), pp. 139 and 365. 

?° Jean Porter, Nature as Reason: A Thomistic Theory of the Natural Law (Grand Rapids, MI: 
Eerdmans, 2005), p. 217. 

30 ST II-II, q. 57, a. 4, corpus, citing Nicomachean Ethics V6. 
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“friendship” has for us, since it includes not only intimate attachments but also 
relationships between family members, between certain business associates, 
between members of social clubs, and between fellow citizens. We might say 
that the central idea in philia is an affection correlative to some common 
interest through which the interests of the individuals bound by philia merge 
in certain respects.*! Justice belongs in such contexts. According to Aristotle, 
“friendship is present to the extent that men share something in common, 
for that is also the extent to which they share a view of what is just.” He goes 
on to assert that the intensity of the debts of justice varies with the intensity 
of the bonds of philia. Thus, it is a more brazen and shocking injustice to 
strike one’s father than to strike someone else, or to refuse to help a brother 
than to refuse to help a stranger. “It is natural that the element of justice 
increases with the closeness of the friendship, since friendship and what is 
just exist in the same relationship and are coextensive in range.”** It is the 
structure and aims of the friendship that determine what people owe one 
another. Among these friendships, the philia of citizenship plays a leading 
role since the polis is so important for the flourishing at which human beings 
are aimed. 

Aquinas agrees with Aristotle that justice presupposes distinct supposits 
who share a bond that has specific aims. But in a number of ways Aquinas 
distinguishes his view of justice from Aristotle’s by transforming the latter’s 
preoccupation with the good of citizens in a polis in light of his own under- 
standing of how God providentially directs the human being toward his or her 
end in God. In the next three sections, I will consider how and why Aquinas 
does so, specifically with regard to slavery, to property conventions, and to the 
relation of justice to particular political communities. 


7.3. JUSTICE AND THE HOUSEHOLD 


Aquinas follows Aristotle’s external account of justice and his criticisms of 
Plato’s account largely, I think, to affirm Aristotle’s attention to the concrete, 
embodied realities of human life. But that externality, and the distinction 
of supposits it assumes, is quite restricted when it comes to Aristotle’s account 
of the subordinate members of the household. For Aristotle, of course, the 
citizens of a polis are the free adult men. Others—slaves, children, wives—are 


31 John Cooper explains why philia is crucial to human flourishing by showing that one’s own 
good can only be secured “by merging one’s activities and interests with those of others.” See 
John M. Cooper, “Aristotle on Friendship,” in Essays on Aristotle’s Ethics, edited by Amélie 
Oksenberg Rorty (Berkeley: University of California Press, 1980), pp. 301-40, at 329. 
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not fully distinct from the male head of household to whom they are attached, 
and so relations of justice do not apply in the proper sense. Thus, for example, 
the slave is as it were a part of his master, as a living but separate part of his 
body,” and therefore “there is nothing just in the relation of a craftsman to his 
tool, of the soul to the body, and of a master to his slave.”** Notice that 
households are thus practically as unified for Aristotle as the ideal political 
community is for Plato. 

We moderns will quarrel with Aristotle here, but it is important to be 
careful where we locate this quarrel. Aristotle denies the political distinctness 
of women and slaves primarily on the grounds of their constitutional incap- 
acity for it, which he proposes as an observation of the concrete reality of 
human differences. A promising way forward is to accuse Aristotle of insuf- 
ficient attention to the concrete realities of human particularity. But much 
modern political philosophy has instead resorted to abstraction, ignoring the 
specific shape of bodily and psychic differences and diversities. Rawls’s ori- 
ginal position, for example, assumes everyone has the capacity for political 
participation despite differences in the degree to which such capacities are 
actually realized from person to person. Or consider Kant, whose notion of 
universal moral rationality as the basis of equal dignity requires us to consider 
bodily and psychic differences between relatively healthy and sane persons, 
not to mention differences of habit or knowledge, to be morally and politically 
irrelevant. As such examples show, it is quite possible to extend distinction 
to more subjects than Aristotle did by getting more abstract rather than 
more concrete. 

The way of abstraction is not Aquinas’s approach. His difficulty, though, is 
that the more concrete his doctrine becomes, the more the possibilities for 
error in judgment arise, ie. for making generalizations inadequate to the 
specificity of the phenomena. And Aquinas has frequently been charged, 
along with Aristotle, of faulty generalizations in his judgments about the 
best household authority structures.*° I cannot examine such charges here. 
Instead, I want to stress the fact that Aquinas’s accounts of these phenomena 
represent an attempt, partly inspired by Aristotle, to attend to the concrete 
shape of human life and the particular differentiations, bodily and psychic, 
that are part of human communities. For example, Aquinas attends to such 
differentiations to argue that the possibility of political authority arises from 


33 Aristotle, Politics I,4. 34 Aristotle, Nicomachean Ethics VII,11. 
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John Finnis, Aquinas: Moral, Political, and Legal Theory (Oxford: Oxford University Press, 
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the complementarity of differently constituted persons.*° Something similar 
goes on at the household level, so that Aquinas believes that a certain com- 
plementarity makes it natural for wives to be subject to their husbands.*” 

Slavery is a more complicated case on which I want to spend a little more 
time, because it provides especially clear examples of how and why, without 
abstraction, Aquinas extends the bonds of justice beyond Aristotle’s assump- 
tions. It is not clear that Aquinas’s acceptance of slavery is an attempt to attend 
to concrete human differences, for Aquinas holds that no human differences 
could have legitimated the practice of slavery in the state of innocence. Only in 
man’s fallen state could slavery appear acceptable, since it involves a pain 
implying punishment. As Aquinas writes, “Every man’s proper good is desir- 
able to himself, and consequently it is a grievous matter to anyone to yield to 
another what ought to be one’s own.”*® This view is quite at odds with 
Aristotle, who holds that the limited capacity for self-direction among some 
men shows that they are meant by nature to be slaves for their own benefit.*” 
Aquinas here quotes not the Politics, where Aristotle speaks of natural slaves, 
but the Metaphysics, where Aristotle simply provides a distinction between 
free men, who can dispose of themselves, and slaves, who are ordered to 
another. Aquinas uses the distinction to argue that slavery cannot be natural 
in the sense Aristotle says elsewhere that it is. 

Presumably Aquinas accepts slavery not so much due to a belief that natural 
human differences legitimate it but due to its apparent ubiquity among the 
nations (the ius gentium is an expression of natural reason) and the acceptance 
of slavery in the Bible. But he also echoes some of Aristotle’s ideas about 
slavery. For example, he adopts the Philosopher’s classification whereby 
justice between a husband and wife is not quite justice in the same sense 
that exists between men of the same political community, and whereby the 
relation between a man and his slave or his children is even further from 
proper justice.*° And interestingly, he holds together his rejection of natural 
slavery with his acceptance that it has the naturalness of the ius gentium by 
appealing to Aristotle. There is nothing about a particular man considered 
absolutely that makes him destined for slavery, he says, but according to some 
“resultant utility” we find “it is useful to this man to be ruled by a wiser 
man.”*! The conclusion is most curious, since it seems to mean that, although 
concrete differences in virtue or psychic ability do not legitimate slavery in the 


3° ST I, q. 96, a. 4. Cf. Paul J. Weithman, “Complementarity and Equality in the Political 
Thought of Thomas Aquinas,” TS 59 (1998): pp. 277-96. 
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state of innocence, they do legitimate it the way the world is now. One might 
presume to explain this curiosity by suggesting either that on account of sin 
the differences now are not the same kinds of differences, or that after sin the 
sting of punishment entailed in the practice of slavery can serve God’s 
providential intent. Either explanation goes beyond what Aquinas explicitly 
says, but the example in any case shows Aquinas’s sympathy for Aristotle’s 
ostensible commitment to take human differences seriously, even if the con- 
clusion sits uneasily with Aquinas’s clear determination to qualify Aristotle’s 
view of slavery in significant ways. 

If Aquinas qualifies Aristotle but not by way of abstraction, how does he do 
it? He does it by setting what he adopts from Aristotle within the drama of the 
Christian life. For Aristotle, as we have seen (in section 7.2 and in the present 
section), justice takes its shape from the structure and aims of the relations in 
which people are members. Those with subordinate roles in the household are 
not fully distinct supposits and so do not participate fully in relations of proper 
justice. For Aristotle, there is no more-than-immanent horizon that would 
qualify the ordering of slave to master. It is true that household relations are 
ordered to the good of the polis, but the polis itself is built on slavery and aims 
at securing for its citizens the good life, to which the enslavement of some 
conduces. For Aquinas, on the other hand, those with subordinate roles in the 
household may be less than fully distinct supposits in one sense, but the 
relations that subordinate them to the head of household are themselves 
subordinate to the true ordering of all human beings to their end in God. 

Consider Aquinas’s account of the origins of justice in the doctrine of 
creation. When discussing God’s justice, Aquinas addresses the objection 
that justice does not apply to God since God owes no one anything.” 
Something is one’s due (debitum) as a matter of justice if it is his own 
(suum). Something is one’s own if it is ordered (ordinatur) to him. There is 
a debt of justice, therefore, as long as something is ordered to someone. 
Aquinas argues that a thing is “due” to human beings in the following 
secondary sense. God wills to create human beings. Since God wills it, it is 
something God “owes” Godself. In “owing” Godself the making of human 
beings, God “owes” giving them the qualities, capacities, and contexts consti- 
tutive of humanity. In that way these qualities, capacities, and contexts become 
“due” to human beings. This creative ordering is the origin of the idea that 
certain relations between human beings, such as the relation between parent 
and child, are “right” by nature (natural ius).** And the “dues” that correspond 


® STI, q. 21,a. 1, ad 3. 
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to such ordering belong (though not “inalienably” since they depend on God’s 
will), of course, to every human being. 

Notice how this drama of the human being’s origin and end in God shifts 
the terrain of justice from what we see in Aristotle. Aristotle acknowledges that 
insofar as the slave is a man, friendship with him is possible and thus also 
some sort of justice and legal obligation obtains.** It would seem that even for 
Aristotle any act toward the slave that would harm the qualities, capacities, 
and contexts that are the slave’s qua human being would be unjust. But what 
would count as such harm depends on what a slave is for, and with no more- 
than-immanent horizon beyond the goods of citizens in a polis to determine 
that, Aristotle has no reason to consider that slaves may be ordered to the good 
in any other way than as instruments of the good of others. For Aquinas, in 
contrast, what slaves are for is the same as what everyone is for, beatitude in 
God. And that shapes Aquinas’s account of what capacities a slave has qua 
human being. If reaching beatitude involves becoming good through God’s 
grace, and becoming good means “freely and rightly (choosing) the means that 
are in accordance with reason,”*° then no one can be constitutionally excluded 
from the capacity for real self-direction. 

This providential drama is, I suggest, a large part of the reason Aquinas 
rejects Aristotle’s notion of natural slaves. To be ordered to God rather than to 
another human being and to have the capacity for self-direction are linked. 
This link is exactly why Aquinas rejects Aristotle’s notion that the slave is 
ordered completely to his master.*° 

It is true that the slave’s capacity for self-direction does not negate the 
master’s authority; part of a slave’s self-direction is to submit to the proper 
authority of his master in those things to which the master’s authority 
extends.*” But Aquinas limits the master’s authority by extending the range 
of the slave’s self-direction with respect to a number of bodily actions. This 
extension, particularly in the case of disposing one’s own procreative activity, 
has frequently been recognized. But it is often thought that here Aquinas is 
taking steps toward a modern account of human equality, especially since he 
justifies this self-direction by saying that “by nature all men are equal 
(pares).”*® But if it were true that Aquinas has at least incipient civic equality 
in mind, it would be hard to account for the specific choice of actions in which 
the slave’s self-direction is to be unobstructed. I suggest that Aquinas is not 
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here taking steps toward civic equality. Rather, he is subordinating civic 
difference to the ordering of all persons toward their fulfillment in God. If 
that fulfillment is made possible by God’s grace and aimed at in via through 
the life of the Church, then no household or civic relationship can lawfully 
restrain anyone from making his or her own contribution to the life of the 
Church. That explains why “servants are not bound to obey their masters, nor 
children their parents, in the question of contracting marriage or of remaining 
in the state of virginity or the like.”*? Everyone is by nature the peer of 
everyone else not in some civic sense that abstracts from human particularity 
and difference, but in being naturally ordered to beatitude in God. That 
ordering is worked out in via through the providence that calls all to partici- 
pate freely in the life of the Church, here either by partaking of the sacrament 
of marriage or by following the counsel of chastity.*° A similar logic accounts 
for another limitation of the master’s authority: no one can lawfully restrain 
anyone from participating in the proper worship and reverence for God, and 
thus slaves can and should refuse to perform on the Sabbath any task imposed 
on them as slaves. 

Thus, household and political arrangements, no matter how natural in view 
of human diversities and differences, are subordinate to God’s intention to 
create a redemptive, charitable community. And that intention can have 
politically radical implications. For the ordering of all things to God means, 
among other things, that the whole institution of slavery is subject to the will 
of God. After all, the Old Law precept to let slaves go free reflects the fact that 
Israelites were never intended to be slaves in perpetuity since God had freed 
them from slavery in Egypt; thus, slavery is subject to God’s intent, which 
sometimes includes freeing slaves.” 

Aquinas’s use of Aristotle on the subordinate members of households is not 
without its difficulties. But the major lesson to be drawn from it is that 
Aquinas seeks to adopt an Aristotelian attention to the concrete particularities 
and differences of human beings while also attending, in a way Aristotle could 
not, to the ordering of human beings toward beatitude in God, an ordering 
that qualifies the sorts of subordinations that seem so natural to the shape of 
households and political communities. 


9 ST II-IL, q. 104, a. 5, corpus. 
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7.4. JUSTICE AND PROPERTY 


For Aristotle and Aquinas justice presupposes both the distinction of the 
supposits between whom something is “due”’—the distinction of “yours” 
from “mine”—and a common membership in structured forms of relation— 
a shared “us.” Conventions of property are one of the most prominent ways in 
which human societies give expression to such distinctiveness within com- 
monality. In fact, Aquinas suggests the language of justice is most at home in 
situations involving exchanges of property (“to each his own”), although the 
notion is readily transferred to other settings.”* 

Both Aristotle and Aquinas take very seriously conventions of property, and 
the distinctions of “yours” from “mine” they articulate. But they both take the 
common membership such conventions serve and hold together very seriously 
as well, so seriously that the ends of the whole qualify the practice of the 
conventions of property. Yet here again Aquinas goes beyond Aristotle. For 
Aristotle, the end that qualifies conventions of property is the good of the polis, 
which is especially realized in the good of its citizens (most of whom Aristotle 
assumes are fairly well served by existing property relations). For Aquinas, on 
the other hand, the “yours” and “mine” of conventional property relations are 
more susceptible to being countered by alternative distribution obligations 
and even suspended altogether in light of God’s goal of succoring the poor and 
creating an interdependent community of charitable exchange. 

Yet, although Aquinas goes beyond Aristotle in qualifying the “yours” and 
“mine” of property conventions, nevertheless he does not take less seriously 
than Aristotle the distinction of supposits those conventions articulate. In- 
deed, he takes those distinctions and those conventions seriously enough that 
he seems to leave open the door to the idea that property conventions might 
have existed “naturally” even in Eden. Some interpreters have suggested from 
a Christian perspective that Aquinas is too Aristotelian at this point—they 
worry that Aquinas’s appreciation for Aristotle leaves him allowing an imma- 
nent natural teleology, rather than the eschatological determination of the 
human’s fulfillment, to determine what is truly natural. Joan Lockwood 
O’Donovan, for example, has charged Aquinas with opting for Aristotle over 
against a more Augustinian (and Christian) conviction that the regime of 
“mine” and “yours” is necessary only in light of human sin. Aquinas thus 
allegedly moves away from the idea that a unity of spiritual participation is 
natural, replacing it with a sense of distributed proprietorship.”* 


3 ST II-IL, q. 58, a. 11, ad 3. 
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To understand Aquinas’s position on this question, it is helpful to recall 
some aspects of his historical setting, especially since O'Donovan identifies 
more with what she calls a Franciscan-Wycliffite view. As a Dominican, 
Aquinas of course had much in common with the Franciscans.” But he 
resisted a tendency among some Franciscans to idealize poverty so much 
that they considered property as such to be a mark of imperfection.°° And 
he was especially wary of those committed to a Joachimite eschatology, who 
saw the Franciscan movement as the harbinger of the dawning of a new, more 
“spiritual” age, an age in which no one claims anything as “mine” or “yours.” 
Aquinas sought to combat such notions by, for example, insisting that poverty 
is not to be identified with perfection, but is merely instrumental to it.°” 

The basic grammar of Aquinas’s view on the justification of property is 
worked out over the course of the first two questions on theft in ST II-II, q. 66, 
aa. 1-2. The two articles mark a distinction between an indeterminate domin- 
ion belonging to all human beings (a. 1) and the convention of individual 
property (a. 2). A number of Aristotelian arguments appear here, including 
the idea that humans may use external goods since the imperfect is for the sake 
of the perfect,°* as well as some reasons an individual property regime works 
better than a common property regime.” But the very distinction between an 
indeterminate dominion in a. 1 and possessing as “one’s own” (proprium) in a. 
2 marks an important difference from Aristotle. For Aristotle property per se 
is natural. Property is natural because separate households are natural, and 
households cannot exist without appropriating the belongings they require. 
For Aquinas what is straightforwardly natural is human dominion, which is 
not necessarily distributed as individual property, while a regime of property is 
a ius gentium convention instituted as “an addition (to the natural law) 
devised by human reason,”®! and thus natural in a secondary sense. As we 
will see in the present section, Aquinas employs this distinction to subordinate 
individual property to the intention of God for the sustenance of all. 

If O'Donovan is right, these two articles establish that property is “natural 
in its distributive aspect”®’ in a way that fails to account for the difference 


°° The classic treatment of the “vita apostolica” movements in general is Herbert Grund- 
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between what is “natural” in paradise and what is “natural” in light of human 
sin. O’Donovan’s concern is important. In effect, she sees Aquinas’s use of 
Aristotle here as anticipating the modern assumption that what Christians call 
the contingent effects of sin in human life are instead inescapable aspects of 
the human condition. After all, Aquinas borrows from Aristotle reasons for an 
individual property regime that clearly presuppose human wickedness (to 
promote care rather than laziness and to avoid quarrels), but he does not 
specify that under sinless conditions such reasons would not apply. Aquinas’s 
distinction between q. 66, a. 1 and q. 66, a. 2 does not obviously map onto a 
chronological distinction between innocence and sin. The distinction is be- 
tween God’s intent that humans have the goods they need and a particular 
convention for facilitating God’s intent. These two articles can appear to 
reflect something like an Aristotelian natural teleology with “God” playing 
the role of “nature.” 

But I contend that Aquinas intentionally omits reference to innocence and 
sin here in order to leave open the possibility that an individual property 
regime may have been compatible with life in the state of innocence. And in 
doing so, he does not, I suggest, let a non-Christian narrative control the story; 
rather, he builds into his account of property an attention to the concrete and 
embodied character of human existence, whether in the state of innocence or 
not. Notice that in addition to the two reasons for property that have been 
mentioned, Aquinas also includes a reason not found in Aristotle (to avoid 
confusion and disorder over who is to care for what). This novel reason of 
Aquinas’s does not presuppose human sin in his view, as is clear from his 
discussion of dominion in the state of innocence. There he mentions the 
inequalities and differences that would exist among people even in a state of 
innocence, different degrees of advancement in virtue, or differences of bodily 
strength and disposition.®? And he suggests that there would have been rule 
among such people, both to employ the gifts of those more knowledgeable or 
virtuous and because a common life requires a presidency to order it, “for 
many, as such, seek many things, whereas one attends only to one.” Even in 
the state of innocence, in other words, there could be confusion and disorder if 
there were no leader. 

Aquinas does not definitively say there would be individual property in the 
state of innocence. When discussing the state of innocence, he never raises 
the question. His silence may reflect an Augustinian presumption that there 
would be none. But Aquinas’s novel reason for individual property suggests he 
can imagine that an individual property regime, which among sinful humanity 
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better facilitates God’s intent that humans have the goods they need, may have 
done the same even in a state of innocence. He is not thereby reading sin back 
into the very nature of the human being. On the contrary, he is affirming that 
even sinless people would be temporal people, developing over time, so that 
some would be more advanced than others, and that even sinless people would 
be separate people, unable to read one another’s minds. Thus, even sinless 
people would need order in the form of a leader (and maybe in the form of 
conventions of individual property). This is not to deny “the unity of spiritual 
participation,” but to envision a unity of real, embodied human beings. And 
this Aristotelian emphasis serves other interests of Aquinas that are ecclesio- 
logical and biblical. Aquinas wants to resist the implication of some Francis- 
cans that perfection requires non-ownership, because of ecclesiastical 
traditions suggesting that bishops (who own goods) are in a state of perfection 
at least as great as religious (who take vows of poverty). Those traditions are 
supported by biblical texts that seem to suggest that riches under certain 
circumstances can be compatible with perfection.°° 

Aquinas also follows Aristotle in distinguishing ownership (which is indi- 
vidual) from use (which is common), but here Aquinas employs his un- 
Aristotelian distinction between indeterminate dominion and the convention 
of property to reconfigure quite radically the rationale for and implications of 
the ownership-use distinction. For Aristotle, as we have seen in the present 
section, property is perfectly natural. The rationale for commonality of use is 
that without it, the practice of individual ownership would undermine the 
unity of the polis.°° Thus, the friendship of citizens is fostered if one may use 
the property of another (his slave, his dog, his horse) when there is need. The 
goal of political unity shapes the range of application of common use. Com- 
mon use clearly does not extend, for example, to a slave using what he needs 
that belongs to another. And it is more about a friendship of equals than about 
caring for the poor. Aristotle does not mention common use as relevant to 
alleviating poverty at all. Caring for the poor is not really a concern of his, 
except insofar as civil strife is avoided by regulating property so as to limit 
poverty,°” and insofar as patronage friendships between persons of unequal 
means® allow the virtuous to practice their liberality. 

For Aquinas, on the other hand, the rationale for common use is the 
intention of God to succor the needy, which corresponds to the indeterminate 
dominion God grants humanity by nature. Consider Aquinas’s acceptance of 
what is commonly called the “right of need” (ius necessitatis), that if the poor 
are in dire enough straits, their need makes all property common so that 
whatever they take to meet their need is not theft.°° Whereas for Aristotle, 


6 ST II-Il, q. 184, a. 7; q. 185, a. 6, ad 1. 6 Aristotle, Politics II,4. 
67 Aristotle, Politics II,8. 68 Aristotle, Nicomachean Ethics VIII,14. 
© ST II-IL, q. 66, a. 7. 
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ownership should be conditioned by common use for the sake of political 
unity, for Aquinas the convention of property is subordinate to the intention 
of God, which can under certain circumstances completely negate the con- 
vention. Even when need falls short of a mortal threat to survival, Aquinas sees 
common use as aimed at succoring the needy, so that excessive possession 
amounts not only to a lack of liberality, but to injustice. Aristotle faults those 
who fail in liberality, but his concern is not meeting the needs of the poor 
so much as fostering the liberal man’s achievement of human freedom 
and initiative.’ For Aquinas, on the other hand, to have more than others 
is no sin if one is willing to share it, but one sins “if he excludes others 
indiscriminately from using it.””! Moreover, Aquinas exegetes Ambrose’s 
statement, “Let no man call his own that which is common,” as supporting 
his own defense of individual possession by interpreting “that which is 
common” as referring to one’s excess that could be used by others, and he 
confirms that reading of Ambrose by continuing the quote: “He who spends 
too much is a robber.””” 

Whereas for Aristotle, the covetous are a nuisance who should be kept from 
having too much power,”* for Aquinas the covetous, insofar as they keep what 
others may need, offend against justice; it is “a sin directly against one’s 
neighbor, since one man cannot overabound in external riches, without 
another man lacking them.””* The complexity of Aquinas’s account of 
“one’s own” is evident here, for the rich man’s excess is in one sense not 
“his own,” but neither is it strictly someone else’s, as though the poor man 
would be justified in taking it even aside from the case of an emergency. Aside 
from the emergency case, the rich man’s claim is not completely suspended, 
although it is overwritten by the claims of divine justice. Discerning these 
complex and overlapping “dues” requires divinely bestowed prudence, but in 
Aquinas’s view they are clearly configured both to press God’s goal of succor- 
ing the needy and to encourage such succor to be done not against the will of 
the rich man, but by the virtue of God’s people.”° 

Notice how Aquinas transforms Aristotle. For both, property is natural in a 
sense. But Aquinas reads the origin of property not in terms of the immanent 
teleology of the polis but in light of the intention of the Maker. And for 
Aquinas the Maker aims primarily not at a civic community that has the 


7° Terence H. Irwin, “Generosity and Property in Aristotle’s Politics,” Social Philosophy and 
Policy 4 (1987): pp. 37-54. 

71 ST II-IL, q. 66, a. 2, ad 2. 7 ST II-IL, q. 66, a. 2, ad 3. 

® Aristotle, Politics 11,9. ST IL-IL, q. 118, a. 1, ad 2. 

75 Thus, Old Law precepts allowing the poor to take what they needed from the fields of a 
neighbor were intended to bring into being a people capable of living out the charity that 
characterizes the life of God (cf. ST I-II, q. 105, a. 2, ad 1). See Matthew Levering, Christ’s 
Fulfillment of Torah and Temple: Salvation according to Thomas Aquinas (Notre Dame, IN: 
University of Notre Dame Press, 2002), pp. 115-16. See section 3 of Chapter 4 in this work. 
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proper stability, civic bonds, and rewards for virtue, but at caring for the needs 
of all alike and at creating a charitable community in which needs are cared for 
voluntarily. These divine intentions determine what property is for, and thus 
what counts as justice in possession. So justice, in all its “naturalness,” aims at 
an object that would not have the shape it does except for the charity of God. 
And a polis aimed at the nobility and self-sufficiency so prominent in Aristotle 
would be in Aquinas’s view a polis inadequately aimed at its own good, even 
failing of justice and failing to recognize its failure of justice. These aspects of 
Aquinas’s account of property have been called a fundamental “humanism.””° 
If that is the right word for it, it is a humanism of the Gospel. 


7.5. JUSTICE AND THE POLITICAL COMMUNITY 


As we have seen in sections 7.2 and 7.4, justice presupposes the distinction of 
“mine” and “yours” in the context of a shared “us.” For Aristotle, the “us” that 
provides that context is primarily the polis. So the laws of a polis are the 
primary reference points for determining the standards of justice, and justice 
only obtains between members of the same polis. Aquinas goes beyond 
Aristotle here, by appealing to a transcendent standard of law and by assuming 
that relations of justice exist between any persons. But, as on slavery and on 
possessions, it is easy to misconstrue how Aquinas goes beyond Aristotle. 
Particularly, it is easy to assume that Aquinas takes less seriously than Aris- 
totle how conventional and how particular human political life is. 

Aquinas’s account of justice seems to stretch Aristotle’s account in Stoic 
directions. Of course, he offers a multilayered account of law, in which human 
law is rooted in natural law, which stems from eternal law in the mind of the 
universal lawgiver. Further, Aquinas considers humanity not only naturally 
political, but social (sociale), using the Latin translation of koinonikon, the 
Stoic term meaning that a man is a citizen not just of some city, but of the 
whole inhabited world of his time.”” Justice, Aquinas says, pertains not only to 
actions toward one’s fellow citizens, but to actions “towards all persons in 
general,” a class Aquinas equates with “our neighbor.””* 

The contrast between Aristotle’s view and Aquinas’s on these matters is 
sometimes construed as a shift from Aristotelian attention to the particularities 
of the polis and the adaptability of practical wisdom to those particularities in 


7° Anthony Parel, “Aquinas’ Theory of Property,” in Theories of Property: Aristotle to the 
Present, edited by Anthony Parel and Thomas Flanagan (Waterloo, ON: Wilfrid Laurier 
University Press, 1979), pp. 89-111, at 89. 

77 Torrell, Saint Thomas Aquinas, vol. 2, p. 279. 

78 ST II-II, q. 122, a. 6, ad 1. 
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the direction of a more abstract or inflexible natural universalism. But Aquinas 
is more Aristotelian than that. Here we touch on a tangle of issues much too 
large to address adequately here, namely the proper understanding of natural 
right, natural law, positive law, and politics in Aristotle and Aquinas. Scholarly 
discussion has been especially intense in this area, and the major problems are 
by no means settled.”” But the advances made by that scholarly discussion 
allow some brief remarks to be made here in order to suggest that, when it 
comes to the relation of justice to particular political communities, Aquinas 
continues to adopt Aristotle’s attention to the concrete shape of life in this 
world, while continuing to “correct” Aristotle in light of the ordering of 
human beings toward their beatitude in God. 

Concerning the relation of justice to the laws of a particular political 
community, it is important to notice that Aquinas’s teaching on natural law 
is not about humans having some sort of unconditioned access to universal 
moral truth. Rather, natural law is the name for the activity by which humans 
identify and act on the precepts, accessible to natural reason but requiring 
more and more wisdom as one descends further into concrete particulars, in 
accord with which a life of virtue may be lived out. One of the primary venues 
for such activity is the framing of civil laws, which is always undertaken in 
specific historical and political contexts. Thus, we should not be surprised that 
Aquinas agrees with Aristotle (and Augustine) on the importance of heeding 
written laws.°° Of course, the notion of natural law gives Aquinas a more 
straightforward way than Aristotle had to name the fact that some so-called 
laws are really perversions of law, but it does not provide any shortcut to 
discerning which laws those are.** 


” Scholars continue to discuss, for example, Harry Jaffa’s argument in Thomism and Aris- 
totelianism that Aquinas teaches a natural law doctrine less flexible and accessible than Aris- 
totle’s teaching on natural right, and that Aquinas distorts our understanding of Aristotle by 
reading his natural law teaching back into Aristotle. Pamela Hall has successfully, in my view, 
refuted the notion that Aquinas’s natural law teaching is inflexible or in any way ahistorical, yet 
questions remain about the relation of natural and divine law. More recently, Mary Keys has 
made a compelling case that Aquinas does not read his own teaching back into Aristotle and that 
insofar as Aquinas’s teaching differs from Aristotle’s, it is an improvement more than a loss; yet 
here questions remain about the character of this improvement. I will address some of those 
questions in what follows. These examples only scratch the surface of scholarly interest in issues 
of natural right, natural law, and politics in Aristotle and Aquinas. And that is to say nothing of 
the scholarly interest in Aquinas’s ecclesiology, which is also relevant here. Harry V. Jaffa, 
Thomism and Aristotelianism: A Study of the Commentary by Thomas Aquinas on the Nicoma- 
chean Ethics (Chicago: University of Chicago Press, 1952); Pamela M. Hall, Narrative and the 
Natural Law: An Interpretation of Thomistic Ethics (Notre Dame, IN: University of Notre Dame 
Press, 1994); Mary M. Keys, Aquinas, Aristotle, and the Promise of the Common Good 
(Cambridge: Cambridge University Press, 2006). 

80 ST II-II, q. 60, a. 5. 

81 Aristotle’s respect for civil laws does not keep him from declaring popularly enacted laws to 
be unjust. For example, in the Politics, he makes clear his view that laws allowing one class to 
plunder the possessions of the others are unjust laws, whether they favor the poor or the rich 
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For Aquinas, as much as for Aristotle, there is no escaping the need for 
virtue here. It requires virtue even to determine in particular circumstances 
what the laws promulgate more generally. Aquinas makes this clearest in his 
account of the judgment of a judge, where he expands on Aristotle’s claim that 
the judge is a “personification of justice”*’ to say that judgment must belong to 
the virtue of justice since “to decide rightly about virtuous deeds proceeds, 
properly speaking, from the virtuous habit.”** To make a right judgment about 
justice, a judge requires prudence.** 

The same contrast between the generality of laws and the specificity of the 
just act can be seen in Aquinas’s general and specific accounts of iura. Iura at 
first sound quite simple, mathematical even, but it becomes clear that much 
virtue is required to identify them in detail. Consider the first example of 
justice Aquinas uses, that of paying a wage for services rendered.*° On the face 
of it, hitting the mean in such cases is not difficult. But when Aquinas 
elaborates on such exchanges in a later question, he makes clear that discern- 
ing the right amount of money to exchange for a thing calls for virtue. For 
achieving the appropriate equality is not merely a matter of the worker and 
hirer each getting what they can bargain for. Rather, both must try for a real 
equality in what is exchanged. That is, they must have the determination 
(perhaps even the perpetual and constant will) to achieve a just result. Trying 
to buy low and sell high is a threat to the achievement of justice.*° Any lack of 
virtue can undermine the possibility of achieving justice, but some disposi- 
tions are especially hazardous, such as the “prudence of the flesh” or being 
oversolicitous about temporal matters.*” Behind the mathematical simplicity 
of the initial account of ius, therefore, is the messier truth that iura, or rules of 
right relation, call for a fine-tuned prudence to discern their precise contours. 


(Politics 111,10). Apparently laws allowing adultery, theft, or murder would be equally unaccept- 
able (Nicomachean Ethics II,6). Such statements clarify what Aristotle means when he speaks of 
the “naturally just,” for as he says, the naturally just “has the same force everywhere and does not 
depend on what we regard or do not regard as just” (Nicomachean Ethics V,7). For a thought- 
provoking but exaggerated argument that nature functions as no standard of justice at all in 
Aristotle, see Bernard Yack, “Natural Right and Aristotle’s Understanding of Justice,” Political 
Theory 18 (1990): pp. 216-37. 


82 Aristotle, Nicomachean Ethics V,4. 83 ST II-IL, q. 60, a. 1, corpus. 

84 ST II-II, q. 60, a. 2, corpus. 85 ST II-II, q. 57, a. 1, corpus. 

8° ST II-II, q. 77. Aquinas appeals to Aristotle for the principle that buying and selling are 
undertaken for mutual advantage (Politics 1,3), from which he argues that exchange should 
burden neither party and so the price should reflect the equality of justice. Then Aquinas goes 
beyond Aristotle to introduce the idea that in certain circumstances what a thing is worth to 
seller and buyer may be different (say the seller was ready to part with the thing and the buyer 
needed it with unusual urgency). In such cases, a seller may not sell above its worth to him 
despite the buyer’s willingness, and the buyer is encouraged, though not required by justice, to 
pay an additional amount on account of his great advantage from the sale out of honesty. 

87 See Hibbs, Virtue’s Splendor, p. 107; Pieper, “Justice,” p. 41, quoting Aquinas on Job 8:1: 
“Justice is destroyed in twofold fashion: by the false prudence of the sage and by the violent act of 
the man who possesses power.” 
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Laws can only establish them in very general terms. This distinction helps to 
account for the fact that for both Aristotle and Aquinas a part of justice is 
epikeia, the virtue of enacting the true will of the legislator even when the 
relevant law does not adequately cover the case at hand.** 

If one needs virtue to judge what laws require, it demands great virtue to 
discern what the laws should be. Aristotle assumes lawgivers can improve at 
their task, thereby moving in the direction of real justice, which he says in 
Politics VII is determined by the laws of the best polis.*° Aquinas concurs 
about the possibility of improving laws over time. Although human law 
expresses natural law, human law can be changed to fit the condition of a 
people, particularly in light of advances in practical wisdom among law- 
givers.”° In this way, natural law is gradually discovered, and its discovery 
has a narrative shape that responds to the situation and history of a particular 
people.*’ Thus, the laws God gave to the ancient Israelites to help them 
recover the knowledge of the natural law were not all timeless moral general- 
izations; rather, they “represent a prudent disposition in view of the character 
and historical situation of the Jewish people.”?” 

The primary difference between Aristotle and Aquinas here is not that 
natural law gives Aquinas criteria unavailable to Aristotle for judging laws, 
but that for Aquinas the telos toward which the improvement of human laws 
aims is seen more clearly because of the guidance toward that telos provided by 
the textured dispensation of divine law. Thus, Aquinas makes the fallibility of 
the lawmaker even more evident than Aristotle does by comparing existing 
laws not to the hypothetical laws of the best polis, but to the revealed standards 
of divine justice: if lawmakers are not intent on the common good regulated by 
divine justice, their laws only make people good in the sense that someone 
who does well what robbery requires may be called a “good” robber.?? 
Consider that apart from the revelation of divine justice, many might errone- 
ously assume that a starving man taking food from another man’s house is 
committing a theft that must be punished, and so they might pass laws that 
would rob the needy of what they should have by divine intent. One of the 
reasons God gives divine law is that, on account of the uncertainty of human 
judgments in particular matters, we need a law that can show us what is to be 


88 Aristotle, Nicomachean Ethics V,10; Aquinas, ST II-II, q. 120. It seems that Aquinas shifted 
his understanding of justice in Aristotelian directions over time, since in his commentary on the 
Sentences, he contrasted legal justice with epikeia, but in the ST he defines legal justice so as to 
harmonize better with the latter. See Weithman, “Augustine and Aquinas on Original Sin,” 
pp. 370-1. 

8° Cf. Aristotle, Nicomachean Ethics V,7. 

°° ST L-IL, q. 97, a. 1; cf. ST L-II, q. 94, aa. 4-5. 

°1 Hall, Narrative and the Natural Law. 

°? Mark D. Jordan, Rewritten Theology: Aquinas after his Readers (Malden, MA: Blackwell, 
2006), p. 57. 

°° ST LIL, q. 92, a. 1; cf. g. 95, a. 2. 
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done and what is to be avoided with certainty.”* Divine law is thus not only a 
boon to the Church. It helps to clarify standards of justice for society as a 
whole. Perhaps it is Aquinas’s familiarity with the New Testament’s guidelines 
for Church life, for example, that prompts him to notice that even thinking 
ill of another without sufficient reason is an injury,” or that speaking ill of 
another is injustice.*° Surely it is biblical commands to care for the poor and 
love the neighbor that teach Aquinas that judges should, without undoing 
the equality of justice, seek to succor the poor,”’ and that in certain circum- 
stances lawyers are obliged to work pro bono for those who cannot pay.” In 
sum, it is the quite specific laws given to the particular body of the Church 
that offer Aquinas his transcendent reference for judging human standards 
of justice. 

Concerning the extension of justice beyond the bounds of the particular 
political community, it is important to notice that Aquinas does not use the 
term “common good” for the arrangement of temporal goods that might be 
required to maintain the civil peace of a community coextensive with all 
humanity. Aquinas certainly uses the term “common good” to go beyond 
Aristotle. For Aristotle, the common good is simply the good of the particular 
political community organized for the good of its citizens. For Aquinas, the 
term “common good” has much more importance, and much wider reference. 
It has more importance because Aquinas clarifies that general justice takes its 
cue not from law but from the common good which is the end of law and 
because Aquinas uses it to distinguish how general justice can be a specific 
virtue that gives shape to other virtues.” It has wider reference because 
Aquinas uses the term “common good” analogously for a number of ends of 
human action, so that not only can it refer to those sets of goods in a political 
community that are required to nurture virtue and civic peace, but also it can 
refer to God as the end of the human being’®’ or to the created enjoyment of 
God in which human beings can share.'°! 


ae STIL q. 91, a. 4. Even divine law is not an inflexible standard. The Old Law commands 
were adapted to their time and place, and the New Law brings those subject to it not under a rigid 
set of precepts but into the freedom of life in the Spirit, which instills law in human hearts in a 
way that not only indicates what to do but helps accomplish it (ST I-II, q. 106, a. 1, ad 2). 

* ST II-Il, q. 60, a. 3, ad 2. © ST II-II, qq. 72-76. 

°” ST II-II, q. 63, a. 4, ad 3. °8 ST IIL-IL, q. 71, a. 1. 

°° STII, q. 58, aa. 5-6. See the careful discussion of how Aquinas clarifies Aristotle here in 
Keys, Aquinas, Aristotle, and the Promise of the Common Good, pp. 178-9. Paul Weithman 
argues that the fundamental difference between Augustine and Aquinas on government is that 
Aquinas believes human governments have a positive role to play, perhaps even in the state of 
innocence, since being subject to political authority can help foster attachment to the common 
good. See Weithman, “Augustine and Aquinas on Original Sin.” 

100 ‘ST I-II, q. 109, a. 3; ST II], q. 46, a. 2, ad 3; q. 65, a. 3, ad 1. 

101 ST T-II, q. 3, a. 1; q. 3, a. 2, ad 2. See Michael S. Sherwin, OP, “St. Thomas and the Common 
Good: The Theological Perspective: An Invitation to Dialogue,” Ang. 70 (1993): pp. 307-28. 
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Aquinas’s complexly layered use of the term “common good” surely has 
something to do with his assumption that justice is found not only within 
relations in the same particular political community. The “all persons” who 
are “neighbors” are such partly because they all share in a single “us,” the 
community of those whose end is God. But Aquinas is not moving in Stoic 
or cosmopolitan directions here. Despite his evocation of Stoic language in 
calling man a “social” animal, Aquinas is as convinced as Aristotle that the 
human being is a citizen not of the whole world but of his or her own 
particular political community. Pace Mary Keys, who claims that for 
Aquinas the human being is “not simply or unproblematically a part of 
any concrete political community, not even by nature,”'°? Aquinas is 
quite fond of repeating that human beings—concrete, finite, temporal 
human beings—are precisely parts of concrete, limited, particular polit- 
ical communities.'°? They are, of course, members of the community of 
the universe of which God is governor, but they are so by and not in 
spite of their membership in particular political communities (not to 
mention the fact that the good of such a universal community is appre- 
hended only by God’). 

Aquinas’s justice does transcend the bounds of particular political commu- 
nities in a way Aristotle’s justice does not. But it does so not by abstracting 
from the concreteness of human political membership and gesturing toward a 
hypothetical cosmopolis, but rather by holding onto that concreteness while 
setting it in the context of the Christian drama of the two cities. Neither city is 
cosmopolis, but the household of God provides a vision of how God creates 
unity across cultural boundaries.'” It is thus the divine law given to the 
household of God that teaches that it accords with the common good for us 
to “treat every man as our neighbor and brother.”!°° Aquinas’s universalism is 
not a version of cosmopolitanism but rather an entailment of commitment to 


the civitas Dei.'°” 


_ Keys, Aquinas, Aristotle, and the Promise of the Common Good, p. 131. 

103 ST II-II, q. 58, aa. 5, 6, and 12; q. 61, a. 1, ad 2; q. 64, aa. 2 and 5; q. 65, a. 1; cf. ST I-II, q. 90, 
a. 3, ad 3; ST IL-II, q. 26, a. 3. 

104 Cf. ST LIL, q. 19, a. 10. 

105 For Aquinas’s account of the Church, see Torrell, Saint Thomas Aquinas, vol. 2, pp. 291-4. 

106 ST II-II, q. 78, a. 1, ad 2. The temptation to read Aquinas as cosmopolitan seems 
related to the assumption that Aquinas must have had a social or political theory. But as 
Mark Jordan has argued, it does not seem Aquinas desired to construct a political theory. 
Thus he breaks up his theoretical comments on political questions and puts them at the 
service of a moral and salvific pedagogy shaped by Christian theology. See Jordan, Rewritten 
Theology, esp. ch. 3. 

107 Alasdair MacIntyre, Whose Justice? Which Rationality? (Notre Dame, IN: University of 
Notre Dame Press, 1988), p. 153. 
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7.6. ACQUIRED AND INFUSED JUSTICE: 
CONCLUDING REFLECTIONS 


There is no doubt that the “natural” stays more consistently close to the 
surface in Aquinas’s discussion of justice than in any other virtue treated in 
ST II-II. Aquinas makes a great deal of use of Aristotle on justice, and 
Aristotle’s account of a virtue often stands as a sort of template representing 
the acquired version of the virtue. So it is perhaps not surprising that the most 
common way of dealing with the “naturalness” of justice among Aquinas’s 
interpreters is to assume that it is the acquired version that determines the 
shape of justice.'°* 

But as we have seen in this chapter, Aquinas transforms Aristotle in 
dramatic ways, and he makes no attempt to hide the fact that he is discussing 
justice as it appears to the Christian in light of divine law. Could it be that 
Aquinas has in mind infused rather than acquired justice? But if so, why does 
he place such emphasis on the naturalness of the precepts of justice? I suggest 
that the difficulties here arise from the unique character of justice as a virtue 
whose mean is external to the agent.'°? For that reason, although acquired and 
infused justice would have distinct aims, the former aiming at a civic good and 
the latter at the good of the household of God,'!° the mean of these two 
virtues cannot in practice differ. Consider the mean of temperance. Ac- 
quired temperance urges only that eating should not harm the health of the 
body or hinder the use of reason, while infused temperance calls one to a 
more severe abstinence in accord with the commands of the Scriptures.'!' 
The two means can differ since the virtue is a matter of adjustment within 
oneself, and what counts as a proper adjustment can depend on the agent’s 
circumstances. But in the case of justice, the mean is an adjustment 
of thing and thing, of person and person. What counts as such an adjust- 
ment or equalization could not be different between infused and acquired 
justice any more than there could be a difference between what counts 
as theft according to divine law and what counts as theft according to 
natural law. 

Justice is therefore different from the other cardinal virtues for Aquinas not 
because it is a merely natural virtue, but because it uniquely operates at the 
intersection of what is knowable by reason and what requires the illumination 


108 Even Thomas Hibbs, who is typically very attentive to the theological character of 
Aquinas’s writings, has written of justice as though it were a natural, not an infused virtue. See 
Thomas S. Hibbs, “Divine Irony and the Natural Law: Speculation and Edification in Aquinas,” 
International Philosophical Quarterly 30 (1990): pp. 419-29, at 423. 

109 ST II-I, q. 58, a. 10; Aristotle, Nicomachean Ethics II,6 and V,4. 

110 ST I-Il, q. 63, a. 4. 1) ST LIL, q. 63, a. 4. 
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of faith. Consider how Aquinas identifies the precepts of justice with the 
Decalogue, which are first principles of law, to which “natural reason 
assents...at once.”'!* We cannot make sense of that move by supposing 
that the operation of natural reason can never depend for illumination on 
the theological virtues. After all, while many of the precepts of the Deca- 
logue are easily recognized by most people, the Decalogue includes, for 
example, a precept against worshipping a graven image. Natural law pre- 
cepts proceed from principles known naturally, such as that the good to be 
done includes the worship of God. But as reason seeks to judge on such a 
matter in particular circumstances, it may need the aid of the wise, or in 
this case even the aid of divine instruction.'!* That is, this precept may be 
out of natural reason’s range without divine intervention, but it still accords 
with natural reason since its reasonableness is evident once the precept is 
presented.''* 

Operating within the knowledge of the divine law, Aquinas is able to give a 
more certain account of the iura that natural reason recognizes as just. So 
here as elsewhere, the Christian life, illuminated by the teaching of Holy 
Scripture, is in view, and the characterization of justice reflects teachings of 
Scripture not commonly held, and in some cases not even available, apart 
from a people who have received divine law. Yet these iura remain the iura of 
justice per se, whether acquired or infused. And this correspondence, too, is 
written in the Scriptures, for the Gentiles “do by nature those things that are 
of the Law.”!° 

In his treatment of the virtue of justice, we see that Aquinas does not reduce 
the “natural” merely to what might arise within an immanent natural teleology 
like that of Aristotle, nor does he posit a more perfect but still “purely natural” 
teleology by beginning with the life of charity and subtracting grace to imagine 
what would remain. Rather, he holds together an Aristotelian attentiveness to 
the concrete shape of human life and the temporal character of human 
knowledge with a conviction of the naturalness of God’s providential action 
to assist human beings toward their true end. I have tried to show at every 
turn how Aquinas weaves the Aristotelian attentiveness and the Christian 
conviction together, assured that humanity’s divine destiny does not efface 
our created concreteness and that neither does humanity’s embodied and 


M2 ST II-Il, q. 122, a. 1, corpus. 3 oT T-I, q. 100, a. 1. 

4 This sort of benign dependence of natural reason on divine intervention is taken even 
further in ST I-II, q. 104, a. 1, ad 3: “Even in those precepts which direct us to God, some are 
moral precepts, which the reason itself dictates when it is quickened by faith; such as that God is 
to be loved and worshipped.” 

M5 Rom 2:14, cited in ST I-Il, q. 100, a. 1, sed contra. Aquinas’s point here is not that 
unbelievers (“the Gentiles”) worship the true God or in any other way fulfill the Law, but that 
what the Law requires is accessible to them “by nature.” 
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temporal particularity limit the glorious heights of our supernatural end. Of 
course, much of what God’s action achieves in human life Aquinas sees as 
beyond the capacities of human nature, but God’s action also fulfills human 
nature in a way that clarifies what the teleological orientation of human nature 


was aiming at from the beginning.'’® 


6 In the words of Thomas Hibbs, “the aspirations of natural law, which are identical to the 
goals of human nature, are realized only in divine law.” See Hibbs, “Divine Irony,” p. 423. Cf. 
Hibbs, “Imitatio Christi,” p. 562: “the needs, capacities, and defects of human nature become 


fathomable only under the tutelage of divine instruction.” 
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Contemplation and Action 
in Aristotle and Aquinas 


Mary Catherine Sommers 


Both Aristotle and Thomas Aquinas begin their ethical masterpieces, the 
Nicomachean Ethics and the Secunda Pars, respectively, with a consideration 
of the end of human life and end them with arguments about which kind of 
human life is the best life. This concern for the “form” that a whole life can 
take may seem archaic, but even in the postmodern era there remains an 
intuition that there should be something more to human existence than a set 
of discrete acts, a shape that is not merely chronological or spatial. 


8.1. CONTEMPLATION AND THE QUESTION OF THE 
“BEST LIFE”: PRELIMINARY OBSERVATIONS 


There are certainly commonalities in Aristotle’s and Aquinas’s understandings 
of the terms “contemplation” or “contemplative life.” For Aquinas, as for 
Aristotle, contemplation is both an act and a way of life; it is both the means 
to happiness or blessedness and happiness itself. However, for Aquinas, 
contemplation is also freedom for God, making time for which is required 
by the moral law and designated as Sabbath by the laws of the Church and 
synagogue.’ It is the Holy Spirit who, making us lovers of God, also makes us 
contemplators of God, as it is in contemplation that our conversation with 
God takes place.’ It is the means of welcoming the indwelling of the Trinity.’ 
Contemplation is the reward of labor, able to be shared not only by those 
whose temporal activities have fitted them for this, as for Aristotle, but by 


! See In III Sent., dist. 37, q. 1, a. 5, quaestiuncula 1, ad 2. 
2 See SCG IV, ch. 22 (no. 2). 3 See Super Ieremiam, ch. 7, lect. 4. 
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those whose lives are characterized by toil.’ It is an intrinsic cause of devotion 
despite the fact that the most devout, those who are simple people and women, 
seem defective in the ability to contemplate.” Contemplation, for Aquinas, is 
of necessity more “democratic” than for Aristotle. 

The influence of Aristotle on Aquinas’s teaching on contemplation, never- 
theless, is profound. It seems reasonable to credit Aristotle for the fact that 
there is “nothing of anti-intellectualism” in Aquinas’s notion of contempla- 
tion, even in that type that is a gift of the Holy Spirit. For, although Aquinas 
roots the motivation for contemplation in love, his doctrine “concedes to the 
intellect its apprehensive function.”° 

The purpose of this chapter will be to look at Thomas Aquinas’s consider- 
ation of the meaning of contemplation in conjunction with the problem of the 
“best life.” I will first engage Aquinas’s reflections on the “eight reasons by 
which the Philosopher proves” that “the contemplative life is unconditionally 
better than the active life.”” Next, I examine Aquinas’s argument explaining 
why Christ did not choose to live a contemplative life, but rather an active life 
that “gives to others the fruits of contemplation.”® I then set forth a hierarchy 
of the types of contemplation according to Aquinas, in order to show what 
type of contemplation can be given to others. Finally, the question of whether 
and to what extent Aquinas has repudiated Aristotle’s reasoning about the 
“best life” will be addressed. 


8.2. AQUINAS AND ARISTOTLE’S EIGHT 
REASONS FOR THE EXCELLENCE 
OF THE CONTEMPLATIVE LIFE 


Although he occasionally uses the threefold division of “lives’—the contem- 
plative, civil, and pleasure-seeking—from the beginning of the Nicomachean 
Ethics,” Thomas Aquinas consistently defends a twofold division, demoting 


+ See Catena in Lucam, ch. 17, lect. 4. 5 See ST II-Il, q. 82, a. 3, corpus. 

© Paul Philippe, OP, “Contemplation, VI.7: Saint Thomas, + 1274,” in Dictionnaire de 
spiritualité, vol. 1/2, edited by Charles Baumgartner (Paris: Beauchesne, 1953), col. 1983-8, at 
1986: “La doctrine mystique de saint Thomas n’a rien de l’anti-intellectualisme d'un Thomas 
Gallus ou d’un Hugues de Balma. Quoiqu’elle ne le céde en rien a ceux-ci pour le réle primordial 
assigné a l'amour, elle reconnait a l intelligence sa fonction appréhensive.” 

7 ST II-Il, q. 182, a. 1, corpus. 8 ST Ill, q. 40, a. 1 (cf. ad 2). 

? See Compendium theologiae I, ch. 163: “Necesse est enim cuiuslibet viventis esse aliquam 
operationem cui principaliter intendit, et in hoc dicitur vita eius consistere: sicut qui voluptatibus 
principaliter vacant, dicuntur vitam voluptuosam agere; qui vero contemplationi, contemplati- 
vam; qui vero civitatibus gubernandis, civilem.” Cf. Sent. Ethic. I, lect. 5, no. 5 (Leonine ed., vol. 
47/1, p. 18, line 76 to p. 19, line 82): “Vita igitur voluptuosa dicitur quae finem constituit in 
voluptate sensus, vita vero civilis dicitur quae finem constituit in bono practicae rationis, puta in 
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the vita voluptuosa to a less-than-human existence.'° According to Jean 
Leclercq, this makes him a defender of the Christian tradition." It is unlikely, 
however, that Aquinas understood his position as opposed to that of Aristotle. 
He appears to think that the Philosopher agrees with him that the vita activa 
and the vita contemplativa are the only distinctly human lives.’ 

The twofold division is mirrored, for Aquinas, in the Old and New Testa- 
ments, in the two love-commandments”” and, thus, in the differing perfections 
of the religious and episcopal “states.” It is symbolized by the contrasting pairs: 
Rachel and Leah, Mary and Martha, Peter and John, male and female, the 
Peripatetics and the Stoics."* 

While God’s blessedness is fully active and contemplative'® and angels are 
able to teach and carry out divine business in the temporal order without 
defecting from the vision of God that has been granted to them,’® for human 
beings action and contemplation present themselves as distinct life choices. 
Indeed, even Christ is confronted with this choice. Although in the fourteenth 
century Christine de Pizan will make a plea for the “mixed life” for those 
lacking the moral stamina to embrace one in exclusion of the other,'” 
Aquinas rejects the “mixed life” as a distinct alternative, since in any mix, 
some one element will predominate, in this instance, either contemplative or 
active.'® In ST II-II, q. 182, a. 1, Thomas Aquinas offers eight arguments from 
Aristotle that “the contemplative life is unconditionally better than the active 
life.” This is hardly surprising, since he had already used some of them in 
demonstrating that some sort of contemplation forms human beatitude.'” 
These arguments are vetted as well in his commentary on Book X of the 
Nicomachean Ethics.”° Indeed, they appear individually in works of Aquinas of 


exercitio virtuosorum operum, vita autem contemplativa quae constituit finem in bono rationis 
speculativae, scilicet in contemplatione veritatis.” 


10 See In III Sent., dist. 35, q. 1, a. 1, ad 5; ST II-I, q. 179, a. 1, corpus; De veritate, q. 11, a. 4, 
corpus (Leonine ed., vol. 22, p. 362, lines 42-50). 

1 Jean Leclercq, “La vie contemplative dans S. Thomas et dans la tradition,” Recherches de 
théologie ancienne et médiévale 28 (1961): pp. 251-68, at 253-4. 

12 Nor is it clear that, even if Aristotle does uphold a threefold division, that the twofold 
version is exclusively Christian, since this seems to be a Stoic position as well. 

13 See Sermon XVII, Lux orta (Leonine ed., vol. 44/1, p. 271, lines 404-413); Catena in 
Matthaeum, ch. 19, lect. 5. 

1 See Catena in Marcum, ch. 1, lect. 7; Catena in Lucam, ch. 22, lect. 3; Catena in Ioannem, 
ch. 21, lect. 5; Lectura super Ioannem, Prologue (no. 1); Lectura super Ioannem, ch. 20, lect. 1; 
ST II-II, q. 182, a. 1, corpus; Super Psalmo 32 (nos. 11-12); In I Ad Corinthios, ch. 11, lect. 3. 

5 See ST I, q. 26, a. 4, corpus. 

16 See, e.g., In II Sent., dist. 10, q. 1, a. 4, ad 1. 

Christine de Pizan, The Treasure of the City of Ladies: Or the Book of the Three Virtues, 
trans. Sarah Lawson, rev. ed. (London: Penguin, 2003), chs. 6-7 and 14-18. 

18 See ST II-Il, q. 179, a. 2, ad 2. See ST I-Il, q. 3, a. 2, ad 4. 

20 See Sent. Ethic. X, lect. 10, no. 18 (Leonine ed., vol. 47/2, p. 585, lines 186-197); lect. 10, no. 
16 (p. 584, lines 167-171); lect. 11, no. 7 (p. 587, lines 73-78); lect. 11, no. 8 (p. 587, lines 83-90); 
lect. 11, no. 9 (p. 588, lines 95-104); lect. 12, no. 14 (p. 592, lines 161-168). 
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almost every sort: systematic theology, apologetic writings, disputed questions, 
biblical commentaries and from the beginning to the conclusion of his teach- 
ing career. Here are the arguments: 


[1] “The contemplative life belongs to a man according to what is best in 
him, namely according to the intellect... while the active life is occu- 
pied with exterior things.””! Therefore, while angels and saints are “in 
no way’ impeded in contemplation through engagement in exterior 
occupations, for other human beings the “purity of contemplation” will 
be “blocked” or “slowed.”* 


[2] “The contemplative life is more continuous.””’ While the “summit” of 
contemplation, which “approaches the uniformity of divine contem- 
plation,”** cannot last a long time, other acts of contemplation do, 
because, in themselves, they are concerned with the incorruptible and 
unchanging, have no contrariety, no push-pull factor, attached to them, 
except what is owing to our weaknesses.” As human acts they are 
“intellectual” and so the products of the part of us that lasts beyond this 
life and, as unconnected with corporeal labor, we are able to persist in 
them. Indeed, the greater “durability” of the active life does not come 
from “any property of either life considered in itself, but from our 
weakness, we who retreat from the height of contemplation through 
heaviness of body.””° 


[3] “The pleasure of the contemplative life is greater than that of the 
active.””” Contemplation is more productive of delight than any corpor- 
eal pleasures, owing both to (1) the pleasure that comes from appropriate 
operations, since contemplation belongs to humans because they are by 
nature “rational animals,” and (2) on account of the object of contem- 
plation, which is God, who is more desirable and lovable than any other 
object of sense or intellect.** Therefore, even though the contemplation 
of God that is had in this life is imperfect, “it is nevertheless sweeter than 
any other contemplation, however perfect, because of the excellence of 


21 ST II-I, q. 182, a. 1, corpus. For the first argument, see Aristotle, Nicomachean Ethics X,7 
(1177a19-21). 

22 In IV Sent., dist. 44, q. 2, a. 1, quaestiuncula 3, ad 4; ST I, q. 112, a. 1, ad 3. 

?3. ST II-II, q. 182, a. 1, corpus. For the second argument, see Aristotle, Nicomachean Ethics 
X7 (1177a21-22). 

24’ ST II-II, q. 180, a. 8, ad 2. 

25 ST II-Il, q. 180, a. 7, ad 2. Cf. De veritate, q. 24, a. 9, corpus (Leonine ed., vol. 22, p. 702, 
lines 79-104). 

26 ST II-Il, q. 181, a. 4, ad 3. 

27 ST II-Il, q. 182, a. 1, corpus. For the third argument, see Aristotle, Nicomachean Ethics X,7 
(1177a22-27). 

28 ST II-II, q. 180, a. 7, corpus. 
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the thing contemplated.””? Its “wonderful pleasures,” which are not 
subject to a calculus, are owing to its stability and purity, that is, its 
“unmixed” character.*° It is productive of joy and can be compared to 
“play.”*’ Bodily pain or sadness, however, can impede it.** 


[4] “A man is more self-sufficient when living the contemplative life.”*? 
This is because contemplation is an interior activity, which not only can 
be accomplished without “the help of many,” but is increased in 
efficiency by increasing solitariness.** Indeed, the “wedding wine” 
must be put away if one is serious about contemplation.*° 


[5] “The contemplative life is loved more for itself, while the active life is 
ordered to something else.”*° Indeed, “peace is the end with respect to 
utility of the active life, and peace is ordered to contemplation.”*’ So, 
while those who wish to devote their lives to contemplation must 
sometimes put this aside for the needs of the world,*® or the Church, 
as with bishops,” this is only a secundum quid et in casu priority.*° 
However, there is a second and more significant sense in which the 
active life can be said to have a priority over the contemplative. Adam 
and Eve before the Fall were capable of “a clear and firm contemplation 
of the intelligible effects [of God], which they perceived through an 
irradiation of the First Truth, whether by natural or gratuitous cogni- 
tion.”*’ This contemplation was not impeded by any disordered pas- 
sion from tending towards God.*? After the Fall, “certain sins will 


2° ST II-II, q. 180, a. 7, ad 3. 

30 Sent. Ethic. VIL, lect. 13, no. 14 (Leonine ed., vol. 47/2, p. 433, lines 155-168). Cf. lect. 14, 
no. 4 (p. 436, lines 39-53); lect. 14, no. 19 (p. 438, lines 252-259); lect. 14, no. 20 (p. 438, line 268 
to p. 439, line 276); Sent. Ethic. X, lect. 3, no. 7 (Leonine ed., vol. 47/2, p. 559, line 74 to p. 560, 
line 88); lect. 10, no. 11 (p. 584, lines 116-122); Expositio libri Boetii De ebdomadibus, lect. 1 
(Leonine ed., vol. 50, p. 268, lines 36-46). 

- Expositio libri Boetii De ebdomadibus, lect. 1 (Leonine ed., vol. 50, p. 267, line 22 to p. 268, 
line 32); Sermon XX, Beata gens (Leonine ed., vol. 44/1, p. 321, lines 320-326). 

a Expositio super Iob ad litteram, ch. 17 (Leonine ed., vol. 26, p. 108, lines 154-170). 

33 ST IL-IL, q. 182, a. 1, corpus. For the fourth argument, see Aristotle, Nicomachean Ethics X,7 
(1177a27-b1). 

cas Expositio libri Boetii De ebdomadibus, lect. 1 (Leonine ed., vol. 50, p. 267, lines 3-8). See 
also ST II-II, q. 188, a. 8, corpus; Super Threnos, ch. 3, lect. 10. 

5 Lectura super Ioannem, Expositio in Prologum S$. Hieronymi (Marietti ed., no. 18). 

36 ST II-Il, q. 182, a. 1, corpus. For argument 5, see Aristotle, Nicomachean Ethics X,7 
(1177b1-4). 

37 Super Psalmo 45 (no. 8). 

38 See Contra impugnantes, ch. 19 (Leonine ed., vol. 41, p. A 152, lines 79-93); Quaestio 
disputata de caritate, a. 11, ad 6; In I Ad Corinthios, ch. 12, lect. 3 (no. 746). 

°° See De perfectione, ch. 21 (Leonine ed., vol. 41, p. B 93, lines 21-39); ch. 27 (p. 105, lines 
136-163). 

40 See ST II-II, q. 182, a. 1, corpus. 

41 STL, q. 94, a. 1, corpus; cf. ST II-II, q. 5, a. 1, ad 1; De malo, q. 5, a. 1, corpus (Leonine ed., 
vol. 23, p. 131, lines 173-184). 

42 See In II Sent., dist. 30, q. 1, a. 1, corpus. 
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darken the intellect’s contemplative act” because they disturb and 
disorder the passions.** This is not falsified by the fact that some “on 
account of their natural genius” can perform feats of subtle reasoning 
despite their uncleanness.** In the end, however, only “the pure of 
heart” will see God. Therefore, the active life in pursuit of the moral 
virtues is propaedeutic to contemplation and has precedence in that 
regard.*° Contemplation, however, can impede incontinence.*© And, of 
course, the blessed, who continuously contemplate God, have their wills 


totally conformed to his.*” 


[6] “The contemplative life consists in a certain freedom and quiet.”*® 


Despite its stillness,*” however, contemplation because of its very in- 
tensity is not to be confused with “sloth.”°° And, if philosophers are not 
condemned for withdrawing from mundane activities in order to con- 
template, then neither should those be condemned who do so for 
religious reasons.’! The same a fortiori argument applies to those living 
on alms or begging in order to be free for contemplation.°” Indeed, 
those “who leave everything” in order to be free for contemplation are 
following a “counsel of Christ.”°? 


[7] “The contemplative life is lived divinely, but the active life is lived 
humanly.”” Its exercise admits the human person into a life common 
to God and the angels: “Consequently, for God as well as for the angels 
and even for man, the supreme happiness and blessedness is the 
contemplation of God—this is the view not only of the saints, but 
also of the philosophers.”°’ And again: 


Thus the Philosopher in the tenth Book of the Ethics rejects the position of those 
who say that man ought not to intrude himself into divine things, but only human 
ones, saying: “But we must not follow those who advise us, being men, to think of 


43 In II Sent., dist. 39, q. 3, a. 3, expositio textus. Cf. De veritate, q. 18, a. 1, ad 4. 

“ ST II-II, q. 15, a. 3, ad 1. 

45 See Contra retrahentes, ch. 7 (Leonine ed., vol. 41, p. C51, lines 239-258); Super Psalmo 54 
(no. 5). 

46 See De perfectione, ch. 10 (Leonine ed., vol. 41, p. B 76, lines 82-94); Primae redactiones 
Summae contra Gentiles, liber 3*; De veritate, q. 26, a. 10, corpus (Leonine ed., vol. 22, p. 784, 
lines 178-191), ad 2, and ad 5. 

47 See De veritate, q. 23, a. 8, corpus (Leonine ed., vol. 22, p. 674, lines 115-125). 

48 ST II-IIL, q. 182, a. 1, corpus. For argument 6, see Aristotle, Nicomachean Ethics X,7 
(1177b4-26). 

* See Quodlibet IV, q. 12, a. 1, ad 16. 
© See Quodlibet VII, q. 7; a. 2, corpus (Leonine ed., vol. 25/1, p. 44, line 250 to p. 45, line 277). 
51 See Contra impugnantes, ch. 6 (Leonine ed., vol. 41, p. A 98, lines 412-426). 

52 See Contra impugnantes, ch. 7 (Leonine ed., vol. 41, p. A 111, lines 533-543). 
53 Contra impugnantes, ch. 5 (Leonine ed., vol. 41, p. A 92, lines 570-576). 
4 ST IIL-Il, q. 182, a. 1, corpus. For argument 7, see Aristotle, Nicomachean Ethics X,7 
(1177b26-1178a2). 
55 In II Sent., dist. 4, q. 1, a. 1, corpus. 
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human things, and, being mortal, of mortal things, but must, so far as we can, 

make ourselves immortal, and do all we can to live in accordance with the best 

thing in us.”°° 

[8] “The contemplative life is [lived] according to that which is most 
proper to man, ie. the intellect, while in the operations of the active 
life, the inferior powers, which are common to us and to brute animals, 
are also involved.”°” 


8.3. SED CONTRA: THE LIFE CHRIST CHOSE 


It would seem that the conclusion that the contemplative life is “uncondition- 
ally better” than the active life is firmly established in the Summa theologiae 
and throughout Thomas Aquinas’s works by means of Aristotle’s eight argu- 
ments. Indeed, when Aquinas recites a ninth argument, which “the Lord 
appends,” it is not to bolster up a weak edifice, but to complete with gospel 
testimony an edifice secure through reason: “Mary has chosen the better part.” 
Nevertheless, writing his “life of Jesus” in the Tertia Pars, Aquinas firmly 
recants this reasoning. An argument that it would have been appropriate for 
Christ to live as a “solitary,” because solitude is characteristic of the contem- 
plative life, which is the “most perfect life,”°® is answered with a qualification: 


As it is said in the Second Part, the contemplative life is unconditionally better 
than the active [life] which concerns itself with bodily acts; but the [type of] active 
life in which someone gives to others the products of contemplation through 
preaching and teaching is more perfect than the life which is devoted solely to 
contemplation, because such a life presupposes an abundance of contemplation. 
And thus Christ chose this kind of life.°” 


Aquinas here refers back to ST II-II, q. 188, a. 6 where he argues for a 
hierarchy of religious orders based on the type of “life” enjoined by the end 
for which the order exists: the active life of teaching and preaching, e.g. that of 
the Order of Preachers, is the highest, and is shared by bishops; contemplative 
orders are next; and they are followed by those that deal with the corporal 
works of mercy, e.g. ransoming captives, visiting the sick. It cannot be 
accidental that Aquinas makes the argument for the solitary life here (in 
ST Ill, q. 40, a. 1) from the conclusion of the eight arguments of Aristotle 
(in ST II-II, q. 182, a. 1) only to frame the argument against it from the 


ag Super Boetium De Trinitate, q. 2, a. 1, corpus (Leonine ed., vol. 50, p. 93, lines 72-86). 

57 ST II-I, q. 182, a. 1, corpus. For argument 8, see Aristotle, Nicomachean Ethics X,7 
(1178a2-8). See also ST I-II, q. 3, a. 5, corpus. 

58 ST Ill, q. 40, a. 1, arg. 2. 5° ST Ill, q. 40, a. 1, ad 2 (my emphasis). 
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conclusion of ST II-II, q. 188, a. 6. He is letting us know that he has changed 
his mind.® This change is sudden and, in some sense, unprecedented. Aqui- 
nas never hints at the existence of two types of active life until q. 188, a. 6. His 
defection from the priority of the contemplative life has caused a good deal of 
confusion among his commentators. Jean Leclercq, for example, says he posits 
“another [and likely novel] category of contemplatives,” those that can be 
called “the active contemplatives.”°’ How does this defection come about? 

Thomas Aquinas assumes that there was a moment when Christ chose the 
form his life would take. Aquinas organizes his teaching on Christ in the Tertia 
Pars into two parts: the “mystery of the Incarnation” and those things that the 
incarnate God did and suffered for our salvation.®’ The deeds and sufferings 
are organized according to Christ’s life-cycle—ingressus, progressus, exitus, 
and exaltatio.°? Aquinas locates the moment of choice in the progressus 
subsequent to the baptism by John at the initiation of Christ’s public life. 
Aquinas uses the expression Christus elegit sparingly: “Christ chose” for 
himself a virgin mother, poor parents, twelve apostles, a Church, voluntary 
poverty, sorrow, and a certain type of life, an active life that gives to others the 
fruits of one’s contemplation through teaching and preaching. He chose to 
“rub shoulders” with his fellow human beings (inter homines conversando) 
despite the more godlike character of the solitary life when embraced “in order 
to contemplate the truth,” as Aristotle says.°* 

To identify the type of life chosen by Christ is clearly important. In an age 
concerned with the imitatio Christi it establishes an ideal, a “first.” However, 
this identification is the end, not the beginning, of Aquinas’s attempts to 
determine the best type of life and, correlatively, to understand religious 
orders in terms of action and contemplation. In the Contra impugnantes, 
Aquinas had defended various practices of mendicant orders, e.g. teaching, 
preaching, hearing confessions, begging, while assuming (at least for the 
sake of the argument) that all religious orders, mendicants included, live 
lives ordered to contemplation. In the De perfectione spiritualis vitae Aquinas 


© Torrell does not understand this as a shift in Thomas’s thinking. He describes the first 
treatment of the relative perfection of the two lives (ST II-II, q. 182, aa. 1-2) as pertaining “to the 
treatise on religious life,” which, apart from ST II-II, q. 188, a. 6, corpus, “is not only incomplete, 
it is truncated, and its perspective is completely distorted.” However, the treatment of the “lives” 
(ST II-II, qq. 179-182) is not part of a “treatise on religious life”; it is, as is clear from the Prologue 
preceding ST II-II, qq. 171-189, part of a treatise on “habits and acts of the rational soul” insofar 
as these differentiate human beings, the preceding questions (qq. 1-170) having covered “the 
virtues and vices which pertain to human beings of all conditions and states.” The differences are 
caused by gratuitous graces, forms of life, states (among which is the “religious state”), and 
duties. For arguments that there is a shift in Aquinas’s thinking and for the stages of his thinking 
on the “best life,” see Mary Catherine Sommers, “Thomas Aquinas’ Polemic of Perfection,” in 
Atti del IX Congresso tomistico internazionale, vol. 5, Problemi teologici alla luce dell’ Aquinate, 
edited by Antonio Piolanti (Citta del Vaticano: Libreria Editrice Vaticana, 1991), pp. 362-73. 

®1 See Leclercq, “La vie contemplative,” p. 263. © ST II, Prologue. 

63 ST Ill, q. 27-59; cf. ST III, q. 27, Prologue. 64 ST IIL q. 40, a. 1, arg. 1. 
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identified religious perfection with the contemplative life and the first love 
precept (“thou shalt love the Lord thy God”), and episcopal perfection with the 
active life and the love of neighbor. The priority of the contemplative life is 
assumed, indeed, its priority is an argument against ranking of bishops higher 
than religious in the ecclesiastical hierarchy, which Aquinas must address. 

Since there is a novel sense of the active life—insofar as it is concerned not 
solely with “external acts” but also with teaching and preaching, which have 
both interior and exterior components—one wonders whether there is an 
altered sense of “contemplation” as well. Have both components been changed 
in order to be integrated into a single life? In discussing what Aquinas means 
by “contemplation” in the questions on the life of Christ in the Tertia Pars, 
Jean-Pierre Torrell says: 


Here it is not a question of infused contemplation of the kind that later John of 
the Cross and the Carmelite mystics will speak of. Thomas certainly understands 
what this type involves, but he also knows that one cannot identify it as the source 
of preaching or teaching. For his part, Thomas is speaking of something very 
lofty, to be sure, but he is thinking rather of a contemplation acquired by human 
means through the practice of various exercises within a whole life driven by this 
dominant activity—and which is called on that account “contemplative.” 
A contemplation of the sort he conceives is the act of the habit of acquired 
wisdom which is built on a foundation of the faith. In the realized act, [this 
contemplation] certainly culminates in a simple grasp of truth (simplex intuitus 
veritatis), but it is preceded by a search where hearing the Word of God, prayer 
and study normally lead to this accomplishment.® 


The contemplation that may overflow into action has several characteristics: 
(1) it is an acquired, not an infused habit; (2) while acquired, it is founded on 
faith; (3) it is constituted by practices that in-form a complete life that can be 
called “contemplative,” including the lectio divina, prayer, and study; (4) it 
comes to fruition in a vision of the truth; (5) it is a means to teaching and 
preaching. 

What Torrell describes as “theological contemplation” has this major dif- 
ference from “the contemplation of mystics,” namely “that it lives on the 
human level, it remains an expressible reality; the contemplata, the truths 
being contemplated, could then become the object of a communication,” ice., 
teaching or preaching.®° How does this “theological contemplation” fit into 
Aquinas’s schema of contemplative acts and is it the only candidate for a 
contemplation that could form the basis of the kind of active life lived by 
mendicant friars? 


65 Jean-Pierre Torrell, OP, Le Christ en ses mystéres: La vie et Pceuvre de Jésus selon saint 
Thomas d’Aquin, vol. 1 (Paris: Desclée, 1999), p. 218. 
6 Torrell, Le Christ en ses mystéres, p. 219. 
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8.4. THE PRIMARY AND SECONDARY 
SENSES OF “CONTEMPLATION” 


It may be appropriate to understand “contemplation” in Aquinas as a pros hen 
equivocal. It denominates an activity that is carried out by God, angels,°” and 
human beings; and, human beings carry it out both in via and in patria. What 
becomes very clear from Aquinas’s way of speaking is that in thinking about 
contemplation we have to consider both what it is in itself and how it differs 
among the different classes of practitioners. A list of the contemplative 
activities possible to human agents in descending order of perfection would 
look something like what follows. 


8.4.1. Contemplation of God per essentiam in patria 


From his earliest writing, Aquinas distinguishes between the contemplation of 
the viator and the contemplation of the blessed in patria, one imperfect, the 
other perfect: 


All who have thought correctly have posited the end of human life to be the 
contemplation of God. However, contemplation of God happens in two ways: one 
through creatures, which is imperfect...in which sort of contemplation the 
Philosopher posits contemplative happiness, which nevertheless is a happiness 
of this life. There is another sort of contemplation of God, by which he is seen 
immediately through his essence; and this is perfect contemplation, which will 
take place in heaven and is possible to man on the basis of faith.®* 


In the Summa theologiae Aquinas again distinguishes two primary senses of 
contemplation, whose object is God, one “which will be perfect in the future 
life when we see Him face to face” and another that we have now, “imperfect, 
namely through a glass darkly.”® These two primary types of contemplation 
are coordinate with two senses of final end: 


The human being is proportioned according to his nature to a certain end for 
which he has a natural appetite and which he is able to pursue through the use of 
his natural powers, which end is a type of contemplation of the divine, the kind 
which is possible to the human being according to the faculty of nature, in which 
[activity] the philosophers identified the highest human happiness. However, 
there is an end for which the human being is prepared by God, which exceeds 
any proportion to human nature, namely eternal life, which consists in a vision of 


67 See STI, q. 62, a. 1, corpus; Expositio super librum Dionysii De divinis nominibus, ch. 5, lect. 
2 (no. 656). 

68 In I Sent., Prologue, q. 1, a. 1, corpus. Cf. Super Boetium De Trinitate, q. 6, a. 4, ad 3; ST I-II, 
q. 3, a. 5, corpus. 

® ST II-Il, q. 180, a. 4, corpus. 
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God’s essence, which exceeds any proportion to any created nature whatsoever, 
and is connatural to God alone.”° 


8.4.2. Contemplation of God per essentiam in raptu 


Because the vision of God per essentiam requires that the human mind be 
“totally loosened” from bodily things, it can only happen “through death or 
through some sort of rapture.””' Any vision that is had ante mortem does not 
bestow perfect happiness because it does not last and it does not arise from a 
disposition existing in the intellect, but only through divine power.”* The 
vision of God that the saints have through contemplation must be distin- 
guished from this.’* The highest contemplative experience cannot be had in 
this state or life, except potentialiter, “insofar as someone’s soul joined as form 
to a mortal body, such that he or she may not use the bodily senses or even the 
imagination, as happens in rapture.””* The norm, however, is that “according 
to the state of our present life, human contemplation is not able to occur 
without phantasms, because it is connatural to humans that they see the 
intelligible species in the phantasm.””” Nevertheless, “intellectual knowledge 
is not found in the phantasms themselves, but in them it contemplates the 
purity of intelligible truth. And this is not only the case in natural cognition, 
but also in those things we know through revelation.” Between knowledge that 
begins in phantasms and knowledge of God per essentiam, however, the road 
is “impassable” (in via). The contemplation of God in raptu, then, occupies the 
middle ground between contemplation in patria and that in via. 


8.4.3. Contemplation of God ex infusione 


In commenting on the Gospel of John, Aquinas identifies four progressively 
higher ways of “seeing” God, none of which “attain to a vision of the divine 
essence”: (1) “through a creature present to bodily sight,” as Abraham saw the 
three strangers; (2) “through an image present in the imagination,” as Isaiah 
saw the Lord seated above the height of the sun; (3) “through an intelligible 
species abstracted from sensible things,” ie. from creatures to creator; (4) 
“through a certain spiritual light infused by God into spiritual minds in 


70 De veritate, q. 27, a. 2, corpus (Leonine ed., vol. 22, p. 794, lines 121-135). 


71 §CG II, ch. 47 (no. 2). 7 See In IV Sent., dist. 49, q. 2, a. 7, ad 4 and ad 5. 

73 Cf. Super Psalmo 26 (no. 3). 

74 ST II-Il, q. 180, a. 5, corpus. Cf. De veritate, q. 10, a. 11, ad 2; Expositio super librum 
Dionysii De divinis nominibus, ch. 1, lect. 1 (nos. 31-32). 

7 ST IL-Il, q. 180, a. 5, ad 2. Cf. Compendium theologiae I, ch. 167 (Leonine ed., vol. 42, p. 145, 
lines 7-20). 


178 Mary Catherine Sommers 


contemplation ...as Jacob saw God face to face.”’”° This “new illumination” 
strengthens the natural light of reason with “the light of faith, the gifts of 
wisdom and understanding,” and produces an “elevated” and “intimate” 
contemplation of God as “above everything which can be naturally known.””” 


8.4.4. Contemplation of God secundum vires naturales, 
Which Produces felicitas contemplativa 


In this life, there is “nothing that more closely resembles the highest and 
perfect happiness than the life of those who contemplate the truth” and, so, the 
philosophers who cannot fully know that happiness “posit the highest happi- 
ness in the contemplation which is possible in this life.” The contemplation of 
truth begins in this life, but is “consummated in the future,” unlike the “active 
or civil life, which cannot reach beyond the boundaries of this life.””® 

Philippe remarks that “St. Thomas is not very interested in the degrees of 
contemplation,” although “he enumerates as degrees the six kinds distin- 
guished by Richard of St. Victor””” as a sequence of acts rising to the 
“consideration of intelligible which reason cannot discover or grasp, which 
pertain to the sublime contemplation of divine truth in which contemplation 
is perfected as through its end.”®° This is not the only text that suggests that a 
hierarchy of contemplative acts with God as their object is a hierarchy of 
abstractedness from the sensory origins of our knowledge.*’ “The manifest- 
ation of divine truth which occurs in the naked contemplation of truth itself is 
stronger than that which occurs under the appearance of corporeal things, for 
it more closely approaches the vision of heaven through which truth is seen in 
the essence of God.”*? 


76 Lectura super Ioannem, ch. 1, lect. 11 (no. 211). Cf. De veritate, q. 10, a. 11, ad 14; De 
veritate, q. 12, a. 6, sed contra 2; Super Boetium De Trinitate, q. 1, a. 2, corpus (Leonine ed., vol. 
50, p. 85, lines 118-131); In IV Sent., dist. 49, q. 2, a. 7, ad 3; ST I-II, q. 98, a. 3, ad 2. 

7” This infused contemplation is termed “mystical” by commentators—including Philippe, 
Maurer, and Torrell—although this is not Aquinas’s term. He most commonly uses the term 
“mystical” to refer to levels of scriptural interpretation and to the Church as “mystical body.” 

78 SCG IIL, ch. 63 (no. 7). Cf. ST I, q. 62, a. 1, corpus. 

” Philippe, “Contemplation,” col. 1987: “Saint Thomas s’est peu intéressé aux degrés de la 
contemplation. ...Il énumére comme degrés les six genres discernés par Richard de Saint- 
Victor.” 

8° ST II-II, q. 180, a. 4, ad 3. Cf. Super Psalmo 26 (no. 6) and 54 (no. 5). 

81 Lectura super Ioannem, ch. 1, lect. 11 (no. 213); De veritate, q. 13, a. 4, corpus (Leonine ed., 
vol. 22, p. 429, lines 172-187); Expositio super librum Dionysii De divinis nominibus, ch. 4, lect. 9 
(nos. 414-415). 

82 ST II-II, q. 174, a. 2, corpus. 
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8.4.5. Secondary Senses of Contemplation 


Two of the primary senses of contemplation, in via and in patria, are also 
attached to activities that, as a consequence, are called “contemplation” in 
some secondary sense. Howsoever different the existential planes of their 
consummation, each must have beginnings and developmental stages that 
occur in via. Just as “the contemplation of wisdom” as an end requires the 
natural inherence of the “per se nota” principles of demonstration, so “super- 
natural cognition” requires a temporal, though non-natural beginning in us, 
that is, “through faith, which grasps through an infused light those things 
which exceed natural cognition.”** Some secondary senses of “contempla- 
tion,” therefore, will be in service of the natural human end and some of the 
supernatural end. Aquinas states, “Thus, therefore, while the contemplative 
life has one act in which, as through an end, it is perfected, namely the 
contemplation of truth, from which it has unity, it has many acts by which 
it arrives at this final act,” ie. the grasp of principles and deductive reasoning, 
which are not “contemplation itself.”** In addition, while signifying “that 
principal act by which someone contemplates God in himself,” “contempla- 
tion” is extended secondarily to “that act by which someone examines the 
divine in created things” (although this is perhaps better named “specula- 
tion”), since “we are led to the contemplation of God through the divine 
effects.”®° The term “contemplation,” then, can include the process of attain- 
ing truth, although this process of attainment is better called “cogitation,” 
since “contemplation” proper ensues when truth is perfectly possessed.*° 

Much of the contemplative life could be spent in the process of attaining 
truth. Aquinas puts it this way: “the contemplative happiness, which philo- 
sophers treat of, consists in the contemplation of God because, according to 
the Philosopher it consists in the act of the highest power which is in us, 
namely intellect, and in the most noble habit, which is wisdom, and also 
concerns the most worthy object, which is God.” This is why “they reserve the 
end of life, it is said, for contemplating the divine, spending the preceding time 
in other studies, in order that they might become through them more able to 
consider divine things.”°” 

In the same way, there must be means proportioned to the end of contem- 
plation in patria. This will not be inquisitio or speculatio beginning in crea- 
tures, but “through knowledge. .. directly inspired through the divine light,” 


De veritate, q. 14, a. 2, corpus (Leonine ed., vol. 22, p. 441, lines 165-187). 

84 ST II-II, q. 180, a. 3, corpus. 85 ST II-II, q. 180, a. 4, corpus. 

8° STI, q. 34, a. 1, ad 2. 

87 Tn III Sent., dist. 35, q. 1, a. 2, quaestiuncula 3, corpus. Cf. ST II-II, q. 9, a. 4, ad 3; Sent. Ethic. 
X, lect. 10, no. 13 (Leonine ed., vol. 47/2, p. 584, lines 134-138). 
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ie. the doctrina theologiae.®* “ 


templation of the First Truth in patria. 

This is why it is appropriate to have a religious order whose purpose is study 
because (1) study is a means to contemplation “by illuminating the intellect”; 
and (2) “by removing the dangers to contemplation, namely the errors which 
occur frequently in the contemplation of divine things to those who do not 
know Scripture.””° 

While Aquinas distinguishes between acts secondarily called “contempla- 
tion” based on whether they are means to the “imperfect contemplation” that 
may be attained in via or to the “perfect contemplation” only achieved in 
patria, the two types are related when he discusses contemplative acts insofar 
as some are perfected through virtues and others through the gifts of the Holy 
Spirit.°! There are contemplative acts that are conducted secundum humanum 
modum, some of which are concerned with “the necessary and eternal,” and 
another, “which judges and orders” inferior things in the light of those first 
principles and causes. Both classes of contemplative acts are perfected by the 
intellectual and theological virtues: the inquiry into first principles by intellec- 
tus, the following of these principles to conclusions by scientia; the examin- 
ation of those divine things above reason “through a glass darkly” by fides; the 
ordering of inferiors by sapientia. “However, that spiritual things may be 
captured as if in their naked truth is supra humanum modum and requires 
the donum intellectus.” Similarly, that a human being transformed by his 
union with “those highest causes... may, from what is deepest in him, judge 
and order other things, not only knowable things, but also human actions and 
passions, this is supra humanum modum, and is accomplished through the 
donum sapientiae.”” 

This interesting text distinguishes not between acquired and infused virtues, 
but between both of these on the one hand and the gifts of the Spirit on the 
other. Aquinas makes a similar distinction in the commentary on Isaiah 
between types of “intellectual vision” or contemplation: (1) those for which 
the “natural light of the intellect” suffices; (2) those for which the “light of 
faith” suffices; (3) those (in patria) for which only the “light of glory” suffices 
(although sometimes this vision is had before death in a rapture); (4) those 
which are made possible through the “light of grace freely given,” e.g. the “gift 
of prophecy.” (1) and (2) are “insufficient” for (4); and, in turn, (4) has not 
“attained” (3).°° The contemplation achieved through reason or faith, on this 


The ultimate end of this teaching is the con- 
89 


88 
89 


In I Sent., Prologue, q. 1, a. 1, corpus. 
In I Sent., Prologue, q. 1, a. 3, quaestiuncula 1, corpus. 
°° ST II-II, q. 188, a. 5, corpus. 
! In III Sent., dist. 34, q. 1, a. 2, corpus; dist. 35, q. 2, a. 2, quaestiuncula 2, corpus; Expositio 
super Isaiam ad litteram, ch. 11 (Leonine ed., vol. 28, p. 79, line 154 to p. 80, line 169). 
°2 In III Sent., dist. 34, q. 1, a. 2, corpus. 
8 Expositio super Isaiam ad litteram, ch. 1 (Leonine ed., vol. 28, p. 9, lines 74-99). 
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analysis, becomes “ordinary” in comparison with extraordinary gifts, such as 
prophecy. 

This distinction between faith and gifts is consistent with Aquinas’s position 
that the gifts make possible a more perfect operation of the imperfectly 
possessed theological virtues. While human reason is a do-it-yourself oper- 
ation, the movement towards a supernatural end requires the “gifts,” so-called 
“not only because they are infused by God but because through them a person 
is so disposed that she is rendered ‘moveable’ by the divine in-spiration,” so 
that the movement towards God becomes not only possible, but irresistible.** 
The gifts are the common endowment of adult Christians, but the movements 
they make possible are clearly diverse. 

While Torrell does not cite any particular texts of Aquinas in direct support 
of his claim that the “contemplation” that overflows into the active life of 
teaching and preaching is “a contemplation acquired by human means 
through the practice of various exercises within a whole life driven by this 
dominant activity ... the act of the habit of acquired wisdom which is built on 
a foundation of the faith,” these texts nevertheless support the existence, if not 
of such a “type,” at least of an affinity between two types, one based in reason, 
the other in faith, which operate “in a human way.” At the very root of the 
baptized Christian, faith has taken up residence with reason and each operates 
alongside the other per humanum modum, the new “base” from which human 
nature’s orientation towards contemplative truth becomes capable of the 
beatific vision. 

Just as the practice of the secondary acts of contemplation, which lead to the 
vision of truth that is possible through natural reason and towards which a 
philosopher may dedicate the bulk of his life, is sufficient to designate a life as 
“contemplative,” so the practice of secondary acts of contemplation that 
prepare one for the contemplation of God per essentiam et in patria is 
sufficiently contemplative to facilitate teaching and preaching. The alignment 
is, nevertheless, asymmetrical. While the philosopher may hope that, at the 
end of his life, he will master the act of bringing the highest power to bear 
upon the highest objects, the theologus knows, rather, that his life will end 
before that is accomplished and that it will be not earned, but gratuitous. 

But is Torrell correct in arguing that only this secondary kind of contem- 
plation is integrable into an active life of teaching and preaching? Or, would it 
be more accurate to say that “theological contemplation” is sufficient to sustain 
the type of active life that requires a “fullness of contemplation”—that it does 
not require a mystic’s storehouse?®’ In any case, mystics, prophets, and 


4 ST L-II, q. 68, a. 1, corpus. 

© Philippe, “Contemplation,” col. 1984: “Il revient 4 saint Thomas d’avoir discerné deux 
sagesses acquises, et par conséquent deux contemplations acquises, la sagesse philosophique et la 
sagesse théologique (1 Sent, prol. q. 1 a. 1; In 1 Isaiam c. 3 §1). A-t-il admis, entre la 
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philosophers often teach or preach. The preacher “emerges from the hidden- 
ness of contemplation into the openness of preaching,” drinking deep and 
then pouring out. Christ emerges from concealment in the Father to the 
publication of his Incarnation,”® from the desert into his public life, a journey 
consistent with the “life” that aims to give to others the fruits of one’s 
contemplation.*” The quotation of Gregory the Great that Aquinas uses to 
frame his introduction of this new kind of active life (in ST II-I, q. 188, a. 6) 
describes the contemplative as driven “to publish the memory of your sweet- 
ness.” Surely this language of inebriation, joy, and release points to something 
beyond the exercise of an “acquired habit” or the expression of “acquired 
wisdom” and may indicate the operation of the “gifts” or “the spirits,” even 
those that are not generally but particularly bestowed. 

At this point we are knocking on the door of infused contemplation, 
which strengthens the natural light of reason with “the light of faith, the 
gifts of wisdom and understanding,” but does not extend to the vision of God 
per essentiam, and might, in its humbler forms, represent some relative 
closure to the pursuit of truths available through natural reason, if we 
grant that the experience of infused contemplation need not make its subject 
a mystic. 


8.5. AQUINAS, ARISTOTLE, AND THE “BEST LIFE” 


We are left, then, with the question of whether Aquinas’s “eleventh hour” 
discovery of a type of active life that is not constituted totaliter by exterior 
activity represents an abandonment of what he understands to be Aristotle’s 
position on the “best life.” 

There are four possible alternatives. (1) One could hold, like Leclercq, that 
the fused life is still primarily contemplative and, therefore, that Aristotle is 
right in holding that both the highest act and the highest life are contempla- 
tive. Tempting as this might be, it cannot be supported by the text of 
St. Thomas,”* who clearly states that the best life is a kind of active life. (2) 
Or, one might say that Aquinas never repudiates Aristotle’s eight reasons 


contemplation théologique, de finalité spéculative, et la contemplation infuse, lexistence d’une 
contemplation acquise de type plus affectif et moins savant? I] semble bien que la q. 180 de la 
2° 2** regle le statut d’une contemplation qui englobe 4 la fois la contemplation infuse et une telle 
contemplation affective, sans d’ailleurs exclure complétement la contemplation théologique 
quand celle-ci est recherchée par amour pour Dieu. Cette contemplatio répond parfaitement 
au type ‘Western Mysticism.’” 


°6 See Sermon IX, Exiit qui seminat (Leonine ed., vol. 44/1, p. 124, lines 340-351). 
97 See ST III, q. 40, a. 2, ad 3. 8 ST II-II, q. 188, a. 6 and ST III, q. 40, a. 1. 
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insofar as they pertain to the act of contemplation, but that these uncondi- 
tional priorities do not carry over into a whole life when measured against a 
life that fuses together contemplation and action, although they still hold when 
measured against a life that is centered around exterior actions. (3) Thirdly, 
one could argue that, taking into account the asymmetrical trajectories of 
contemplation through the light of natural reason alone and contemplation 
supported by the light of faith and the gifts of understanding and wisdom, 
Aquinas never repudiates Aristotle with respect to the priority of contempla- 
tion or the contemplative life. This is because the culmination of the latter is 
beyond status iste and the experience of the blessed in patria is a contempla- 
tive life. (4) Finally, it could be argued that Aquinas repudiates Aristotle both 
with respect to the priority of the act and life of contemplation, although this 
possibility is only arguable pro statu isto, given Aquinas’s clear position on the 
life of the blessed. Since (1) is untenable, I will advance arguments for (2), 
showing, at the same time, its superiority to (4); then arguments for (3), which 
is, in the end, compatible with (2). 

In support of the second view one might argue that, for Aquinas, the 
determination of the “best life” begins not with conflicting testimonies 
within the polis,” but with the uncontested testimony of Scripture and the 
Church: the life of Christ is best, then the life led by his apostles and their 
successors, the bishops, in imitation of him, then whatever type of religious 
life might most resemble these. But what type of life is this? Aquinas’s clear 
determination is that it is an active life: Christ did not choose the life of a 
solitary contemplative and omnis Christi actio nostra est instructio.!°° 

The subtle change in the description of doctrina that takes place from ST II- 
II, q. 181, a. 3 to q. 188, a. 6, and is echoed in ST III, q. 40, a. 1, reveals the 
machinery of Aquinas’s response to this “instruction.” At ST II-II, q. 181, a. 3, 
he answers the question of whether teaching is a work of the active or 
contemplative life with a split decision. This is because the act of teaching, 
which is carried out in speech, has a double object: one, the interior concept, 
which can be the stuff of either the contemplative life (if it is an intelligible 
truth “in whose consideration and love one takes delight” alone) or the active 
(if it is conceived “in order that one may be directed through it in an exterior 
action”); and the other, the hearer of the word, “the audible sign of the 
concept,” which object places teaching in “the active life to which pertain 
exterior actions.” Aquinas does not abandon these distinctions in ST II-II, 
q. 188, a. 6. Rather, he specifies a third way in which the interior concept may 
be disposed. Not only may it (1) originate and remain as the secret delight of 
the contemplative or (2) originate and remain as an operational principle, but 


°° See Aristotle, Nicomachean Ethics 1,4 (1095a14-28); 1,5 (1095b14-1096a10). 
100 ST IIL, q. 37, a. 1, arg. 2. Cf. Torrell, Le Christ en ses mystéres, p. 211. 
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it may also (3) originate in delight and then flow over, owing to its fullness, 
into operation.'°' While in his polemical works aimed at the antimendicants 
Aquinas emphasizes the connection between teaching and contemplation to 
argue the appropriateness of religious, traditionally identified as contempla- 
tives, engaging in university teaching, it is in the Secunda Pars that teaching as 
a work of the active life and, finally, of a newly conceived type of active life, 
emerges. This “life” is the life chosen by Christ, lived by his apostles and their 
successors, the bishops, and adopted by the mendicant orders, particularly the 
Order of Preachers. 

Nevertheless, this “life” retains a priority for contemplation: as the moral 
virtues of the active life must precede the practice of contemplation, so an 
abundance of contemplation must precede this sort of teaching. The act of 
contemplation, therefore, provides the material of the “best life,” even though 
the best life is an active life. 

In support of the third possibility, that Aquinas never repudiates Aristotle 
with respect to the priority of contemplation, whether considered as act or life, 
one can argue that, since human life in via is for the sake of human life in 
patria, therefore the active life devoted to “giving to others the fruits of one’s 
contemplation” through teaching and preaching is for the sake of the con- 
templation to be enjoyed in patria. On this account, any priority of the active 
life is only secundum quid et in casu. However, the “necessity of the present 
life” takes on a meaning far removed from falling on “hard times,” which 
Aristotle suggests as a reason for a person choosing the active life over the 
contemplative; it signifies the “infirmity” of the whole course of human life in 
via. As Aquinas says in the Contra impugnantes in defense of religious who 
leave the cloister to teach: 


Holy men seek something for themselves and something for others. For them- 
selves they seek to inhere always in Christ either in this world, insofar as the 
infirmity of this present life will allow, or in the future life, where they will 
contemplate Him to the full. But for the sake of others they are forced sometimes 
to turn away from the desired contemplation and involve themselves in the hustle 
and bustle of the active life. Thus, therefore they both desire the quiet of 
contemplation and yet patiently endure the labor of action for the salvation of 
their neighbors.'° 


What has changed in the Summa theologiae from Aquinas’s earlier apologe- 
tical writing is the disappearance of the “sting”; there is no backward glance 
towards the solitary chamber or the desert, no sense of strapping on one’s 


101 This may be construed as minimally as “connecting the dots,” but it remains the case that 
in ST II-II, q. 181 the two lives are described as diversa studia hominum intendentium ad diversos 
fines (a. 1, corpus) and the article on docere never identifies any fusion between contemplation 
and action. 

102 Contra impugnantes, ch. 19 (Leonine ed., vol. 41, p. A 152, lines 80-90). 
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pack.'° There is instead a fluid, irresistible motion that leads from interior 
delight to exterior expression. Aristotle’s “unconditionally better” life is not 
denied, but it is deferred and, in the interval, the “best life” will be structured 
dynamically, with one foot slogging through the infirmity of the “wayfaring” 
world, steadied by the other that is planted in the antechamber of divine rest 
and delight. 


103 See Augustine, De civitate Dei XIX,x1x: “Quam sarcinam si nullus inponit, percipiendae 
atque intuendae uacandum est ueritati; si autem inponitur, suscipienda est propter caritatis 
necessitatem; sed nec sic omni modo ueritatis delectatio deserenda est, ne subtrahatur illa 
suauitas et opprimat ista necessitas.” 
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Aristotle in the Summa 
Theologiae’s Christology 


Corey L. Barnes 


Confronted with the question of whether Christ’s resurrection causes the 
general resurrection (ST III, q. 56, a. 1), Thomas Aquinas responds with a 
telling combination of Aristotle and Paul. His response begins with a quota- 
tion from the Metaphysics: “what is first in a given genus is the cause of 
everything subsequent [in that genus].” Based upon his earlier affirmation that 
Christ’s resurrection was first in the genus of resurrection,’ Thomas con- 
cludes, “Christ’s resurrection is the cause of our resurrection.”” It comes as 
little surprise that Aquinas employs argumentation, and specifically deductive 
syllogism, within theology or sacra doctrina, but it is what immediately follows 
that reveals precisely how he uses this argumentation in the Summa theolo- 
giae. After completing the syllogism, Thomas confirms its conclusion through 
appeal to 1 Cor 15:20, and this confirmation illustrates his regular theological 
methodology of philosophical (Aristotelian) argumentation in accord with 
and at the service of Scripture. ST III, q. 56, a. 1, far from being a minor 
example of Aristotle’s role in the Summa theologiae, provides an exemplar of 
the type of theological argumentation sketched in ST I, q. 1, a. 8. 

Early in the Prima Pars (ST I, q. 1, a. 8), when defending the use of 
argumentation in theology, Thomas cites Paul on the causality of Christ’s 
resurrection: 


It should be said that just as other sciences do not argue in order to prove their 
principles but argue from their principles in order to show other things within 
those very sciences, so also this doctrine does not argue in order to prove its 
principles, which are the articles of faith. Rather, it proceeds from those [principles] 


' ST Ill, q. 53, a. 3. 
2 ST Ill, q. 56, a. 1, corpus. Citations are from Summa theologiae, ed. Institutum Studiorum 
Medievalium Ottaviense (Commissio Piana), 5 vols. (Ottawa: Harpell, 1941-1945). 
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in order to show something, as the Apostle, 1 Cor. 15:12, argued from the 
resurrection of Christ in order to prove the common resurrection.’ 


Aquinas continues by noting that sacra doctrina properly disputes regarding 
its principles only against those who deny them and only by refuting their 
challenges. ST I, q. 1, a. 8 thus sets out compactly a theological procedure 
based, at least to some degree, on Aristotelian scientia and takes Paul’s 
reasoning from Christ’s resurrection to the general resurrection as the para- 
digmatic case of appropriate argumentation from rather than about the 
fundamental principles of theology.* 

The article continues by emphasizing the propriety of two types of argu- 
mentation in theology, arguments from authority and arguments from reason: 


It should be said that arguing from authority is maximally proper to this doctrine 
from the very fact that the principles of this doctrine are had through revelation, 
and thus it is necessary that [the doctrine] be believed on the authority of those to 
whom revelation was made. This does not derogate from the dignity of this 
doctrine, for although the position from authority founded on human reason is 
weakest, the position from authority founded on divine revelation is most 
efficacious. 

Sacred doctrine also uses human reason, not indeed in order to prove faith, 
because through this the merit of faith would be removed, but in order to make 
manifest some other things which are handed down in this doctrine. Since 
therefore grace does not destroy nature but perfects it, it is necessary that natural 
reason is subservient to faith as the natural inclination of the will obeys charity. 
Whence even the Apostle says, 2 Cor. 10:5... And thence it is that sacra doctrina 
even uses the authorities of the philosophers, where they were able to know the 
truth through natural reason, just as Paul, Act. 27:28.° 


Throughout STI, q. 1, a. 8, Thomas defends the use of arguments from various 
authorities and from reason for the teaching and exploration of theology. The 
authorities include Scripture (as internal or proper to sacra doctrina and 
certain), doctors of the Church (as internal and probable), and philosophers 
(as external and probable), and the rational arguments build upon established 
principles. Aristotle’s model for a scientia in the Posterior Analytics and 
particularly the notion of subaltern sciences shaped Aquinas’s approach in 
the Summa theologiae, but this shaping falls far short of overly determining 
Aquinas’s approach. Thomas employs Aristotle and Aristotelian principles to 
justify a specific scientific procedure in which Aristotle may function as an 


3 STI, q. 1, a. 8, corpus. 

* For appraisals of Aristotelian scientia in Aquinas’s thought, see Marie-Dominique Chenu, 
OP, La théologie comme science au XIII’ siécle, 3rd ed. (Paris: Vrin, 1957); John I. Jenkins, C.S.C., 
Knowledge and Faith in Thomas Aquinas (Cambridge: Cambridge University Press, 1997). 

5 STI, q. 1, a. 8, ad 2. 
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authority, though only as an external and probable authority. This procedure 
is on full display in the Summa’s presentation of Christ’s resurrection. 

Though of paramount significance, the resurrection offers but one indica- 
tion of the role Aristotle plays in the Summa theologiae’s Christology (ST III, 
qq. 1-59). Thomas does make explicit reference to Aristotle when treating 
Christological questions, but the implicit use of Aristotle’s doctrines and 
procedures are just as significant and interesting. Consideration will be given 
here to Aristotle’s explicit and implicit roles in the Summa _ theologiae’s 
Christology with a focus on four central ideas or topics: (1) fittingness, (2) 
actiones sunt suppositorum, (3) instrumentality, and (4) resurrection. The first 
three of these develop Aristotelian conceptual tools in a specifically theological 
arena and for specifically theological ends; they together reveal much about 
how Aquinas borrows from the Stagirite and how he alters what he borrows. 
These conceptual tools lead to theological and Christological gains in the 
Tertia Pars and all contribute to how Thomas presents Christ’s resurrection 
as causing the general resurrection. 

Aquinas’s use of fittingness arguments relates to his practice of teaching 
theology along the basic lines of an Aristotelian scientia, a practice that 
requires its own justification insofar as sacra doctrina treats of particular 
and contingent realities. Arguments from fittingness provide a means for 
navigating the narrow passage between the constraint of necessity and the 
purposelessness of pure chance or contingency. The principle actiones sunt 
suppositorum (actions pertain to supposits) rests on a solidly Aristotelian 
foundation even as it represents a targeted specification of Aristotle’s thought. 
Thomas is judged to have developed the principle actiones sunt suppositorum, 
and his motivation for this terminological specificity grew out of Christologic- 
al concerns, concerns that also inspired the Angelic Doctor to develop Aris- 
totle’s understanding of instruments and instrumental causality in a bold new 
direction. Thomas crafts a notion of instrumental efficient causality that 
uses Aristotelian insights to rehabilitate a traditional affirmation of Christ’s 
humanity as an instrument of the divinity (instrumentum divinitatis). 
The instrumental efficient causality of Christ’s humanity itself helps to 
explain the fittingness of causing the general resurrection through Christ’s 
resurrection. 

All this is to indicate that Aristotle serves several crucial functions within 
the Summa theologiae’s Christology, functions that might appear far less 
obvious than with respect to other and more straightforwardly philosophical 
topics. Aquinas’s engagement with Aristotle’s thought was sufficiently deep 
and sufficiently critical to foster theological uses that were simultaneously 
enthusiastic and cautious. In the hands of such a skilled theologian as Thomas 
Aquinas, Aristotle’s philosophical advancements become subtle tools for 
unexpected tasks, including reflections on the mystery of human salvation 
through the Incarnation of the Word. 
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9.1. FITTINGNESS 


Arguments from fittingness (convenientia) appear throughout the Summa 
theologiae and play a particularly important role in the Summa’s Christology.® 
The details of these fittingness arguments are crucial for appreciating their 
larger function, but it is best to begin with a general sense of that larger 
function in order to draw out the Aristotelian implications of fittingness 
arguments. This larger function relates to how Aquinas develops theology 
and Christology along the lines of an Aristotelian scientia. One difficulty of 
recognizing theology as an Aristotelian scientia lies in the specification that a 
scientia concerns necessary knowledge.’ Theology or sacra doctrina treats of 
individual and contingent realities, with the Incarnation serving as a prime 
example. How can there be necessary knowledge of contingent realities? 
Thomas’s answer utilizes fittingness as a means to express a certain sapiential 
necessity without implying any constraint or limitation. This is not to suggest 
that fittingness arguments in the Summa theologiae answer solely Aristotelian 
or philosophical problems; rather fittingness arguments address many con- 
cerns, including concerns regarding the criteria for scientia. 

Aristotle’s Metaphysics begins by assigning the knowledge of causes or 
explanations to wisdom.® Aquinas supports this in his Christology while 
also recognizing human intellectual limitations with respect to the divine 
will as cause. Fittingness represents the appropriate noetic lens for under- 
standing the divine will. Arguments from fittingness thus represent an Aris- 
totelian inflection of pursuing Christian wisdom. Gilbert Narcisse has 
helpfully described fittingness in Aquinas as a theological form of necessity.’ 
This intriguing observation conveys much about how fittingness arguments 


© Joseph P. Wawrykow, “Wisdom in the Christology of Thomas Aquinas,” in Christ among 
the Medieval Dominicans: Representations of Christ in the Texts and Images of the Order of 
Preachers, edited by Kent Emery, Jr., and Joseph P. Wawrykow (Notre Dame, IN: University of 
Notre Dame Press, 1998), pp. 175-96, provides an excellent introduction to how Aquinas uses 
fittingness arguments in the Summa theologiae’s Christology. 

7 ST I-Il, q. 57, a. 5, ad 3: “It should be said that truth according to the practical intellect is 
accepted otherwise than truth according to the speculative intellect, as said in Nicomachean 
Ethics 11,3, for truth according to the speculative intellect is accepted through conformity of the 
intellect to the reality. Because the intellect cannot be infallibly conformed to the realities in 
contingent matters, but only in necessary matters, no speculative habit of contingent matters is 
an intellectual virtue, but it is only [an intellectual virtue] concerning necessary matters.” 

8 Aristotle, Metaphysics 1,2 in The Complete Works of Aristotle: The Revised Oxford Transla- 
tion, vol. 2, ed. Jonathan Barnes (Princeton, NJ: Princeton University Press, 1984; repr. 1985), 
p. 1553. See also Aristotle, Metaphysica, Lib. I-X, XII-XIV: Translatio Anonyma sive “Media,” 
ed. Gudrun Vuillemin-Diem, “Aristoteles Latinus XXV.2” (Leiden: Brill, 1976), p. 9; Metaphy- 
sica: Recensio et Translatio Guillelmi De Moerbeka, ed. Gudrun Vuillemin-Diem, “Aristoteles 
Latinus XXV.3,2” (Leiden: Brill, 1995), p. 14; and Aquinas, Sent. Metaph. I, lect. 2 (nos. 36-44). 

° Gilbert Narcisse, OP, Les raisons de Dieu: Argument de convenance et esthétique théologique 
selon saint Thomas d’Aquin et Hans Urs von Balthasar (Fribourg: Editions Universitaires, 1997), 
pp. 146-7, 281, 292, and 318. 
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function within Christology as a scientia. The Summa’s Christology frequently 
pairs questions of necessity and fittingness, a pairing that serves both to unite 
fittingness with necessity over and against the connotations of contingency 
(such as meaninglessness, lack of order, purposelessness) and to distinguish 
fittingness from the connotations of constraint often implied with necessity. 

The first article in the Summa theologiae’s Christology addresses the fit- 
tingness of the Incarnation. Something is fitting if it corresponds or “fits” with 
the very nature of a thing. Based upon this understanding of fittingness, 
Thomas employs two ideas from Pseudo-Dionysius’s De divinis nominibus 
to support the Incarnation’s fittingness. First, the divine nature is identified 
with the very essence of goodness. Second, the essence of goodness is con- 
strued in terms of communicating itself to others. The conclusion recognizes 
the fittingness of God as the supreme good supremely communicating Godself 
to others and acknowledges the Incarnation as God’s supreme self- 
communication to creation.'? Though Thomas here stresses fittingness, the 
force of his arguments could be mistaken to imply necessity. The next article 
tempers the risk of such a mistaken implication. 

Whereas ST III, q. 1, a. 1 questions whether it was fitting for God to become 
incarnate, a. 2 questions whether the Incarnation was necessary for human 
reparation. The shift here concerns a change not only from fittingness to 
necessity but also from a frame of reference founded on the divine nature to 
one encompassing human reparation as the Incarnation’s purpose or end."! 
Thomas responds by parsing two ways something can be necessary for an end, 
either as a sine qua non or as the most suitable means. He denies the 
Incarnation’s necessity in the first sense on account of divine omnipotence 
but affirms the Incarnation’s necessity as the most suitable means for achiev- 
ing human salvation.'* Aquinas further tempers any imposition of necessity in 
querying whether God would have become incarnate had human beings not 
sinned. After duly noting the diversity of opinions on this vexing topic, 
Thomas exercises epistemological restraint in maintaining that whatever 


10 ST Ill, q. 1, a. 1, corpus: “It should be said that what is fitting to any given thing is what 
corresponds to it according to the very definition of its proper nature .. . The very nature of God, 
moreover, is the essence of goodness, as stands through Dionysius, De divinis nominibus I. Thus, 
whatever pertains to the definition of good is fitting to God. It pertains to the definition of good 
that it communicate itself to others, as stands through Dionysius, De divinis nominibus IV. Thus, 
it pertains to the definition of the highest good that it communicate itself to creatures in the 
highest way.” 

'! Gelber investigates the various meanings of internal and external senses of necessity in 
Hester G. Gelber, It Could Have Been Otherwise: Contingency and Necessity in Dominican 
Theology at Oxford, 1300-1350 (Leiden: Brill, 2004), pp. 115-16. 

12 ST IIl, q. 1, a. 2, corpus: “In the first way [i.e. as a sine qua non] it was not necessary for the 
reparation of human nature that God become incarnate, for through God’s omnipotent power 
God could repair human nature through many other means. In the second way it was necessary 
for the reparation of human nature that God became incarnate.” 
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depends solely upon the divine will can only be known through revelation. 
Since Scripture throughout assigns sin as the reason for the Incarnation, it is 
“most fitting to say the work of the Incarnation was ordered by God to be a 
remedy for sin such that had there been no sin there would have been no 
Incarnation.”'* God would remain free and able to become incarnate apart 
from sin, but human knowledge does not extend to plumbing the depths of the 
divine will in such hypothetical scenarios.'* Articles 2 and 3 thus undermine 
any suggestion that the Incarnation’s fittingness implies its necessity. Even 
God’s most fitting self-communication following the divine nature as the 
essence of goodness involves no natural obligation but relies instead on the 
divine will. In pursuit of a scientia Dei, Aquinas escorts his readers to the cusp 
of necessity and then pulls them safely back from a dangerous precipice over 
which an incautious reader could perilously tumble while grasping at know- 
ledge transcending human reason. None of this is simply or straightforwardly 
Aristotelian, but it is suffused with Aristotelian concerns and principles. As 
Narcisse shows, fittingness is a theological form of necessity, and its theo- 
logical particularity eliminates constraint and inevitability as well as the ability 
of human beings to employ it predictively with respect to hypothetical or 
counterfactual proposals. The pairing of necessity and fittingness arises in 
many other Christological questions, notably in Thomas’s treatment of the 
acta et passa Christi in carne (ST III, qq. 27-59). 

Another important type of fittingness in the Summa’s Christology focuses 
on purposefulness, and Aristotle provides the explicit warrant for this type of 
fittingness. Citing Aristotle’s De caelo, Thomas affirms, “God and nature do 
nothing uselessly.”’” This formulation appears repeatedly in the Tertia Pars, 
serving as an explanatory principle for the fittingness of the Incarnation 
according to the revealed order. Even before he reflects on the gospel por- 
trayals of Jesus in treating the acta et passa Christi in carne (ST IH, qq. 27-59), 
Aquinas reflects upon the Incarnation’s fittingness according to the purpose or 
utility of those things “co-assumed.”'® Christ’s acquired knowledge (discussed 
below in section 9.3) provides one specific example of fittingness as opposed to 
futility. In that case, as in other cases related to what the Word assumed or co- 
assumed, Thomas emphasizes the proper functioning of Christ’s humanity as 
well as the dignity of humanity. 


3 ST Ill, q. 1, a. 3, corpus. 

4 Aquinas certainly does allow for some reflection on hypothetical and counterfactual 
scenarios in Christology, but this allowance only concerns what God could do rather than 
what God would do. 

ST it, q. 5; a. 3, arg. 2: “Deus autem et natura nihil frustra faciunt.” Cf. Aristotle, De caelo 1,4. 

'6 On the purpose or utility of Christ’s assumption of defects, see Paul Gondreau, The 
Passions of Christ’s Soul in the Theology of St. Thomas Aquinas (Scranton, PA: University of 
Scranton Press, 2009). 
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On a more general level, Thomas’s arguments from utility or purposeful- 
ness depend upon the Aristotelian notion of final causality.'” The final cause 
or cause for the sake of which has explanatory priority insofar as it accounts 
for the causality of an efficient cause. Aquinas makes perfectly clear that the 
final cause of the Incarnation was human reparation,'® and that goal helps 
explain the fittingness of the Incarnation according to the details of the 
revealed order. Many of those detailed arguments depend upon the fittingness 
of the Word becoming incarnate, and Thomas’s adherence to the principle 
actiones sunt suppositorum highlights the significance of the Word as the one 
actor in Christ. 


9.2. ACTIONES SUNT SUPPOSITORUM 


Alain de Libera’s archaeology of the principle actiones sunt suppositorum 
(actions pertain to supposits) traced it through Leibniz back to the Christology 
of Thomas Aquinas.'? Though de Libera acknowledged Aristotelian inspir- 
ation for Thomas’s use, he argued the principle could most accurately be 
regarded as a Thomistic innovation devised precisely to answer Christological 
concerns. Without disputing de Libera’s findings, this principle can still be 
regarded as fundamentally Aristotelian, though it is beyond dispute that 
Aquinas builds upon that Aristotelian foundation in myriad ways. Thomas 
found inspiration for his innovation in the Metaphysics, where Aristotle 
affirms, “actions and productions are all concerned with the individual.””° 
While commenting on the Metaphysics, Aquinas notes that “actions concern 
singulars, and all generations pertain to singulars, because universals are not 
generated or moved except through accidents, in as much as this accords to 
singulars.”*’ Substituting “supposit” for “individual” or “singular” might seem 
a slight alteration and hardly an innovation, but the consequences of this 


17 On final causality, see Aristotle, Physics 11,8 (The Complete Works of Aristotle, vol. 1, 
pp. 339-41); Monte R. Johnson, Aristotle on Teleology (Oxford: Clarendon Press, 2005). 

18 ST III, q. 1, aa. 2-3. 

19 Alain de Libera, “Les actions appartiennent aux sujets: Petite archéologie d’un principe 
leibnizien,” in “Ad ingenii acuitionem,” Studies in Honour of Alfonso Maier, edited by Stefano 
Caroti, Ruedi Imbach, Zénon Kaluza, Giorgio Stabile, and Loris Sturlese (Louvain-la-Neuve: 
Fédération internationale des Instituts d'Etudes Médiévales, 2006), pp. 199-219. 

20 Aristotle, Metaphysics I,1 (The Complete Works of Aristotle, vol. 2, p. 1552); Metaphysica: 
Recensio et Translatio Guillelmi De Moerbeka 1,1 (p. 12): “Causa autem est QUIA experientia 
quidem singularium est cognitio, ars uero universalium, actus autem et omnes generationes circa 
singulare sunt.” Metaphysica: Translatio Anonyma sive “Media” 1.1 (p. 8): “actus autem et omnes 
generationes circa singulare sunt.” 

21 Sent. Metaph. I, lect. 1 (no. 21): “Cujus causa est, quia actiones sunt circa singularia, et 
singularium sunt omnes generationes. Universalia enim non generantur nec moventur nisi per 
accidens, inquantum hoc singularibus competit.” 
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substitution shape major conclusions within Aquinas’s Christology. The sig- 
nificance rests in part on Thomas’s terminological precision with respect to 
various names for primary substance and for names of first intention.’? 
Hypostasis and supposit are names of first intention (ie. names of real things 
rather than abstractions) that designate primary substances of whatever na- 
ture. In cases of rational nature, the primary substance receives the special 
designation of person. Stated otherwise, a person is a hypostasis or supposit of 
rational nature. The strict identification of person, hypostasis, and supposit in 
rational natures distinguished Aquinas from his immediate predecessors while 
also becoming a hallmark of his single-subject Christology. 

Aquinas’s later presentations of Christology share knowledge of patristic 
and conciliar sources unparalleled in the thirteenth century.** Among other 
things, these sources granted Thomas a privileged awareness of early Christo- 
logical controversies and led him to suspect that some medieval approaches to 
Christology veered toward Nestorianism. Combating this unintended but 
nonetheless pernicious tendency required eliminating the imprecisions 
through which error could enter. The root Nestorian error, according to ST 
Il, q. 2, a. 6, lies in positing an accidental union in Christ, against which 
Thomas affirms a substantial union, though Nestorius also erred in allowing 
two hypostases in Christ. Terminological imprecision had, in Aquinas’s own 
age, led some to allow a duality of hypostases or supposits in Christ.?* Thomas 
arrests this drift toward Nestorianism by specifying the relationship between 
supposits, hypostases, and persons and through the principle actiones sunt 
suppositorum. With such dangers controlled, the Summa’s Christology con- 
tinues to utilize the Aristotelian principle actiones sunt suppositorum in order 
to explain how all of Christ’s actions and passions were salvific. 

Only existing individuals (supposits, hypostases, or persons) act or operate. 
The importance of this Aristotelian insight for Christology emerges from 
Thomas’s stress on a single-subject Christology. Granting that actiones sunt 
suppositorum, affirming only one supposit in Christ, the supposit of the Word, 
yields the conclusion that all of Christ’s actions and passions pertain to the 
supposit of the Word as the one subject in Christ. This conclusion achieves 
two noteworthy gains. First, it excludes the possibility of introducing a second 
and purely human actor in Christ under the guise of individual natures as 
operative. Aquinas maintains that Christ’s individual human nature never 
acted but that the supposit of the Word acted through its human nature. 


2 See Henk J. M. Schoot, Christ the “Name” of God: Thomas Aquinas on Naming Christ 
(Leuven: Peeters, 1993). 

?3 See Ignaz Backes, Die Christologie des hl. Thomas v. Aquin und die griechischen Kirchen- 
vdter (Paderborn: Schéningh, 1931); Martin Morard, “Thomas d’Aquin lecteur des conciles,” 
Archivum Franciscanum Historicum 98 (2005): pp. 211-365. 

4 See Corey L. Barnes, “Albert the Great and Thomas Aquinas on Person, Hypostasis, and 
Hypostatic Union,” Thom. 72 (2008): pp. 107-46. 
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Natures provide determinate principles according to which a supposit can act, 
but it is the supposit rather than the nature that acts. All actions or operations 
originate in a supposit, and all passions terminate in a supposit. This, accord- 
ing to Thomas, justifies the predication of all Christ’s actions and passions to 
the Word and so to God. Second, Thomas’s conclusion clarifies that all of 
Christ’s human actions pertain to the supposit of the Word and work for 
human salvation through instrumental efficient causation. Aquinas presents 
Christ’s human actions and passions as salvific because they cause a divine 
effect. This radical soteriological claim depends in part on the Aristotelian 
principle actiones sunt suppositorum and in part on Thomas’s development 
and extension of an Aristotelian scheme of instrumental causation. 

The principle actiones sunt suppositorum also reflects a particular interest in 
primary substance as the underlying metaphysical substrate for accidents. 
Following basic Aristotelian ideas, Thomas locates esse in the person, hypos- 
tasis, or supposit. Together with his defense of the unicity of substantial form, 
the association of primary substance with esse led Aquinas to limit esse or 
substantial esse in Christ to the one esse of the Word and to acknowledge 
multiple esse secundum quid or accidental esse in Christ (ST III, q. 17, a. 2).”° 
This vexed question was the subject of heated scholastic debates, but 
Thomas’s approach extended the initial arguments of Philip the Chancellor 
and Albert the Great, which were based upon broadly Aristotelian approaches 


5 On debates regarding the unicity or plurality of substantial form, see Roberto Zavalloni, 
Richard de Mediavilla et la controverse sur la pluralité des formes: Textes inédits et étude critique 
(Louvain: Editions de l'Institut Supérieur de Philosophie, 1951). The literature covering Aquinas 
on Christ’s esse is extensive and encompasses vastly divergent assessments. See Victor Salas, Jr., 
“Thomas Aquinas on Christ's Esse: A Metaphysics of the Incarnation,” Thom. 70 (2006): 
pp. 577-603; Thomas G. Weinandy, O.F.M. Cap., “Aquinas: God is Man, The Marvel of the 
Incarnation,” in Aquinas on Doctrine: A Critical Introduction, edited by Thomas G. Weinandy, 
Daniel A. Keating, and John P. Yocum (London: T. & T. Clark, 2004), pp. 67-89; Richard Cross, 
The Metaphysics of the Incarnation: Thomas Aquinas to Duns Scotus (Oxford: Oxford University 
Press, 2002), pp. 54-8, 62-4, and 254-6; Jason L. A. West, “Aquinas on the Metaphysics of Esse 
in Christ,” Thom. 66 (2002): pp. 231-50; Stephen F. Brown, “Thomas Aquinas and his Con- 
temporaries on the Unique Existence in Christ,” in Christ among the Medieval Dominicans: 
Representations of Christ in the Texts and Images of the Order of Preachers, edited by Kent Emery, 
Jr, and Joseph P. Wawrykow (Notre Dame, IN: University of Notre Dame Press, 1998), 
pp. 220-37; Richard Cross, “Aquinas on Nature, Hypostasis, and the Metaphysics of the 
Incarnation,” Thom. 60 (1996): pp. 171-202; Thomas V. Morris, “St. Thomas on the Identity 
and Unity of the Person of Christ: A Problem of Reference in Christological Discourse,” Scottish 
Journal of Theology 35 (1982): pp. 419-30; Etienne Gilson, “L’esse du Verbe incarné selon saint 
Thomas d’Aquin,” Archives d’histoire doctrinale et littéraire du moyen dge 35 (1968): pp. 23-37; 
Jean-Hervé Nicolas, OP, “L’unité d’étre dans le Christ d’aprés saint Thomas,” RThom 65 (1965): 
pp. 229-60; Albert Patfoort, OP, L’unité d’étre dans le Christ d’aprés S. Thomas: A la croisée de 
ontologie et de la christologie (Paris: Desclée, 1964); Herman Diepen, “L’existence humaine du 
Christ en métaphysique thomiste,” RThom 58 (1958): pp. 197-213; Maurice Corvez, OP, 
“Lunicité d’existence dans le Christ,” RThom 56 (1956): pp. 413-26; Adrian Hastings, “Christ’s 
Act of Existence,” Downside Review 73 (1955): pp. 139-59; Paul Bayerschmidt, Die Seins- und 
Formmetaphysik des Heinrich von Gent in ihrer Anwendung auf die Christologie: Eine philoso- 
phie- und dogmengeschichtliche Studie (Minster: Aschendorff, 1941), pp. 43-67. 
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to metaphysical categories.*° Aquinas’s own use of Aristotle owed much to 
what and how he learned from his teacher Albert, and this is evident in 
Christology, where an emphasis on primary substances leads to vastly important 
soteriological consequences. In many ways, Thomas’s understanding of the 
hypostatic union offers one of the most profound theological uses of Aristotle 
or Aristotelian philosophical principles because it joins together in a seamless 
whole arguments from the Stagirite and from patristic and conciliar sources. 


9.3. INSTRUMENTALITY 


A text widely known and frequently cited in scholastic theology, John 
Damascene’s De fide orthodoxa, contains a curious phrase collectively ignored 
until Thomas Aquinas seized upon it. The phrase in question, instrumentum 
divinitatis (instrument of divinity), enjoys a pedigree both prestigious and 
unknown in the Middle Ages.”” No conclusive argument can be offered based 
upon the collective silence among the scholastics regarding this phrase, but it 
seems reasonable that the phrase instrumentum divinitatis would have struck 
scholastic ears as problematic in two possible ways, to both of which Aquinas 
responds. One unsettling interpretation would read Christ’s instrumentality in 
an Apollinarian fashion such that the Word took the place of a rational soul or 
intellect and will in Christ. Thomas combats this by regularly defending 
the integrity of Christ's human nature in soul and body,”* in intellect,” 
in will,*° and in operation.*' Another worrisome understanding of instrumen- 
tality weds the concept to Nestorian reckonings of union in Christ. Aquinas 
acknowledges this understanding when he characterizes the varieties of acci- 
dental union posited by Nestorius to include a union “according to operation, 


© On Philip the Chancellor, see Walter H. Principe, C.S.B., The Theology of the Hypostatic 
Union in the Early Thirteenth Century, vol. 4, Philip the Chancellor’s Theology of the Hypostatic 
Union (Toronto: Pontifical Institute of Mediaeval Studies, 1975). On Albert, see Stephen 
A. Hipp, “Person” in Christian Tradition and in the Conception of Saint Albert the Great: 
A Systematic Study of its Concept as Illuminated by the Mysteries of the Trinity and the 
Incarnation (Minster: Aschendorff, 2001); Vincent-Marie Pollet, OP, “Le Christ d’aprés 
S. Albert le Grand,” La vie spirituelle 34 (1933): pp. 78-108; Vincent-Marie Pollet, OP, “L’union 
hypostatique d’aprés saint Albert-le-Grand,” RThom 38 (1933): pp. 505-32 and 689-724; Marie 
Lamy de la Chapelle, “L’unité ontologique du Christ selon saint Albert le Grand,” RThom 70 
(1970): pp. 181-226 and 533-59. Related themes are treated in Corey L. Barnes, “Christological 
Composition in Thirteenth-Century Debates,” Thom. 75 (2011): pp. 173-206. 

27 Various patristic thinkers described Christ’s human nature as an instrumentum divinitatis 
or organon tés theotétos. For patristic and medieval uses, see Theophil Tschipke, OP, L’humanité 
du Christ comme instrument de salut de la divinité, trans. Philibert Secrétan (Fribourg: Academic 
Press, 2003). 

8. ST III, qq. 5-6. 9 ST III, qq. 9-12. 

3° ST Ill, q. 18. 3) ST IIL, q. 19. 
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namely inasmuch as they say that human being was the Word of God’s 
instrument.”*? 

Combating what Aquinas regarded as misinterpretations of instrumentum 
divinitatis and instrumentality required constructing a competing interpret- 
ation, and he found the essential framework for his own conception in 
Aristotle.°*> Thomas quotes Aristotle’s Politics while presenting a taxonomy 
of instruments, including inanimate, animate, and rational.** All instruments 
share the defining feature of being moved by a principle agent, but instru- 
ments also all contribute their own distinctive causality insofar as the principal 
agent acts through an instrument according to that instrument’s proper 
nature. An agent moves inanimate instruments through corporeal motion, 
animate instruments through sensitive appetite, and rational instruments 
through will. The Aristotelian category of rational instrument bears directly 
on Thomas’s desire to articulate an orthodox conception of Christ’s humanity 
as an instrumentum divinitatis and depends upon the Christological applica- 
tion of an Aristotelian anthropology. As a rational nature, the specific oper- 
ation of a human instrumental cause depends upon intellect and will. Aquinas 
develops this theme in line with increasing medieval attention to Christ’s 
humanity and in line with his own interpretation of Aristotle on intellect 
and will.*° Since the Word assumed a perfect, integral human nature, all that 
applies to Thomas’s Aristotelian anthropology applies, mutatis mutandis, to 
the Summa’s Christology. 

The Summa’s presentation of Christ’s knowledge garners attention insofar 
as it grants acquired knowledge in Christ (in contrast to Aquinas’s assessment 
in the Scriptum), and Thomas’s discussion of Christ’s acquired knowledge 
highlights well the role of Aristotle in the Summa’s Christology.*® The first 


32 ST IIL, q. 2, a. 6, corpus. 

33 ST Ill, q. 18, a. 1, ad 2. For a more extensive discussion of themes treated here, see Corey 
L. Barnes, Christ’s Two Wills in Scholastic Thought: The Christology of Aquinas and its Historical 
Contexts (Toronto: Pontifical Institute of Mediaeval Studies, 2012). 

34 Aristotle, Politics 1,4 (The Complete Works of Aristotle, vol. 2, p. 1989): “Now instruments 
are of various sorts; some are living, others lifeless; for in the arts a servant is a kind of 
instrument.” 

3° Accounts of the increasing attention to Christ’s humanity in the Middle Ages are provided 
in Giles Constable, “The Ideal of the Imitation of Christ,” in Three Studies in Medieval Religious 
and Social Thought: The Interpretation of Mary and Martha, The Ideal of the Imitation of Christ, 
The Orders of Society (Cambridge: Cambridge University Press, 1995), pp. 143-248; and Richard 
W. Southern, The Making of the Middle Ages (New Haven, CT: Yale University Press, 1959), 
pp. 231-40. 

36 On Christ’s knowledge in the Summa, see Guy Mansini, OSB, “Understanding St. Thomas 
on Christ's Immediate Knowledge of God,” Thom. 59 (1995): pp. 91-124; Jean-Pierre Torrell, 
OP, “S. Thomas d’Aquin et la science du Christ: Une relecture des questions 9-12 de la “Tertia 
Pars’ de la Somme de théologie,” in Saint Thomas au XX° siécle: Colloque du centenaire de la 
“Revue thomiste” (1893-1992), edited by Serge-Thomas Bonino (Paris: Editions Saint-Paul, 
1994), pp. 394-409. For Thomas’s earlier denials of any acquired knowledge in Christ, see In 
III Sent., dist. 14, a. 3, quaestiuncula 5, ad 3; dist. 18, a. 3, ad 5. 
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three articles of ST III, q. 9 establish that Christ possessed human knowledge, 
beatific knowledge, and infused knowledge, following which Aquinas raises 
the question of acquired knowledge. Nothing relevant to the perfection of 
human nature was lacking to Christ’s assumed humanity, so Christ necessarily 
possessed an agent intellect in addition to a possible intellect. Thomas then 
appeals to an Aristotelian principle of fittingness (discussed above in section 
9.1) by noting that “God and nature do nothing uselessly.”*” If Christ’s agent 
intellect lacked its proper operation, it would have been assumed uselessly or 
in vain. “Thus,” Aquinas concludes, “it is necessary to say that there were in 
Christ some intelligible species received in his possible intellect through the 
action of his agent intellect and that there was in him acquired knowledge, 
which some name experiential.”** Thomas adds detail to this basic affirmation 
in the remainder of q. 9, a. 4, and throughout q. 12, but the larger point suffices 
to reinforce Aristotle’s import. Combining an Aristotelian anthropology with 
an Aristotelian commitment to natural and divine utility or purposefulness 
leads Aquinas to defend Christ’s possession and use of an agent intellect 
according to which he acquired knowledge.*” 

The same basic combination of Aristotelian anthropology and commitment 
to utility or purposefulness is equally evident in the Summa’s presentation of 
Christ’s wills and operations. Thomas places his discussion of Christ’s know- 
ledge within a section on what the Word “co-assumed” and investigates 
Christ’s wills and operations under the heading of the consequences of the 
union, but the operative principle in these diverse placements remains con- 
sistent.*? In the earlier questions on the nature assumed, Aquinas clearly 
established the Word’s assumption of a perfect, integral human nature, and 
this nature necessarily included an intellect and will. Together with this 
human intellect, the Word “co-assumed” certain types of knowledge for 
specific purposes. In parallel fashion, the consequence of the Word’s assump- 
tion of a human will is a certain type of instrumental causality exercised for 
human salvation. 

ST I, qq. 82-83 establish a fundamentally Aristotelian understanding of the 
human will, and Thomas employs this very understanding in investigating 
Christ’s unity of will. Aristotle plays a crucial role with respect to two 


37 ST III, q. 9, a. 4, corpus, quoting De caelo 1,4; Aristotle, On the Heavens 1,4 (The Complete 
Works of Aristotle, vol. 1, p. 452): “But God and nature create nothing that is pointless.” 

38 ST IIL, q. 9, a. 4, corpus. 

»° Christ’s progress in acquired knowledge did not imply any deficiency in his human 
knowledge but only a new way of knowing what he already knew through infused knowledge 
(ST III, q. 12, a. 2). 

40 Gondreau, The Passions of Christ’s Soul, discusses both what Christ “co-assumed” and the 
consequences of the union. Other useful sources on the consequences of the union include Louis- 
Bertrand Gillon, OP, “La notion de conséquence de l’'union hypostatique dans le cadre de III*, qq. 
2-26,” Ang. 15 (1938): pp. 17-34; Ghislain Lafont, OSB, Structures et méthode dans la Somme 
théologique de saint Thomas d’Aquin (Paris: Desclée de Brouwer, 1961). 
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particular questions on Christ’s will. The first concerns a so-called “will of 
sensuality.” Based upon Christ’s assumption of a perfect, integral human 
nature, Thomas insists on Christ’s possession of sensuality, but the question 
remains whether or how one can speak of a will of sensuality, as did many 
twelfth-century theologians. Aristotle helps Aquinas with an answer: 


It should also be known that sensuality or the sensual appetite, in as much as it is 
intended to obey reason, is called rational through participation, as stands 
through the Philosopher in I Ethics. And because the will is in reason, as was 
said, on the same grounds it can be said that sensuality is a will through 
participation.*! 


The second question where Aquinas makes significant and explicit use of 
Aristotle concerns the presence of free choice (liberum arbitrium) in Christ.*” 
A previous article** had distinguished the will in regards to means (voluntas ut 
ratio) from the will in regards to ends (voluntas ut natura).** Thomas weaves 
together that previous distinction with a citation of Nicomachean Ethics I1,2 
to the effect that, properly speaking, the will concerns ends while election 
(electio) concerns means. Election is nothing other than the proper act of free 
choice. Since Christ possessed a will in regard to means, it follows that Christ 
possessed free choice and election as the proper act of free choice. Aristotle 
also factors into Thomas’s reasoning that election need not require any doubt 
or deliberation,** which simultaneously eliminates certain worries regarding 
election in Christ and serves to distinguish the perfection of Christ’s human 
intellect and will from sinful human intellect and will. 

Based upon this fundamentally Aristotelian understanding of intellect and 
will, Thomas constructs an elegant and powerful approach to Christ’s oper- 
ations and instrumental causality. In the course of defending two united 
operations in Christ, Thomas explains the twofold action of an instrument. 
Instruments have a certain action according to their proper form and a certain 
action as moved by a principal agent.*° The instrument's action is conditioned 
both by its nature and by its participation in the operation of the principal 
agent. Aquinas illustrates this through a carpenter wielding a hatchet. By its 


41 ST Ill, q. 18, a. 2, corpus. The Aristotelian reference is to Nicomachean Ethics 1,13 (The 
Complete Works of Aristotle, vol. 2, p. 1742), where Aristotle writes: “Therefore the irrational 
element also appears to be two-fold. For the vegetative element in no way shares in reason, but 
the appetitive and in general the desiring element in a sense shares in it.” 

” Questions regarding Christ’s possession of free choice were ignited largely through the 
translation and expanding use of John Damascene’s De fide orthodoxa. The Damascene, building 
upon Maximus the Confessor, denied gnomé in Christ, and gnomé was rendered into Latin as 
electio, which sparked the question of free choice. 

® ST Ill, q. 18, a. 3. 

44 On this distinction, see Tomas Alvira, Naturaleza y libertad: Estudio de los conceptos 
tomistas de voluntas ut natura y voluntas ut ratio (Pamplona: Ediciones Universidad de Navarra, 
1985). 

* ST Ill, q. 18, a. 4, ad 2. 4° ST IIL, q. 19, a. 1. 
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nature, the proper operation of a hatchet is cutting. By its instrumental use in 
the hands of a skilled craftsperson, the operation of a hatchet is to make a 
bench. Applying this twofold action to the case of Christ yields intriguing 
results with profound implications. This model interprets Christ’s humanity 
as an instrumentum divinitatis to preserve the integral operation of Christ’s 
humanity according to its proper form and to elevate that operation as it 
participates in the operation of the divine nature. More specifically, this 
elevation means that Christ’s humanity instrumentally participates in the 
divine efficient causality of the principal agent. The significance of this be- 
comes clear when Thomas considers the passion’s causality: 


It should be said that the efficient [cause] is twofold: principal and instrumental. 
The principal efficient [cause] of human salvation is God, but because Christ’s 
humanity is an instrument of the divinity... it follows that all Christ’s actions 
and passions operated instrumentally in virtue of [his] divinity for human 
salvation. According to this, Christ’s passion efficiently causes human salvation.‘” 


Aquinas construes the efficacy of Christ’s passion through the novel category 
of instrumental efficient causality. Aristotle’s writings do not recognize in- 
strumental efficient causality, but such causality would be unrecognizable 
without Aristotle. Thomas’s articulation of instrumental efficient causality 
demonstrates clearly that Aristotle’s thought in no way functions as a govern- 
ing principle for the Summa’s theology but rather serves as a rich source 
that lends itself well to creative reworkings in the service of theological 
aims. The larger shape of Thomas’s Christology depends not upon Aristotle 
but rather upon Ephesus, Chalcedon, Constantinople II, Cyril of Alexandria, 
Augustine, Pseudo-Dionysius, John Damascene, and many other patristic and 
medieval sources. Within the parameters of that larger shape, Aristotle pro- 
vides philosophical tools for organizing, exploring, and explaining particular 
Christological claims. 


9.4. RESURRECTION 


Aristotle plays an unexpectedly prominent role in the Summa theologiae’s 
presentation of the resurrection.** Aquinas develops individual arguments 
and general principles of argumentation from the Stagirite in describing the 


47 ST Ill, q. 48, a. 6, corpus. 

48 On the causality of Christ’s resurrection in Aquinas, see Jean-Pierre Torrell, OP, “La 
causalité salvifique de la résurrection du Christ selon saint Thomas,” RThom 96 (1996): 
pp. 179-208; Nicholas Crotty, C.P., “The Redemptive Role of Christ’s Resurrection,” Thom. 25 
(1962): pp. 54-106; Ferdinand Holtz, “La valeur sotériologique de la résurrection du Christ selon 
saint Thomas,” Ephemerides theologicae Lovanienses 29 (1953): pp. 609-45. 
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necessity, fittingness, manner, and causality of Christ’s resurrection. The four 
questions on Christ’s resurrection (ST II, qq. 53-56) thus exemplify Thomas’s 
use of Aristotle in the Summa’s Christology and, even more significantly, in 
the Summa’s general approach to theology. 

Treatment of the resurrection begins with the familiar pairing of necessity 
and fittingness, with a. 1 of q. 53 defending the necessity of Christ’s resurrec- 
tion on five grounds, a defense that reprises the five ways the Incarnation 
“promotes humanity in the good” listed in the Summa’s consideration of the 
Incarnation’s necessity (ST IH, q. 1, a. 2). Thomas concentrates on the fitting 
details of Christ’s resurrection in q. 53, a. 2 and includes an unexpected 
citation to frame the fittingness of rising on the third day. Rising on the 
third day, Aquinas holds, “commends the perfection of the number three, 
‘which is the number of every thing, since it has a beginning, middle, and end,’ 
as is said in De caelo I,1.”*” Aristotle exercises a greater, though implicit, role in 
a. 3, where Thomas explains the primacy of Christ’s resurrection by distin- 
guishing resurrection as a rescue “from death only in act” and as a freedom 
“not only from death, but from the necessity, and what is more, from the 
possibility of dying.”°° The primacy of Christ’s resurrection functions as a 
premise in question 56’s Aristotelian portrayal of the resurrection’s causality, 
but the important thing to note here is that Thomas’s articulation of that 
primacy depends upon a careful distinction rooted in the basic difference 
between act and potency. Aquinas’s frequent deployment of this difference 
can instill a familiarity that leads to forgetfulness of the Aristotelian founda- 
tion for this difference and for Thomas’s diverse uses of it. 

On two further topics related to Christ’s resurrection Aristotle plays a vital 
role in the Summa’s analysis. The topics concern the use of argumentation and 
the causality of Christ’s resurrection. When considering the propriety of 
declaring the truth of Christ’s resurrection through arguments, Aquinas 
begins with two competing understandings of argument. The first understand- 
ing affirms an argument as “a convincing reason of a doubtful thing” (ratio rei 
dubiae faciens fidem), and according to this understanding “Christ did not 
prove his resurrection to his disciples through arguments.”°’ Thomas elabor- 
ates the deficiencies of such argumentation, reasoning that it would proceed 


* ST Ill, q. 53, a. 2: “Per hoc etiam quod tertia die resurrexit, commendatur perfectio ternarii, 
‘qui est numerus omnis rei, utpote habens principium, medium et finem,’ ut dicitur in I De 
caelo.” See Aristotle, De caelo 1,1 (The Complete Works of Aristotle, vol. 1, p. 447): “For, as the 
Pythagoreans say, the universe and all that is in it is determined by the number three, since 
beginning and middle and end give the number of the universe, and the number they give is 
the triad.” 

5° ST Ill, q. 53, a. 3, corpus. 

51 ST Ill, q. 55, a. 5, corpus: “Primo igitur modo accipiendo argumentum, Christus non 
probavit discipulis suam resurrectionem per argumenta.” This understanding seems to derive 
from Cicero’s Topics, ch. 2 and from Boethius’s commentary thereon, In Ciceronis Topica, lib. I. 


Aristotle in the Summa Theologiae’s Christology 201 


from unknown principles and so achieve nothing or would proceed from 
wholly known principles that, by the very fact of being known, do not 
transcend human reason and correspondingly lack any persuasive force with 
respect to a reality transcending human reason.” The second conception, 
derived from Aristotle, regards an argument as “some sensible sign that leads 
to the manifestation of some truth.”°* According to this conception Christ did 
declare his resurrection through arguments, and Thomas provides scriptural 
citations why Christ did so. The provision of scriptural citations is hardly 
noteworthy in and of itself, but in conjunction with rational argumentation it 
bears directly on the Summa’s typical use of Aristotle. That typical use is on 
most obvious display regarding the causality of Christ’s resurrection. 
Thomas devotes q. 56 to the causality of Christ’s resurrection but investi- 
gates relevant topics in earlier questions. ST III, q. 53, a. 4 explains how Christ 
caused his own resurrection and implicitly relies upon the principle actiones 
sunt suppositorum and upon previous treatments of instrumental causality 
and Christ’s unity of operation. These rational arguments are confirmed by a 
quotation of 2 Cor 13:4, foreshadowing what is to come in q. 56. Explaining 
the glory of Christ’s resurrected body (ST III, q. 54, a. 2) provides additional 
foreshadowing, for there Aquinas describes Christ’s resurrection as “the ex- 
emplar and cause of our resurrection, as is had in 1 Cor 15:12.”°* Thomas’s 
explanation and defense of this description come later in q. 56, which presents 
Christ’s resurrection as the cause of the resurrection of bodies and of souls. 
ST Ill, q. 56, a. 1, corpus, begins with a quotation from the Metaphysics: 
“what is first in a given genus is the cause of everything subsequent [in that 
genus],” which functions as a major premise. Aquinas has already established 
the primacy of Christ’s resurrection (q. 53, a. 3) and can here rely on that 
primacy as the minor premise in a deductive syllogism. Thomas completes the 
syllogism by arguing: “it is necessary that Christ’s resurrection is the cause of 
our resurrection.”°° A quotation from Paul (“Christ rose from the dead as the 
first of those sleeping, because death [came] through man and resurrection 
from death [came] through man”) confirms the rational argumentation.*° 
Rather than simply following the typical pattern of Thomas’s theological 
methodology by confirming a rational argument and citation of an external 
and merely probable authority with citation of an internal and certain author- 
ity, this response actually establishes that typical pattern initially mentioned 
in ST I, q. 1, a. 8. When defending the use of arguments in sacra doctrina 
(STI, q. 1, a. 8), Thomas cited 1 Cor 15:20 as a scriptural example of such use, 


52 See ST III, q. 55, a. 5, corpus. 

53 ST Ill, q. 55, a. 5, corpus. The Aristotelian texts on which this sense of argument is based 
seemingly include the Prior Analytics 11,27 and Rhetoric 1,2. 

54 ST Ill, q. 54, a. 2, corpus. 55 ST Ill, q. 56, a. 1, corpus. 

56 ST Ill, q. 56, a. 1, corpus. 
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and ST III, q. 56, a. 1 again cites 1 Cor 15:20 in conjunction with a quotation 
from Aristotle and a rational explanation of the conclusion. 

The rational elaboration of the conclusion resumes many of the themes 
discussed so far. Thomas first identifies the Word as the principle of human 
vivification and develops that vivifying activity according to a divinely insti- 
tuted natural order of first causes operating in what is nearest to them and 
through what is proximate operating on what is remote. The replies to 
objections develop this argument by making careful use of the Aristotelian 
notions and distinctions charted earlier in the Tertia Pars. Based upon the 
fundamental principle of actiones sunt suppositorum, Aquinas can note that 
Christ’s resurrection exercises causality by virtue of the Word as the one actor 
operating as both an exemplar cause and as an instrumental efficient cause of 
resurrection. Divine justice functions as the primary cause of the general 
resurrection, but Christ’s resurrection functions as a “secondary and quasi 
instrumental cause. For although the power (virtus) of the principal agent is 
not determined to this determinate instrument, nevertheless from that fact 
that it operates through this instrument, that instrument is an efficient 
cause.”°” Christ’s humanity as an instrumentum divinitatis in no way limits 
divine efficacy according to the creaturely determination of the instrument but 
rather enjoys a causal elevation such that it instrumentally participates in 
divine efficiency. Aquinas further elaborates that since divine power extends to 
all times and places, this allows for a “virtual contact” of all, both the evil and 
the just, to Christ’s resurrection, and such virtual contact suffices for Christ’s 
resurrection to exercise instrumental efficient causality on all bodies in 
all times. 

While this instrumental efficient causality extends to the good and the bad, 
the exemplar causality of Christ’s resurrection properly extends only to the 
good. As a general principle of exemplarity, Aquinas argues, “what is most 
perfect is the exemplar of what is less perfect according to its mode.””® This 
principle suffices to identify Christ’s resurrection as an exemplar cause, but 
what is more interesting here is how Thomas extends the argument with 
respect to necessity and fittingness. Christ’s exemplarity is necessary “not on 
the part of the one resuscitating, who did not need an exemplar, but on the 
part of those resuscitated, who must be conformed to that resurrection.””” 
Only the just are conformed to Christ’s filiation in the resurrection, and so 
Christ’s resurrection only functions as exemplar cause of their resurrection. 
Aquinas develops many of the same arguments when discussing the resurrec- 
tion of souls,°° but the main points are sufficiently evident already from a. 1. 

Thomas’s rational elaboration of the causality of Christ’s resurrection builds 
upon the vital importance assigned to supposits as source of action, upon the 


87 ST III, q. 56, a. 1, ad 2. 8 ST IIL, q. 56, a. 1, ad 3. 
° ST IIL, q. 56, a. 1, ad 3. © ST II, q. 56, a. 2. 
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intricate workings of instrumental efficient causality, and upon the interplay 
of fittingness and necessity. The necessity of Christ’s exemplar causality in 
the resurrection matches the necessity of the Incarnation. In both cases, the 
necessity depends entirely on the purpose of the action and amounts to 
the most fitting means for achieving that end. The very nature of Thomas’s 
rational elaboration in terms of fittingness or the necessity of fittingness 
follows his approach throughout the Christological questions of the Tertia 
Pars in formulating rational appreciations of divinely revealed mysteries in 
order to praise divine wisdom rather than to constrain divine power. 


9.5. ARISTOTLE IN AQUINAS’S CHRISTOLOGY: 
CONCLUDING REFLECTIONS 


While composing the Summa theologiae, Thomas Aquinas was also engaged 
in another ambitious project, commenting on many texts from the Aristotel- 
ian corpus. Thomas approached Aristotle’s thought with excitement for its 
remarkable utility and with caution for its potential to mislead those who 
misread or misuse it. As has long been noted, Aquinas’s aim in his Aristotelian 
commentaries is not to reconstruct Aristotle’s meaning within its original 
context but rather to interpret the texts in concert with the larger structures 
and themes of Aristotle’s thought and as reoriented toward the exposition of 
truth informed by the Christian tradition. Jean-Pierre Torrell has summarized 
the manner well in writing: 


We will appreciate his work more equitably if we remember that he undertook 
these commentaries in an apostolic perspective in order better to carry out his job 
as a theologian, and better to accomplish his labor of wisdom such as he would 
understand it in the double school of Saint Paul and Aristotle: to proclaim the 
truth and refute error.°! 


Torrell’s judgment of the Aristotelian commentaries applies as well to Thomas’s 
use of Aristotle in the Summa theologiae. The Tertia Pars resorts often to the 
“double school of Saint Paul and Aristotle,” with one particularly important 
example being ST III, q. 56, a. 1, where Aquinas defends the causality of 
Christ’s resurrection through appeal to Aristotle and Paul. The Pauline text 
cited there appears far earlier in the Summa when Thomas explains the proper 
use of argumentation in theology (ST I, q. 1, a. 8). The double school of Paul 
and Aristotle guides the Summa’s Christology and its attention to proclaiming 
truth and refuting error. 


6! Jean-Pierre Torrell, OP, Saint Thomas Aquinas, vol. 1, The Person and his Work, trans. 
Robert Royal, rev. ed. (Washington, DC: The Catholic University of America Press, 2005), p. 239. 
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Aristotle assists Thomas in the dual task principally through various conceptual 
tools, many of which inform and enrich all aspects of Aquinas’s theology. 
Beyond these aspects with broad applicability, Aristotle also provides specific 
philosophical ideas and principles that shape the Summa theologiae’s Christ- 
ology. Three such ideas and principles are fittingness, actiones sunt supposi- 
torum, and instrumentality. To be sure, Thomas uses these for purposes 
Aristotle could not have imagined and in ways he might never countenance, 
but this does not render Aquinas’s use un-Aristotelian. Rather, it is Aristotel- 
ian in novel ways and manages to produce Christological reflections of 
astounding intricacy and beauty. The Aristotelian elements in the Summa’s 
Christology never set the agenda for Thomas but do grant him the means to 
address succinctly and effectively a host of perennially discussed and debated 
questions. This is not to suggest that Aquinas simply reproduces conciliar or 
patristic Christologies with an Aristotelian veneer; his profound engagement 
with Aristotle afforded Thomas the opportunity and ability to integrate 
diverse strains of thought and even diverse conceptual worlds into a coherent 
whole with well-managed internal stresses. 


10 


Aristotle in Aquinas’s 
Sacramental Theology 


John P. Yocum 


When we ask about the influence of Aristotle on Aquinas’s thought regarding 
the sacraments, we face a number of challenges. Aquinas’s mature thought is 
found preeminently in the final, unfinished part of the Summa theologiae, 
which is an original work, written in Aquinas’s own voice. In it he marshals his 
immense learning for the sake of an exposition of sacred doctrine. Though he 
makes use of authorities, the use he makes of them is original, and so is bound 
up with his own interpretation of those authorities, as well as with his own 
view of the issues he is addressing. We cannot, for example, find a “pure” 
Augustine, about whom all interpreters agree, abstracted from Aquinas’s 
reading of Augustine. 

If this is the case with Augustine, it is even more pronounced in the case of 
Aristotle. In general, Aquinas is laconic in the Summa in his citations of non- 
Christian authors; often Aquinas shares assumptions with Aristotle, but he 
does not always point them out. Moreover, that he shares them with Aristotle 
does not necessarily mean that he derived them from Aristotle. When he 
agrees with Aristotle it is because he thinks the position they hold in common 
accords with the truth of things.’ In addition, Aquinas does not normally tell 
us whether or not he learned this or that view of things from Aristotle. Indeed, 
as Wayne Hankey, following Mark Jordan, says, “It seems that for Aquinas, 
belonging to a philosophical school was not appropriate for Christians.” 
Thus, we have to discern the “influence of Aristotle” somewhat cautiously, 


! Sententia libri De caelo I, lect. 22 (Marietti ed., no. 228). 

? Wayne J. Hankey, “Why Philosophy Abides for Aquinas,” Heythrop Journal 42 (2001): 
pp. 329-48, at 336; cf. Mark D. Jordan, “The Alleged Aristotelianism of Thomas Aquinas,” in 
The Gilson Lectures on Thomas Aquinas, introduced by James P. Reilly (Toronto: Pontifical 
Institute of Mediaeval Studies, 2008), pp. 73-106. On the other hand, it seems undeniable that 
Aquinas did, and valued, what we would call “philosophy” (as Hankey would agree). The interest 
his thought has aroused in philosophers as widely divergent as Martha Nussbaum, Alasdair 
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and our conclusions about the genesis of Aquinas’s thought have to be held 
somewhat loosely, especially when he is not relying on an authoritative source 
of Christian doctrine. 


10.1. AQUINAS AS AN “ARISTOTELIAN” 
IN HIS SACRAMENTOLOGY: 
PRELIMINARY OBSERVATIONS 


There is prima facie evidence for taking Aquinas to be, in some loose sense, an 
“Aristotelian.” He probably began the study of Aristotle’s natural philosophy 
and metaphysics in Naples.’ He seems to have studied Aristotle at Paris, and 
intensively at Cologne under Albert the Great, whose work he continued to 
follow for a long time.* He made a huge investment in commenting upon 
Aristotle at a point in his life when he was under severe pressure to produce 
other works.” The commentaries on Aristotle amount to something around 13 
percent of his total literary output.° His motive and manner of exposition are 
strongly debated, but his attention to Aristotle and his depth and breadth of 
acquaintance with him are beyond question.’ 

How “Aristotelian” is Aquinas’s theology of the sacraments? Mark Jordan 
points out that in the two crucial questions on sacramental effects (ST III, qq. 
62-63) Aristotle is cited only five times among sixty citations, and two of those 
five citations have nothing to do with the central issue of sacramental causal- 
ity.° In the thirty-one questions devoted to the sacraments (ST III, qq. 60-90) 
citations of Aristotle are not frequent, and occur most often in objections and 
replies. In dealing with the sacraments of the New Law, Aquinas stands firmly 


MacIntyre, Anthony Kenny, and Elizabeth Anscombe is evidence of the power of his philosoph- 
ical thought. 


3 Jean-Pierre Torrell, OP, Saint Thomas Aquinas, vol. 1, The Person and his Work, trans. 
Robert Royal, rev. ed. (Washington, DC: The Catholic University of America Press, 2005), p. 7. 

* Torrell, Saint Thomas Aquinas, vol. 1, pp. 19-27. 

5 Torrell, Saint Thomas Aquinas, vol. 1, pp. 224-46. 

© Robert Busa, Index Thomisticus, quoted in Jason L. A. West, “Aristotle through the Looking 
Glass: Aquinas as a Historian of Philosophy,” in Literary Form, Philosophical Content: Historical 
Studies of Philosophical Genres, edited by Jonathan A. Lavery and Louis Groarke (Madison, NJ: 
Farleigh Dickinson University Press, 2010), pp. 104-14, at 113, n. 9. 

7 For a survey of views on Aquinas’s motive and manner of exposition, see West, “Aristotle 
through the Looking Glass,” pp. 104-6; John F. Wippel, Metaphysical Themes in Thomas 
Aquinas II (Washington, DC: The Catholic University of America Press, 2007), pp. 240-4. 
Both of these essays also offer their own analysis of Aquinas’s approach, with some case studies 
of Aquinas’s interaction with Aristotelian texts. 

8 Mark D. Jordan, “Theology and Philosophy,” in The Cambridge Companion to Aquinas, 
edited by Norman Kretzmann and Eleonore Stump (Cambridge: Cambridge University Press, 
1993), pp. 232-51, at 243. 
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on the ground of sacra doctrina, and in the realm of faith. Bernhard Blankenhorn 
has recently shown that Aquinas’s mature sacramental theology is the fruit of 
deep reflection on Scripture, read particularly through the eyes of the Greek 
Fathers, especially John Damascene and Cyril of Alexandria,’ as well as 
through Augustine. Thomas is also guided by the liturgical tradition of the 
Church as practiced in his time. Liam Walsh observes, “Thomas tells more in 
this part of his theology about what people were doing in their Christian life 
than anywhere else in his theology.”’® 

While Aquinas affirms the superiority of sacra doctrina over other sciences, 
he also seems to assume that those other sciences can serve the articulation of 
truth known on the basis of revelation. Both sacred doctrine and human 
sciences are concerned with the truth of things, and though they approach 
the truth from different directions, ultimately truth known by natural reason 
and by revelation must cohere.'’ Perhaps this accounts for the fact that of the 
explicit citations to Aristotle in the section of the Summa directly devoted to 
the sacraments of the New Law, two thirds appear in objections and replies 
to objections. If the explication of sacred doctrine in which Aquinas is engaged 
is to prove convincing, it must at least be shown not to contradict what seems 
to be demonstrable by natural reason, even if its assertions ultimately rest not 
on what is demonstrable by human reason, but on supernatural revelation.'* 

Another aspect of Thomas’s use of Aristotelian notions in his sacramental 
theology is that it generally involves analogical application of terms. Aristotle’s 
object was to deal with the natural world, whereas Thomas is dealing with 
sacramental acts that, while symbolic, are spiritually effective. There is some- 
thing in every sacrament that exceeds what can be analyzed by the methods of 
natural sciences. Faith is required, which exceeds the limits of the sense-based 
knowledge of unaided human reason. 

Having accepted the tenets of faith with regard to the sacraments, however, 
Aquinas proceeds to use Aristotelian concepts to explicate (not to justify or 
explain by natural demonstration but to make intelligible to the light of faith) 


° Bernhard Blankenhorn, OP, “The Instrumental Causality of the Sacraments: Thomas 
Aquinas and Louis-Marie Chauvet,” Nova et Vetera 4 (2006): pp. 255-93; and, with some slight 
adjustment of his view of the most central biblical texts for Aquinas, Bernhard Blankenhorn, OP, 
“The Place of Romans 6 in Aquinas’s Doctrine of Sacramental Causality: A Balance of History 
and Metaphysics,” in Ressourcement Thomism: Sacred Doctrine, the Sacraments, and the Moral 
Life: Essays in Honor of Romanus Cessario, OP, edited by Reinhard Hiitter and Matthew Levering 
(Washington, DC: The Catholic University of America Press, 2010), pp. 136-49. 

10 Liam G. Walsh, OP, “Liturgy in the Theology of St. Thomas,” Thom. 38 (1974): pp. 557-83. 

1 Aquinas makes extended use of an analogy of ascent from what is knowable by reason and 
descent by means of revelation, so that the way of truth is one, even though the direction is 
different. See SCG IV, ch. 1. 

12 «Truth cannot be truth’s contrary” (SCG IV, ch. 8, no. 1); “One must show that [those 
things proved from Scripture, rather than from natural reason] are not opposed to natural 
reason” (SCG IV, ch. 1, no. 10). 
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what goes on in the sacraments. In so doing he often “stretches” the concepts, 
applying them to a range of realities that far exceed the bounds of Aristotelian 
natural philosophy and metaphysics. 

This is clearest, perhaps, in the case of the Eucharist. Beginning with the 
term that he held to have been authoritatively applied to the Eucharist at 
Lateran IV, “transubstantiation,” Thomas explicates through Aristotle’s dis- 
tinction between substance and accidents the way in which the mysterious 
presence of Christ comes to occur under the species of bread and wine. For an 
unbelieving Aristotelian philosopher, of course, this is nonsensical: how does 
one posit a change in substance without a change in accidents? None of 
Aristotle’s examples, such as the change of wood to ash, parallels this unique 
occurrence. Thomas’s elaboration of Eucharistic doctrine demands faith as its 
premise; he is not seeking to demonstrate the possibility of the conversion of 
the elements on natural grounds, a conversion that in one instance he de- 
scribes as a “miracle.” 

The same holds true for the use of other Aristotelian categories of thought 
in Thomas’s mature view of the sacraments. My study will attempt to show a 
certain concordance between elements of Aristotle’s thought and aspects of 
Aquinas’s thought about sacraments in the Summa. In these questions, some 
positions Aquinas holds in common with Aristotle appear as assumptions 
with no reference to the Philosopher. Those assumptions are sometimes 
treated elsewhere in the Summa,'* with explicit reference to Aristotle.'* 
Aristotle’s concepts do not, of course, set limits on what can be affirmed in 
Aquinas’s sacramental theology; in fact, a good deal of what is interesting in ST 
III, qq. 60-90 is the way that Aquinas extends Aristotelian forms of thought or 
goes beyond Aristotle’s insight even into matters accessible to natural reason. 
Nevertheless, there is a significant concordance evident between Aquinas and 
Aristotle on anthropology and causality in these questions. 

Aquinas shares with Aristotle an understanding of man as a rational, social 
animal, a union of body and intellectual soul. Since the sacraments are 
instituted by God for the perfection of men, we would expect convictions 
about anthropology and causality to play a crucial role in sacramental the- 
ology, and this is indeed the case. I will examine the role of assumptions that 
Aquinas shares with Aristotle as they figure in his sacramental theology in two 
areas of anthropology. First, the sacraments as signs function as a kind of 
language. As well, the function of human language as communicative sign- 
making, which Aquinas discerns in Aristotle’s Peri hermeneias, is critical to 


'S The Summa requires a holistic reading, though the long customary division of the work 
into “treatises” has often obscured this. Alasdair MacIntyre, Three Rival Versions of Moral 
Enquiry: Encyclopaedia, Genealogy, and Tradition (Notre Dame, IN: University of Notre 
Dame Press, 1990), pp. 134-5. 

4 E.g. ST I, qq. 75-88, where a great deal of explicit attention is given to Aristotle, especially 
in dialogue with “Plato.” 
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the account of sacraments as signs. To root sacraments firmly in the history of 
salvation as their significative context, Aquinas uses Augustine’s theory of 
signs as essentially intentional. Secondly, I will deal with the way in which 
Aquinas grounds, in part, the necessity of sacraments as sensible signs in the 
principle that man learns through the senses, an epistemological conviction 
that he shares with Aristotle. I will, finally, examine the analogous use Aquinas 
makes of the Aristotelian causal scheme to account for the way sacraments can 
be channels of grace, bringing human beings to their divinely appointed end as 
partakers of the divine nature. In this causal account he is building squarely on 
revelation and offers an account of causality that far exceeds what can be 
found in Aristotle. 


10.2. SACRAMENTS AS COMPOUND SIGNS 


For Aquinas, building on Aristotle and Augustine, language is a kind of sign- 
making, and words are the preeminent type of signs.'” Sacraments, as complex 
signs, are thus a kind of language; therefore, some of the properties of language 
as sign-making that lie beneath Aquinas’s theology of the sacraments are 
important points of concordance between Aquinas and Aristotle. For both 
Aquinas and Aristotle, language is rooted in the nature of the human being as 
a rational, social animal. Sacraments build on this, since “divine wisdom 
provides for each thing according to its mode.”’® 

Aquinas divides his treatment of the sacraments of the New Law in ST III, 
qq. 60-65 into five parts: What is a sacrament? (q. 60); the necessity of the 
sacraments (q. 61); the effects of the sacraments (qq. 62-63); the causes of the 
sacraments (q. 64); and their number (q. 65). He begins by asking whether a 
sacrament is a kind of sign. 

In the first question Aquinas determines the basic genus of a sacrament, 
which he takes to be a sign. The first article asks whether a sacrament is a kind 
of sign, and in the very first objection, Thomas confronts the chief alternative 
to this categorization: “a sacrament is a kind of cause rather than a kind of 
sign.”'’ Thomas replies: “a sacrament need not always imply causality.”!® 
Rather, the general category under which the sacraments fall is that of a sign 
of a holy thing. This represents an important choice, which allows him to 


1S Mark D. Jordan, Ordering Wisdom: The Hierarchy of Philosophical Discourses in Aquinas 
(Notre Dame, IN: University of Notre Dame Press, 1986), p. 19. 

16 ST Ill, q. 60, a. 4, corpus. This is in keeping with the axiom that grace does not destroy, but 
perfects nature (see STI, q. 1, a. 8). 

17 ST Ill, q. 60, a. 1, arg. 1. 18 ST Ill, q. 60, a. 1, ad 1. 
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include certain old covenant rites within the category of sacraments.'” It 
allows him also to include in this category other acts of worship as the central 
act of the virtue of religion.” This brings under the category of sacrament as 
sign the first of the two aspects of sacraments that Aquinas picks out as 
essential to the economy of the New Law: worship and sanctification.”’ 
While Aquinas acknowledges that, in a certain sense, every sign of a sacred 
thing is a sacrament, his concern is with sacraments as signs particularly of 
Christ as the cause of our holiness.*” These two aspects of sacraments bear an 
intrinsic relation to one another, since the self-offering of Christ on the cross 
by which Christ sanctifies human beings is also the inauguration of the rites of 
Christian religion.** Both as acts of worship and as means of perfection for 
worship, then, sacraments are signs. 

Aristotle’s Peri hermeneias belongs to his Organon, which is concerned with 
methodology. He is concerned in the work with the kinds of utterance in 
which truth and falsity may be contained, and therefore with the basic units of 
enunciation that enable statements that affirm or deny something. For medi- 
eval Aristotelians, the occasion for discussing questions of linguistic meaning 
arose when expounding Aristotle’s Peri hermeneias.”* Such a theory in Aristotle 
himself would have to be gleaned from what he seems to presuppose here, 
especially in relation to what he says elsewhere. This is one effect of his 
participation in a tradition of commentary, an effect evident in his Procemium. 
As Mark Jordan says: 


19 Aimon-Marie Roguet, OP, “Notes explicatives,” in Thomas Aquinas, Somme théologique: 
Les sacrements, 3°, Questions 60-65 (Paris: Desclée, 1945), pp. 201-54, at 202; Hyacinthe- 
Frangois Dondaine, OP, “La définition des sacrements dans la ‘Somme théologique,’” RSPhTh 
31 (1947): pp. 213-28; John F. Gallagher, C.M., Significando Causant: A Study of Sacramental 
Efficiency (Fribourg: Fribourg University Press, 1965). 

2° ‘ST II-II, q. 81, a. 7, corpus: “In the Divine worship it is necessary to make use of corporeal 
things, that man’s mind may be aroused thereby, as by signs, to the spiritual acts by means of 
which he is united to God. Therefore the internal acts of religion take precedence of the others 
and belong to religion essentially, while its external acts are secondary, and subordinate to the 
internal acts.” For a careful discussion of the importance of this broad definition of sacraments 
for a Christian theology of religions, see Benoit-Dominique de La Soujeole, OP, “The Importance 
of the Definition of Sacraments as Signs,” in Ressourcement Thomism: Sacred Doctrine, the 
Sacraments, and the Moral Life: Essays in Honor of Romanus Cessario, OP, edited by Reinhard 
Hiitter and Matthew Levering (Washington, DC: The Catholic University of America Press, 
2010), pp. 127-35. 

21 ST III, q. 62, a. 5, corpus: “Now sacramental grace seems to be ordained principally to two 
things: namely, to take away the defects consequent on past sins, in so far as they are transitory in 
act, but endure in guilt; and, further, to perfect the soul in things pertaining to Divine Worship in 
regard to the Christian Religion.” 

*? ST IIL, q. 60, a. 2. 

?3 For a fine presentation of the way in which Christ’s life is a fulfillment of the Old Testament 
acts of worship and the source of sanctification for human beings, in which the two are 
intrinsically united, see Matthew Levering, Christ’s Fulfillment of Torah and Temple: Salvation 
according to Thomas Aquinas (Notre Dame, IN: University of Notre Dame Press, 2002). 

24 Jordan, Ordering Wisdom, p. 9. 


Aristotle in Aquinas’s Sacramental Theology 211 


The constant rereading of Aristotle after the “recovery” of his pedagogical 
treatises by Andronicus was a rereading of a corpus of writings. The more obscure 
treatises, among which the Peri hermeneias must surely be included, begin to 
gather sense from the more discursive treatises. Thus the doctrine on signs in the 
Peri hermeneias is supplemented, not only by the context of the augmented 
Organon, which includes the Poetics and the Rhetoric, but also by the context of 
such works as the De anima, the Politics, and the Ethics. This...result of the 
commentary tradition can be seen in Aquinas’s readiness to read the concerns of 
the human community into Aristotle’s elliptical discussion of word-types.”° 


In the first chapters of his commentary on Peri hermeneias, Aquinas takes up 
Aristotle’s distinction between natural and conventional vocal signification. 
Aristotle establishes here three elements of linguistic signification (words, 
understandings, and things): 


Now those [enunciations] that are in vocal sound are signs of passions in the soul, 
and those that are written are signs of those in vocal sound. And just as letters are 
not the same for all men so neither are vocal sounds the same; but the passions of 
the soul, of which vocal sounds are the first signs are the same for all; and the 
things of which passions of the soul are likenesses are also the same. This has been 
discussed, however, in our study of the soul for it belongs to another subject of 
inquiry.”° 


This is the famous “semantic triangle” that establishes a relation between vocal 
sounds, passions of the soul, and things existing outside the mind.*” Names— 
the general term that Aristotle uses to indicate a basic linguistic unit from 
which affirmations and denials are formed**—are not the same for all. 
Pointing ahead to what Aristotle will say later, Aquinas tells us that Aristotle 
means that names signify by convention, not by nature.” 


25 Jordan, Ordering Wisdom, p. 9. Aristotle himself makes the connection between this work 
and his larger corpus by referring rather generally to his treatment of “the passions of the soul” 
(rabjpata THs Buys), in his study of the soul; Peri hermeneias I (16a8). 

26 Aristotle, Peri hermeneias I (16a3-9): “"Eore pév obv ra ev TH dw tav év TH buyh 
Tradnuatav ovpBora, Kal TA ypaddpeva TOV ev ™ puri. Kal womep ovde ypappara TOOL TA 
avTa, ovde dwvat at avrai: av pévrou TAUTA ONMECa TPWTWY, TavTa TOOL Tabyuata THS puyys, Kat 
@v TavTa Opmormpata Tmpayywara 70H TavTa. mept ev obv TovTwv elpnrat év Tots Tept puyys, 
-aAAys yap mpaypateias-” The translation is from Thomas Aquinas, Aristotle On Interpretation: 
Commentary by Thomas Aquinas Finished by Cardinal Cajetan, trans. Jean T. Oesterle (Mil- 
waukee: Marquette University Press, 1962). 

27 “Things” here is not limited to physical objects, and Thomas does not take it to be so 
limited. 

?8 In the opening lines of the Peri hermeneias, Aristotle says: “IIpadrov dei 0€o0ai ré dvopa Kat 
ri pyua, émeita Ti €oTw andodacts Kat Kkatadacts Kal andpavais Kat Adyos” (16a1-2). The list of 
terms often leads to an unwarranted assumption that Aristotle means “nouns” as opposed to 
“verbs.” Later in his text, however, he will say that verbs are themselves names (16b19). 

2? Aristotle, Peri hermeneias I (16a26-29): “ro S€ xara. ovvOnKyy, ort pioe THV dvomaTwv 
ovdev éorw, arn orav yévynrar ovpBorov- émet dndAobai yé TL Kal ot aypapparor odor, otov Onpiav, 
av ovdev éorw dvopa.” 
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What the names signify is “passions of the soul,” by which Aquinas 
understands Aristotle to be referring to “conceptions of the intellect,” as 
opposed to affections of the sensitive appetite, such as anger and joy. Passions 
in the latter sense, Aquinas says, can be expressed naturally in, for example, 
the groans of the sick. He points to Aristotle’s contrast between human and 
other animal sounds in Politics 1,2 (1253al10-14) in order to support this 
contrast.*° In that passage, Aristotle explicitly contrasts the vocal sounds 
other animals make in order to signify sense experiences, with human speech 
that is capable of expressing what is useful, harmful, just, unjust. Following the 
same line of thought here, Aquinas says: 


Now if man were by nature a solitary animal the passions of the soul by which he 
was conformed to things so as to have knowledge of them would be sufficient for 
him; but since he is by nature a political and social animal it was necessary that his 
conceptions be made known to others. This he does through vocal sound. 
Therefore there had to be significant vocal sounds in order that men might live 
together. Whence those who speak different languages find it difficult to live 
together in social unity.*! 


Aquinas would have found this idea in the commentary of Ammonius. John 
O'Callaghan points out that Aquinas adds the counterfactual with which he 
begins. The significance of this for Thomas turns on the distinction he makes 
between two kinds of abstraction. One can understand a red apple as an apple, 
abstracting from its redness. This is acceptable and indeed necessary abstraction. 
But to understand the same apple as not-red is a false or vicious abstraction.*” 
Aquinas would have considered the solipsistic vantage point of most modern 
philosophy of language and cognition a vicious abstraction. Human beings are 
not solitary, and human cognition and language do not function first as solitary, 
and then as social. This helps to make clearer why Aquinas views language, 
cognition, and social life, as considered in the Peri hermeneias, in the De anima, 
and in the Politics, as to some degree interlocking.” 

If vocal sounds and letters that represent them differ, the passions of the 
soul, Aristotle says, are the same. This throws up two difficulties that Aquinas 
notes.** The first is equivocation. To take the textbook example, the word 
“end,” with the same vocal sounds and the same letters in English can mean 
either cessation or goal. Thus, the equivocation: “The end of a thing is its 
perfection. Death is the end of life. Therefore, death is the perfection of life.” 


30 
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Expositio libri Peryermenias I, lect. 2, no. 5 (= Leonine ed., vol. 1*/1, pp. 10-11). 
Expositio libri Peryermenias I, lect. 2, no. 2 (= Leonine ed., vol. 1*/1, p. 9). 
» STI, q. 85, a. l,ad 1. 
3 John P. O’Callaghan, Thomist Realism and the Linguistic Turn: Toward a More Perfect 
Form of Existence (Notre Dame, IN: University of Notre Dame Press, 2003), pp. 281-3. 

34 My account of Aquinas’s treatment of these two difficulties follows Mark Jordan’s elegant 
unraveling of the arguments: Jordan, Ordering Wisdom, pp. 13-14. 
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Aquinas says that the resolution of the difficulty of equivocation is supplied by 
Porphyry, who points out that a vocal sound is uttered in order to signify a 
single conception; when equivocation occurs, the confusion can be overcome 
by explanation.” 

The more substantial difficulty is that human opinions differ, yet Aristotle 
says that passions of the soul “are the same for all.” Aquinas distinguishes two 
kinds of conception, simple and complex. Only at the level of simple concep- 
tions, those signified by the noncomplex vocal sounds, are they the same for all 
men. Aquinas’s example is the use of a simple concept, “man”: “If someone truly 
understands what man is, whatever else than man he apprehends he does not 
understand as man.”*° The term “passions of the intellect” is important. 
It implies that the mind’s conceptions are acted upon by the world. Aquinas 
is arguing from the mind as actualized by the world. If there is more than 
nominal disagreement, this must be due to either a confusion of names or a lack 
of experience with the world. Understanding is contingent. Thomas does not 
think that Aristotle is relying on intuition of concepts, but simply defers his 
discussion of the functioning of the intellect to another place, as does Aristotle.*” 

There is a long and complex history of discussion about the nature of 
human cognition and speech and their interrelation. I will not enter into its 
intricacies here.*® Rather, I will simply point out two aspects of the under- 
standing of human language that Aquinas and Aristotle hold in common. 
First, human language builds on the capacities of the human being as a 
rational, social animal to interact with the world around him or her so as to 
form intellectual conceptions expressed in conventional patterns of speech. In 
other words, concrete human language is a matter of signifying those concep- 
tions to one another. Secondly, the capacity to do so is evidence of the social 
and political nature of the human being. Both of those elements are present in 
the thought of Aquinas and of Aristotle, though Aquinas’s exposition of the 
Peri hermeneias brings in aspects of Aristotle’s thought expressed in other 
contexts more explicitly than does Aristotle himself.*° 


Bt Expositio libri Peryermenias I, lect. 2, no. 11 (= Leonine ed., vol. 1*/1, p. 13). 

a Expositio libri Peryermenias I, lect. 2, no. 10 (= Leonine ed., vol. 1*/1, p. 12). 

37 Jordan, Ordering Wisdom, p. 14. 

8 O’Callaghan’s Thomist Realism offers a lengthy, and to my mind convincing, account of 
human language and cognition according to Aristotle and Aquinas, in conversation with modern 
philosophical thinkers. 

3° Aquinas, in his De regno I, chs. 6-7, also makes the point that language has an essential 
communal educative function. It is the burden of MacIntyre’s theory of tradition-constituted 
ethical inquiry to show (quixotically, as he admits) that the seeds of a communal and historical 
approach to ethical inquiry are present, though not developed, in Aristotle. For this, the concept 
of Aristotle’s dialectic articulated by John D. G. Evans, Aristotle’s Concept of Dialectic (Cam- 
bridge: Cambridge University Press, 1977), pp. 85-9 is important. See Alasdair MacIntyre, 
Whose Justice? Which Rationality? (Notre Dame, IN: University of Notre Dame Press, 1988). 
The reference to Evans is on p. 114. 
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When Aquinas takes up Aristotle’s definition of a name, “a vocal sound 
significant by convention, without time, no part of which is significant separ- 
ately,” he stresses the artificial nature of words, which signify “according to 
human institution deriving from what is pleasing (beneplacitum) to man. This 
differentiates names from vocal sounds signifying naturally, such as the groans 
of the sick and the vocal sounds of brute animals.”*° Words are made to be 
sounds by the imposition of a form on vocal sound.*! The note of human 
artifice deriving from will comes out in his explanation of why “no part 
signifies separately,” which is Aquinas’s explication of the etymological fallacy. 
He points out the meaning of lapis, which he takes to derive from Iaesio pedis, 
but does not therefore signify an injury to the foot. The meaning is what 
accords with the intention of the one making the sound into a sign. Aquinas 
stresses the intentional character of language once again in his commentary on 
Aristotle’s distinction between enunciation and other forms of speech and the 
unity of enunciations. In all of this, Aquinas takes up elements present in the 
Peri hermeneias, but amplifies and elaborates on them. He clearly does so by 
appealing to other elements in Aristotle’s thought on the social and rational 
nature of the human being. On Mark Jordan’s reading, he also amplifies the 
intentional aspect of signification through a reading of the text within the 
tradition of commentary shaped by Christian theologies of Scripture and 
sacrament. The stress on intention is present in Ammonius, but Aquinas 
strengthens it further, especially through his appropriation of Augustine’s 
De doctrina christiana, and his attentiveness to the issues of spiritual inter- 
pretation of Scripture and the signification of words in the sacraments.** 

Returning to Aquinas’s sacramental theology, it is noteworthy that when 
Aquinas takes up the question “whether determinate words are required in the 
sacraments” the first objection comes from the Peri hermeneias: “As the 
Philosopher says (Peri Herm. i), “words are not the same for all.’ But salvation, 
which is sought through the sacraments, is the same for all. Therefore deter- 
minate words are not required in the sacraments.”*? Aquinas’s reply to the 
objection is a close parallel to the account in the Peri hermeneias of the 
diversity of languages that yet convey the same conceptions of the intellect: 


As Augustine says (Tract. Ixxx super Joan.), the word operates in the sacraments 
“not because it is spoken,” i.e. not by the outward sound of the voice, “but because 
it is believed” in accordance with the sense of the words which is held by faith. 
And this sense is indeed the same for all, though the same words as to their sound 
be not used by all. Consequently no matter in what language this sense is 
expressed, the sacrament is complete.** 


ay Expositio libri Peryermenias I, lect. 4, no. 6 (= Leonine ed., vol. 1*/1, p. 21). 

41 Expositio libri Peryermenias I, lect. 4, no. 5 (= Leonine ed., vol. 1*/1, pp. 20-1). 
#” Jordan, Ordering Wisdom, p. 20. 43 ST IIL, q. 60, a. 7, arg. 1. 

“* ST IIL, q. 60, a. 7, ad 1. 
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The sacraments are thus compound signs, composed of sensible things and 
intelligible words. They are always something sensible, but always compound- 
ed with words in order to give them a clear enough meaning that they may be 
the occasion for faith in the word of God. Natural signs are signs by virtue of 
their capacity to lead by the apprehension of causal connections, or through 
association, to something else. This connection or association, however, is not 
intended by anyone or expressed outwardly in amplification of such appre- 
hension, and so it lacks clarity.*° Relying on a metaphor going back at least to 
William of Auxerre, Aquinas compares the relation of the sensible component 
of sacraments, available to sense perception, and the words used, to the 
Aristotelian conception of natural things as a compound of matter and form.*® 

It is notable that the response above turns on the centrality of the word as 
the preeminent type of sign. The sensible element of the sacraments is 
essential, and the grounds for this will be taken up in the next section (10.3), 
but the verbal form of the sacrament is what makes it significant with 
sufficient clarity to become an occasion for the profession of faith. The 
necessity of words in the sacraments arises from their capacity to signify 
mental conceptions with clarity. Aquinas cites Augustine as the authority for 
words as principal signs, and this influence is important. But the concordance 
with Aristotle’s idea that words signify conceptions of the intellect is not far 
from the surface: 


Augustine says (De Doctr. Christ. ii) that “words are the principal signs used by 
men”; because words can be formed in various ways for the purpose of signifying 
various mental concepts, so that we are able to express our thoughts with greater 
distinctness by means of words. And therefore in order to insure the perfection of 
sacramental signification it was necessary to determine the signification of the 
sensible things by means of certain words. For water may signify both a cleansing 
by reason of its humidity, and refreshment by reason of its being cool: but when 
we say, “I baptize thee,” it is clear that we use water in baptism in order to signify 
a spiritual cleansing.*” 


Further, in understanding sacraments as signs, Aquinas adverts to the idea of 
institution by artifice that he had used in his commentary on the conventional 
nature of words. In his responsio to the question, “whether determinate things 
are required for a sacrament?” Aquinas makes use of the principle that God is 
the one who instituted the sacraments, which he is dealing with in this 
question under the genus of signs. The first objection turns on the possibility 
of using different signs to signify the same reality, such as the metaphorical 
biblical references to God as a rock, a lion, or the sun. In responding to this, 


* Jordan, Ordering Wisdom, p. 24. 

4° For background, see Bernard Leeming, S.J., Principles of Sacramental Theology (New York: 
Longmans, Green, and Co., 1956), pp. 403-7. 
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Aquinas notes the diversity of signs for the same thing, but attributes authority 
for the determination of sign to be used to the signifier: 


Though the same thing can be signified by divers signs, yet to determine which 
sign must be used belongs to the signifier. Now it is God Who signifies spiritual 
things to us by means of the sensible things in the sacraments, and of similitudes 
in the Scriptures. And consequently, just as the Holy Ghost decides by what 
similitudes spiritual things are to be signified in certain passages of Scripture, so 
also must it be determined by Divine institution what things are to be employed 
for the purpose of signification in this or that sacrament.*® 


In the responsio to the same question, Aquinas considers both aspects of 
sacraments that he takes to be essential to them, worship and sanctification. 
He points to the divine work of sanctification as the reason for using deter- 
minate things, such as water, in the sacraments: 


In the use of the sacraments two things may be considered, namely, the worship 
of God, and the sanctification of man: the former of which pertains to man as 
referred to God, and the latter pertains to God in reference to man. Now it is not 
for anyone to determine that which is in the power of another, but only that 
which is in his own power. Since, therefore, the sanctification of man is in the 
power of God Who sanctifies, it is not for man to decide what things should be 
used for his sanctification, but this should be determined by Divine institution. 
Therefore in the sacraments of the New Law, by which man is sanctified accord- 
ing to 1 Cor. 6:11, “You are washed, you are sanctified,” we must use those things 
which are determined by Divine institution.” 


On this principle of God as the one who institutes the sacraments, therefore, 
divine law determines the things and the words to be used in the sacraments.”° 
The significative context is broadened by the fact that God can signify not only 
things by words, but words by other things,’! creating a web of meaning 
within the sacred history, interweaving the ceremonies of the Old Law and 
New Law.” 

Aquinas’s treatment of the two questions on the necessity of words and the 
necessity of using determinate things in the sacraments opens up a line of 
approach to the sacraments as a kind of language. This is potentially fruitful 
for placing the sacraments in their natural home in the liturgical life of the 
Christian people. In his monumental Theological Dimensions of the Liturgy, 
Cipriano Vagaggini analyses the liturgy as a whole as “a complexus of signs.” 
The liturgy is a kind of language that is rooted in the revelation of God, which 
takes place in a sacred history, which is conveyed through the theological 


48 ST IIL, q. 60, a. 5, ad 1. 4 ST IIL, q. 60, a. 5, corpus. 
5° ST III, q. 60, a. 5, ad 3. 5! STI, q. 1, a. 10. 
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interpretation of the Scripture.”? Vagaggini further defines the liturgy as “a 
complexus of efficacious signs of the Church’s sanctification and worship.” 
The liturgy, and the sacraments that form its core, are like the language of the 
ecclesial culture of the Christian people. That means that the sacraments are 
best understood—indeed only understood—both as sanctification and as 
worship, in the context of the biblical history of revelation. 

Languages are acquired in human interaction. The capacity for language is 
natural but a concrete language is learned. Given its grounding in the Scripture 
as read in the Christian Church, “full and active participation in the liturgy” 
is achieved “by means of the necessary instruction”* of the Old and New 
Testaments as read in the tradition of the Church. The very nature of the 
liturgy is aligned with the principle that grace builds on nature, and more 
specifically what Vagaggini calls “the law of the Incarnation,” that God 
redeems us in accord with our nature, and indeed by uniting himself to our 
nature. 

The stress on the communal nature of language is not trivial for Aquinas’s 
account of the sacraments. In the sed contra of ST III, q. 61, a. 1 on the 
necessity of sacraments, Aquinas quotes Augustine: 


Augustine says (Contra Faust. xix): “It is impossible to keep men together in one 
religious denomination, whether true or false, except they be united by means of 
visible signs or sacraments.” But it is necessary for salvation that men be united 
together in the name of the one true religion. Therefore sacraments are necessary 
for man’s salvation. 


In this larger theological context, Aquinas’s interaction with the texts of 
Aristotle on language, conveyed to him in the commentary tradition, read 
in the context of the whole corpus of Aristotle’s works, in the light of the 
Church’s tradition of biblical interpretation and sacramental life, manifests 
the transformation of the water of philosophy into the wine of sacred 
doctrine.*° 


10.3. SACRAMENTS AS SENSIBLE SIGNS 


In specifying that the sacraments are sensible signs, Aquinas builds on an 
Aristotelian anthropology that understands the human being as a composite 
of body and intellectual soul. In this aspect of his anthropology, Aquinas is as 


°3 Cipriano Vagaggini, OSB, Theological Dimensions of the Liturgy: A General Treatise on the 
Dimensions of the Liturgy, trans. Leonardo J. Doyle and William A. Jurgens, rev. ed. (Collegeville, 
MN: The Liturgical Press, 1976). 

54 Vatican II, Constitution Sacrosanctum Concilium II,14. 
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solidly “Aristotelian” as he is anywhere in his thought.°° In the questions on 
the constitution of the human being as a rational animal in ST I, qq. 75-89, 
Aquinas explicitly appeals to Aristotle, and seems to find in Aristotle the only 
satisfactory way of thinking about the relationship of intellectual activity and 
bodily constitution in the human being. This forms important background to 
his thinking about sacraments as sensible signs. 

In ST III, q. 60, a. 1 Aquinas established the genus of sacraments as that of 
signs. In ST II, q. 60, a. 2 he narrowed this to a sign pointing to man’s 
sanctification. In ST II, q. 60, a. 3 he specifies three ways in which sacraments 
point to the sanctification of human beings: firstly, to the passion of Christ, as 
the cause of sanctification; secondly, to the present sanctification of the human 
being, in the form of graces and virtues; thirdly, to the end of sanctification, 
which is eternal life. In aa. 4 and 6, he treats two necessary components of the 
sacraments: that they involve sensible signs, and that they make use of words. 

In a. 4, Aquinas asks “whether a sacrament is always something sensible?” 
The responsio relies on a principle drawn from Dionysius: 


Divine wisdom provides for each thing according to its mode; hence it is written 
(Wis. 8:1) that “she... ordereth all things sweetly”: wherefore also we are told 
(Mt. 25:15) that she “gave to everyone according to his proper ability.” Now it is 
part of man’s nature to acquire knowledge of the intelligible from the sensible. 
But a sign is that by means of which one attains to the knowledge of something 
else. Consequently, since the sacred things which are signified by the sacraments, 
are the spiritual and intelligible goods by means of which man is sanctified, it 
follows that the sacramental signs consist in sensible things: just as in the Divine 
Scriptures spiritual things are set before us under the guise of things sensible. And 
hence it is that sensible things are required for the sacraments; as Dionysius also 
proves in his book on the heavenly hierarchy (Cael. Hier. i).°’ 


The sacraments are suited to the nature of human beings, and human nature 
acquires knowledge of the intelligible from the sensible. The proof from 
Dionysius comes from the first chapter of his Celestial Hierarchy. Wayne 
Hankey notes that in this article “Aquinas’s philosophical authority for under- 
standing the relevant logic is Aristotle and the determining sacred authority 
is Dionysius the Pseudo-Areopagite.”*® The first objection comes from 
Aristotle’s Prior Analytics: 


56 James A. Weisheipl, OP, “Thomas’ Evaluation of Plato and Aristotle,” The New Scholas- 
ticism 48 (1974): pp. 100-24, at 104 and 110. 

57 ST Ill, q. 60, a. 4, corpus. 

58 Wayne J. Hankey, “Reading Augustine through Dionysius: Aquinas’s Correction of One 
Platonism by Another,” in Aquinas the Augustinian, edited by Michael Dauphinais, Barry David, 
and Matthew Levering (Washington, DC: The Catholic University of America Press, 2007), 
pp. 243-57, at 256. 
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It seems that a sacrament is not always something sensible. Because, according to 
the Philosopher (Prior. Anal. ii), every effect is a sign of its cause. But just as there 
are some sensible effects, so are there some intelligible effects; thus science is the 
effect of a demonstration. Therefore not every sign is sensible. Now all that is 
required for a sacrament is something that is a sign of some sacred thing.” 


The response also draws on Aristotle: 


The name and definition of a thing is taken principally from that which belongs 
to a thing primarily and essentially: and not from that which belongs to it through 
something else. Now a sensible effect being the primary and direct object of man’s 
knowledge (since all our knowledge springs from the senses) by its very nature 
leads to the knowledge of something else: whereas intelligible effects are not such 
as to be able to lead us to the knowledge of something else, except in so far as they 
are manifested by some other thing, ie. by certain sensibles. It is for this reason 
that the name sign is given primarily and principally to things which are offered 
to the senses; hence Augustine says (De Doctr. Christ. ii) that a sign “is that which 
conveys something else to the mind, besides the species which it impresses on the 
senses.” But intelligible effects do not partake of the nature of a sign except in so 
far as they are pointed out by certain signs.” 


Aquinas is arguing here on the basis of something he takes to be the position of 
Aristotle, that all our knowledge springs from the senses. Aristotle is not cited 
here, but he is associated with the position more explicitly elsewhere in 
Aquinas’s writings, where his anthropology is opposed to what is attributed 
to the Platonists. For Aristotle, and for Thomas, the nature of man is a 
composite of body and soul.®' The intellect is a power of the rational soul, 
which is at once vegetative, sensitive, and intellectual, since each level of soul 
contains those that are more basic.®” Thus, the soul of the human being is the 
form of the body, in that what characterizes this species, which is man, is that 
it has the powers that belong to the rational soul united with this body.°? In 
both these respects, Aquinas takes himself to be firmly on the side of Aristotle, 
in opposition to Plato. 


5° ST Ill, q. 60, a. 4, arg. 1. 6 ST IIL, q. 60, a. 4, ad 1. 

6! See ST I, q. 76, a. 1, which relies heavily on Aristotle, both in the sed contra and in the 
corpus. After a survey of alternatives, Aquinas bluntly states: “There remains, therefore, no other 
explanation than that given by Aristotle—namely, that this particular man understands, because 
the intellectual principle is his form. Thus from the very operation of the intellect it is made clear 
that the intellectual principle is united to the body as its form.” For another lengthy discussion on 
a similar theme, see Quaestio disputata de spiritualibus creaturis, particularly a. 10. See also 
Chapter 3 in this work. 
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What characterizes the human being as an intellectual being is the capacity 
to abstract intelligible forms from the matter in which they inhere.®° This is 
opposed to the notion of an intellect substantially separate, which illuminates 
the human soul, thus giving understanding, to which the human intellect is 
simply passive. Instead of a passively receptive intellect, Aristotle posited a 
potential intellect®’ and an active intellect, or possible and agent intellect, 
which reaches to understanding by a process of movement, from potential 
understanding to actual understanding.® The intellect begins as a tabula 
rasa.°’ It moves from lesser to greater understanding as it acts.”° 

Aquinas in STI, q. 79, a. 4 raises the question whether the active intellect is 
something in the soul, a power inhering in the human being. Is understanding 
something that is proper to the human being? In the sed contra, Aquinas cites 
Aristotle in De anima III,5: “The Philosopher says that ‘it is necessary for these 
differences,’ namely, the passive and active intellect, ‘to be in the soul.’” 
Aquinas draws in his response on an argument from human experience of 
moving from lack of understanding to understanding discursively, by arguing. 
Therefore, he says, there must be some higher intellect, which helps the soul to 
understand.’! 

On this basis, then, “some have held that this intellect, substantially separ- 
ate, is the active intellect, which by lighting up the phantasms as it were, makes 
them to be actually intelligible.””” In the dense few lines that follow, Aquinas 
will take hold of the notion of an active intellect in the human soul, as a power, 
and combine it with the notion that there is, in fact, a higher intellect, 
separable, enlightening, and indeed personal. He begins, however, by affirm- 
ing that “even supposing the existence of such a separate active intellect, it 
would still be necessary to assign to the human soul some power participating 
in that superior intellect, by which power the human soul makes things 
actually intelligible.””* Aquinas is not prepared to let go of the notion that 
the human intellect is an active, properly human power. Nevertheless, the 
juxtaposition of the passive and the active intellect has opened a certain door 
for a notion of participation that is important in Aquinas. 

Thus, the notion of an intellectual light in which man participates and a 
separate intellect is not simply abandoned. Aquinas first takes note that 
Aristotle compares the active intellect to light received into the air.’* Then 
he goes on, citing Ps 4:7, to say that “the separate intellect, according to the 
teaching of our faith, is God Himself, who is the soul’s Creator and only 
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beatitude.”’° The kind of participation that Aquinas has in mind here is what 
marks the human being as the meeting point of spirit and matter.”° 

So, the “philosophical authority” in ST III, q. 60, a. 4 does seem to be 
Aristotle. The human being moves from potential to actual understanding by 
abstraction of form from matter, and thus, “all our knowledge springs from 
the senses.” Yet, Aquinas’s citation of Dionysius as the “sacred authority” in 
ST III, q. 60, a. 4 is perhaps more important, and is perfectly in keeping with 
the synthesis of intellectual activity and participation in a higher light that he 
has connected in STI, q. 79, a. 4. Dionysius represents a trend in Neoplaton- 
ism in general, present from the time of Iamblichus, to turn toward the 
sensible in order to rise to the intelligible.” 

In Christian Neoplatonism, such as that of Dionysius, human interaction 
with sensible things is the ground for an ascent to the higher, intelligible 
realities, of which, obviously, God is the supremely intelligible. God is known 
to human beings only through his effects, and in this life only through his 
sensible effects, whether in creation, or in the divine sacramental economy of 
salvation in Israel and the Church.”® In light of more recent scholarship, many 
of the old oppositions between Aquinas the Aristotelian and Aquinas the 
Platonist can no longer be credibly held.” 

It is important that in his citation of Dionysius, Aquinas does not restrict 
the principle of movement from the sensible to the intelligible simply to 
sacramental actions: “Since the sacred things which are signified by the 
sacraments, are the spiritual and intelligible goods by means of which man 
is sanctified, it follows that the sacramental signs consist in sensible things: just 
as in the Divine Scriptures spiritual things are set before us under the guise of 
things sensible.”*° In light of this double application to Scripture and sacra- 
ment, it seems to me that Aquinas suggests, perhaps, the wider linguistic web 
of interpretation that I have suggested. The point Aquinas makes about 
learning through the senses should not, it seems to me, be interpreted in a 
crude manner, as if each sacrament were a lesson, a kind of ritual cognitive 
exercise. The sacraments have their place within the whole liturgical life of the 
Church’s “complexus of sensible signs.” 

Aquinas’s point, then, that in the sacraments as sensible, significant realities 
God deals with us according to our mode of being, is closely connected to a set 
of understandings that, while certainly not simply “Aristotelian,” have solid 
grounding in positions that Aquinas holds in common with Aristotle, and at 
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least to some degree has gained from his reading of Aristotle within the 
tradition in which he has received him. The central correspondences I have 
considered thus far lie in the realm of anthropology. For both Aquinas and 
Aristotle, the human being is a rational, social animal, at all points: “The 
nature that is animal in man, that is rational in man, that is social and political 
in man, is but one material nature whose principle is the human soul.”*! 
Human language as conventional signification, interpreted according to in- 
tention; language as the expression of concepts derived by rational engage- 
ment with the sensible world; language as evidence of man’s essentially social 
and political nature; all of these are grounds on which there is substantial 
concordance between Aristotle and Aquinas, and where it seems reasonable to 
say that Aquinas has been strongly influenced by Aristotle. In those respects, 
an “Aristotelian” anthropology seems to shape Aquinas’s sacramental the- 
ology, and, indeed, to serve it as an effective handmaid. 


10.4. SACRAMENTAL CAUSALITY 


Thus far, I have examined the anthropological aspects of Aquinas’s thought on 
the sacraments and have found strong correspondences between his thought 
and that of Aristotle. Aquinas’s anthropology is certainly more elaborate than 
that of Aristotle, and he at times draws out of Aristotle’s anthropology more 
than it seems Aristotle himself held, particularly regarding the immortality 
and subsistence of the soul.* (This is another case in which the strict oppos- 
ition of the “Aristotelian” to the “Platonic” in Aquinas’s thought must be set 
aside.) Nevertheless, accepting the premise that “Aristotle” for Aquinas is 
never a “pure” Aristotle, abstracted from the commentatorial tradition in 
which Aquinas read him, it seems clear that Aquinas has learned from 
Aristotle some insights that he puts to work in his theology of the sacraments 
as sensible signs that form the core of the complexus of signs that is the 
Christian liturgy. 

Thus far, the treatment has stood somewhat aloof from direct engagement 
with the salient fact that Aquinas’s anthropology, especially in ST I, qq. 75ff., 
is obviously a theological anthropology.®* In the Summa above all Aquinas is 
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viewing everything sub ratione Dei.** The sacraments embody both the divine 
and the human, not as abstracted from one another, but precisely in their 
interrelation.®° The same rule for distinguishing true and false abstraction that 
we noted above (in section 10.2) applies here. 

In his treatment of the causality of the sacraments, and his use of an 
Aristotelian causal schema, we find Aquinas securing the “realism” or “ob- 
jectivity” of sacramental acts** through a largely analogous use of Aristotelian 
categories, especially the analogy of craft, to explicate the uniquely divine act 
of giving grace through the instrumentality of human acts. Aquinas’s view of 
divine causality is not simply the product of a straightforward adoption of 
Aristotelian categories. It is already marked by the appropriation of Neopla- 
tonic forms of thought that speak of God’s self-diffusive goodness as the 
principle and end of creation. In his use of causal notions in sacramental 
theology, he further extends the categories of Aristotelian causal theory to 
accommodate the mode of divine action through the Incarnation and the 
sacraments which he found especially through reading Scripture in company 
with the great Greek Fathers, John of Damascus and Cyril of Alexandria. 

It is in the discussion of sacramental causality in Aquinas that the influence 
of Aristotle is most frequently educed, whether in approbation or criticism. 
Now, paradoxically, Aristotle is almost never cited in the questions dealing 
with the effects of the sacraments.*” Why might that be? First of all, in a topic 
so tightly bound to the details of sacra doctrina, Aristotle could not be an 
authority. By contrast, Thomas frequently cites Aristotle in the questions on 
anthropology in the Prima Pars because much of what is said falls in the realm 
in which what is revealed and what is known by natural reason overlaps. In the 
discussion of sacramental causality, however, Thomas deals with something 
that is instituted by God as part of the New Law; his authorities are primarily 
and appropriately doctrinal. That is appropriate precisely because Thomas 
grounds his thinking on the efficaciousness attributed to the sacraments in 
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Scripture, as read by the Fathers, and refined in his mature sacramental 
theology especially through close reading of the Greek Fathers.*® 

Secondly, while Thomas certainly uses the causal schema found in Aristotle 
to good effect, he uses it in a way that goes beyond Aristotle. His sacramental 
theology explicates a set of relations that Aristotle did not envision; indeed, 
until the Incarnation, no mind could have conceived of them (1 Cor 2:9-10). 
Aquinas’s use of the Aristotelian schema stretches the notion of what can be 
counted as a cause. 

The account of sacramental causality in the Tertia Pars has to be set in the 
context of the Aristotelian four causes, which Aristotle sets out in two places, 
Physics II,3 and Metaphysics V, the latter of which is itself set in the context of 
the attempt to understand why a thing comes into existence, why it goes out of 
existence, why it continues in existence. Causation is a problem basic to 
Aristotle’s conception of the world. In contrast to the Platonists, Aristotle 
saw change not as an illusion to transcend, but as an integral part of the 
natural world, which must be fully grasped in order to obtain full and reliable 
knowledge.*’ Therefore, understanding change or persistence is critical to his 
whole philosophical project. Aristotle’s term, traditionally translated as 
“cause,” might better be rendered “explanation” or “explanatory factor” in 
order to prevent confusion with the more limited modern notion of cause.”° 
The Greek term is broader, and bears the sense of “blame” or “responsibility” 
as well.?! When Aristotle speaks of causes, he is treating the “why” of a thing.”” 

His four causes encompass explanations for natural things and the pro- 
cesses that generate them, for artistic productions, and for human actions.” 
Aristotle distinguishes four ways in which we answer the question why 
something is as it is—four ways in which we cite a cause.”* These are: the 
material cause, the formal cause, the efficient cause, and the final cause.”° 
His four causes are not necessarily four different substances, four distinct 
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and though they raise issues of translation, will be used here for convenience. 
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entities; at times the causes may coincide, as when a human being gives 
birth to a human being, making “human being” the formal, efficient, and 
final cause.?° 

The material cause is “that out of which as a constituent a thing comes to 
be.”*” For example, the bronze or silver is the material cause of a loving cup.”* 
This is not the whole of the explanation, however, as a lump of bronze or silver 
is not a loving cup; or, to use Aristotle’s own example, a pile of wood is not a 
bed, except potentially, in that it could be so constructed as to be a bed.”” Thus, 
the formal cause is the arrangement of the material, “the underlying thing,” 
into a certain order that makes a thing what it is.'°° Because this order is 
intelligible, it is possible to give a definition of it.'°' We can say “this is a bed” 
and “that is a pile of wood” despite the equivalence of the matter. Aristotle 
does not limit his examples to physical bodies, but is able to apply the scheme 
to craftsmanship, syllables formed from letters, premises leading to conclu- 
sions. The efficient cause is the cause of a thing changing or staying un- 
changed.’ Aristotle offers three examples: a man who has deliberated; the 
father of a child; that which makes something of that which is made, the doer 
of that which is done.’ The efficient cause may be either an actual cause or a 
potential cause; a builder of a house may be called a builder or a builder who is 
building.!°* Within efficient causes, he distinguishes agents and means em- 
ployed by them. The final cause is the end or purpose, that which something is 
for, as health is the cause of a walk. When we ask, “why is he walking?” the 
response “to keep fit” is a reasonable explanation in the fashion of a final cause, 
because it tells us what the walking is “for.”’°° The final cause is the most 
important of the four causes, providing the deepest insight into why a thing 
occurs.'°° It is the key to reconciling Aristotle’s whole theory of causation. 
Only if teleology is true is there a fully adequate theory of causation,'”” apart 


°© Aristotle, Physics II,7 (198a25-28). °” Aristotle, Physics 11,3 (194b23). 
°8 Aristotle, Physics 11,3 (194b24-25). °° Aristotle, Physics II,1 (193a34-35). 

100 Aristotle, Physics II,3 (195a20). 

101 The phrase “6 Adyos 6 rob zi Hv efvas,” argues Lear, should not be understood as “the 
definition of the essence” as the old Oxford translation gives it. Aristotle is not referring to a 
linguistic formulation but to a cause, which is a real thing. Nonetheless, the form is related to 
definability. Because a thing has a form, it is possible to give a definition for it. See Lear, Aristotle, 
pp. 28-9. 

102 Aristotle, Physics II,3 (194b29-32). 

103 Aristotle, Physics II,3 (194b30-31). This last example is ambiguous, as “ro rovotv 70d 
totoupevov” can be translated either way. Charlton (Aristotle’s Physics, p. 48) thinks Aristotle 
probably means both. 

104 Aristotle, Physics 11,3 (195b5). 105 Aristotle, Physics 11,3 (194b32-33). 

106 Evans, Aristotle (1987), p. 91, citing Parts of Animals I,1 (639b12-21). Wieland disputes 
this interpretation, seeing the four causes on a par with one another, but does not deal with the 
citation in Parts of Animals. See Wieland, “The Problem of Teleology,” pp. 147-51. 

107 Evans, Aristotle (1987), pp. 117-18. 
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from which the notions of formal and efficient cause alone would not serve to 
render things intelligible.'° 

In the case of nature most commentators do not hold Aristotle to be 
committing what modern scientists often label “the teleological fallacy.”'° 
He does not ascribe purposive decision to nature, nor does he understand 
nature to be a universal force. What Aristotle is driving at in the realm of 
nature is that the things we meet in the world are intelligible as things of 
definite kinds because they contain within themselves principles that make 
them what they are, and in accord with which they go through certain 
transformations.'!° He stresses that if we wish to consider natural processes 
adequately, we must consider them from the point of view of results.'"! 

This last point is important for the comparison with Aquinas. Both Aquinas 
and Aristotle make use of the analogy of craft in their causal schemes.''” Yet, 
Aristotle applies it in one of two ways, either to actual human craftsmanship or 
to natural processes.'!* Sarah Broadie cautions especially against misconstru- 
ing the force of Aristotle’s analogy between natural processes and craft. The 
analogy is from nature to craft, and not the other way around, and implies no 
extrinsic purposive agent.''* Nonetheless, underlying Aristotle’s teleology is a 
basic conviction that the world of experience is intelligible, that experience 
may be interpreted in a way that yields a “why.”!'” Aquinas uses the Aristo- 
telian model of the artisan as well, and it functions also only as an analogy. 

Aquinas uses the Aristotelian causal scheme to demonstrate the Dionysian 
principle of an ascent from the creaturely to the God who is beyond compre- 
hension. In the question on the existence of God in the Summa, he employs 
the four causes of Aristotle to show a way from the world of sensible creatures 
to the knowledge that God exists, as the unmoved source of motion, existence, 
goodness, and perfection.''® In his understanding of the relation between God 


apn Marjorie Grene, A Portrait of Aristotle (London: Faber, 1963), p. 135. 

109 Grene, A Portrait of Aristotle, p. 135. NO Grene, A Portrait of Aristotle, p. 134. 

Nl Wieland, “The Problem of Teleology,” p. 160. 

12 On Aristotle’s repeated use of the imagery of craft, see Francis X. Meehan, Efficient 
Causality in Aristotle and St. Thomas (Washington, DC: The Catholic University of America 
Press, 1940), pp. 31ff. 

3 Grene, A Portrait of Aristotle, p. 135. See also Richard Sorabji, “John Philoponus,” 
in Philoponus and the Rejection of Aristotelian Science, edited by Richard Sorabji (London: 
Duckworth, 1987), pp. 1-40, esp. 1; Wieland, “The Problem of Teleology,” p. 160. 

4 Sarah Broadie, “Nature and Craft in Aristotelian Teleology,” in Biologie, logique et 
meétaphysique chez Aristote: Actes du séminaire C.N.R.S.-N.S.F., Oléron 28 juin-3 juillet 1987, 
edited by Daniel Devereux and Pierre Pellegrin (Paris: Editions du CNRS, 1990), pp. 389-403. 

5 Aristotle, Metaphysics I,1 (981a5-9). 

"6 For an exposition, drawing on the more explicitly Aristotelian discussion in the SCG, of 
the relation between the proofs and Aristotle’s causes, see Anthony Kenny, The Five Ways: 
St Thomas Aquinas’ Proofs of God’s Existence, new ed. (Abingdon: Routledge, 2009). For 
discussion of the variety of assessments of the five ways, see Fergus Kerr, After Aquinas: Versions 
of Thomism (Oxford: Wiley-Blackwell, 2002), pp. 52-72. See also Hankey, “The Place of 
the Proof.” 
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and the world, Aquinas makes use of Aristotle’s four causes, but directed 
by his notion of God as the utterly self-existent One, whose essence is to 
be, and who gives being to all else.'!” He asks in the first question on creation 
“whether God is the efficient cause of all things?”’'® In the responsio, 
Aquinas says: 


It must be said that every being in any way existing is from God. For whatever is 
found in anything by participation, must be caused in it by that to which it 
belongs essentially, as iron becomes ignited by fire. Now it has been shown above 
when treating of the divine simplicity that God is the essentially self-subsisting 
Being; and also it was shown that subsisting being must be one.'!” 


Existence is conceived, then, as a participation in the divine being, whose own 
proper essence is to exist. Thomas draws here on the Avicennian distinction of 
essence from existing. Burrell summarizes Aquinas’s synthesis: 


Aquinas was seeking for a way of understanding created being using Aristotelian 
metaphysics, yet the “givens” of that philosophy will have to be transformed to 
meet the exigency of a free creator... the being which Aristotle took to charac- 
terize substance must become (for Aquinas) an esse ad creatorem.'*° 


Thus, God creates intentionally, by intellect and will, which are identical in the 
utterly simple God. The doctrine of the Trinity allows us to perceive the God 
who created us not by necessity, but out of love: 


There are two reasons why the knowledge of the divine persons was necessary for 
us. It was necessary for the right idea of creation. The fact of saying that God 
made all things by His Word excludes the error of those who say that God 
produced things by necessity. When we say that in Him there is a procession of 
love, we show that God produced creatures not because He needed them, nor 
because of any other extrinsic reason, but on account of the love of His own 
goodness. So Moses, when he had said, “In the beginning God created heaven and 
earth,” subjoined, “God said, Let there be light,” to manifest the divine Word; and 
then said, “God saw the light that it was good,” to show proof of the divine Love. 
The same is also found in the other works of creation.’”! 


Creation is a gift, the result of a diffusion of God’s goodness, but not a 
necessary act. Having established all this, Aquinas then puts to work the 
four causes of Aristotle, and does so even with explicit use of the analogy of 
the artisan.'”* In the creature, then, God acts in such a way as to impart to it a 
form, the perfection of which is its goodness: 


47 Th what follows I rely on David B. Burrell, C.S.C., “Act of Creation with its Theological 
Consequences,” in Aquinas on Doctrine: A Critical Introduction, edited by Thomas 
G. Weinandy, Daniel A. Keating, and John P. Yocum (London: T. & T. Clark, 2004), pp. 27-44. 

18S TE q. 44, a. 1. No STI, q. 44, a. 1, corpus (with reference to q. 3). 

120 Burrell, “Act of Creation,” p. 29. 21 oT I, q. 32, a. 1, ad 3. 

122 STI, q. 14, a. 8, corpus. 
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Since goodness is that which all things desire, and since this has the aspect of an 
end, it is clear that goodness implies the aspect of an end. Nevertheless, the idea of 
goodness presupposes the idea of an efficient cause, and also of a formal cause. 
For we see that what is first in causing, is last in the thing caused. Fire, e.g. heats 
first of all before it reproduces the form of fire; though the heat in the fire follows 
from its substantial form. Now in causing, goodness and the end come first, both 
of which move the agent to act; secondly, the action of the agent moving to the 
form; thirdly, comes the form. Hence in that which is caused the converse ought 
to take place, so that there should be first, the form whereby it is a being; secondly, 
we consider in it its effective power, whereby it is perfect in being, for a thing is 
perfect when it can reproduce its like, as the Philosopher says (Meteor. iv); thirdly, 
there follows the formality of goodness which is the basic principle of its 
perfection.!”° 


Failure to take account of the pattern of God’s action in creatures to bring 
them to the perfection of their being, which is their end, leads to a mistaken 
focus on efficient causality in the sacraments in isolation from formal and final 
causality.'** In the sacraments, God acts so as to bring about the perfection of 
human beings, the fullness of their participation in the divine nature, and to do 
so by divine action. In this way, sacramental causality is not reduced to 
efficient causality. 

The teleological aspect of the sacraments is implied in the discussion of the 
necessity of sacraments for salvation. In the first question this occurs impli- 
citly.'*° In ST II, q. 61, a. 1 Aquinas states directly that sacraments are 
necessary for man’s salvation. Human salvation for Aquinas is the attainment 
of the human being’s proper end, which is in God, to whom the human being 
is to direct his or her life.'”° The formal cause in the sacraments is likeness to 
God through participation in his nature,'*” perfecting the essence of the soul 
or the powers of the soul that flow from its essence.'* 

The material cause, by implication, is the human being that is the recipient 
of the grace that brings renewal. In the long course of developing his mature 
sacramental theology, Aquinas moves from a notion of sacraments as disposi- 
tive causes, preparing for the solely divine act of inserting grace, to a perfective 
causality in which the sacramental action itself becomes a subordinated 
instrumental cause in the uniquely divine work of imparting grace. There is 


23 STI, q. 5, a. 4, corpus. 

124 Liam G. Walsh, OP, “Sacraments,” in The Theology of Thomas Aquinas, edited by Rik van 
Nieuwenhove and Joseph P. Wawrykow (Notre Dame, IN: University of Notre Dame Press, 
2005), pp. 326-64. 

125 ST IIL, q. 60, a. 1, arg. 3; q. 60, a. 5, arg. 3 and ad 3; q. 60, a. 7, arg. 1. In each case, the 
objection turns on the necessity of sacraments for salvation. None of the replies denies this 
premise. 

26 STI, q. 1, a. 1, corpus. 

127 ST Ill, q. 62, a. 1, corpus; q. 62, a. 2, corpus (referring to ST I-II, q. 110, aa. 3-4). 

128 ST III, q. 62, a. 1, corpus. 
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a long and somewhat detailed story of this development, and I am going to 
assume it rather than prove it here, since in both dispositive and perfective 
causality the underlying causal scheme is Aristotelian.'*? One important piece 
of this, however, was the discovery that grace is best conceived as an accident 
of human nature;'*° that is, the renewal that takes place in baptism, though it 
is described as a death and rebirth in the New Testament, is not a creation of a 
new substance. If it were, it would allow for no instruments, since God uses no 
instruments in creating: in creation he acts by the very act by which he himself 
exists. The recognition that imparting grace in baptism is not literally a new 
creation opened the way to the mature account of sacraments as instruments, 
by analogy with one type of efficient cause mentioned by Aristotle.'*! For that 
reason, it seems to me plausible to see the human being who receives the 
sacrament as analogous to the material cause.'*” 

Thus, Thomas, using the notion of an instrument broadly, explains the 
effectiveness of the sacraments as that of an instrumental cause, moved by a 
principal cause. Thomas begins with his understanding of the humanity of 
Christ as an instrument of his divinity.'** This idea, found in John Damascene 
and Athanasius, holds that the flesh of Jesus Christ is the organ of his 
divinity.’** Christ as God acts through the organ of his human nature. This 
view of the relation of Christ’s divinity and his humanity is found already in 
the commentary on the Sentences.'*° It remains a constant theme in his 
Christology. Christ is an efficient cause of salvation, with a twofold agency, 
principal in his Godhead and instrumental in his humanity.'*° 


129 For the best recent accounts of this see Blankenhorn, “The Place of Romans 6” and “The 
Instrumental Causality of the Sacraments.” See also Hyacinthe-Francois Dondaine, OP, “A 
propos d’Avicenne et de S. Thomas: De la causalité dispositive 4 la causalité instrumentale,” 
RThom 51 (1951): pp. 441-53; Gallagher, Significando Causant; Theophil Tschipke, Die Mensch- 
heit Christi als Heilsorgan der Gottheit: Unter besonderer Beriicksichtigung der Lehre des Heiligen 
Thomas von Aquin (Freiburg in Breisgau: Herder, 1940). The last cited, which is fairly rare, has 
appeared in French as L’humanité du Christ comme instrument de salut de la divinité, trans. 
Philibert Secrétan (Fribourg: Academic Press, 2003). For a fairly full argument against such a 
development, see Leeming, Principles of Sacramental Theology, pp. 324-30. The argument, 
however, seems to presume that elimination of the notion of dispositive cause would render 
the res et sacramentum superfluous. But that seems to suggest that there is no other point to the 
significative aspect of the sacraments, which does not follow. 

13° See section 2 of Chapter 5 in this work. 

131 Aristotle, Physics II,3 (195a1-3); Metaphysics V,2 (1013b1-3). 

132. My point here is that in the divine action in the human being who receives the sacrament, 
God brings the human potency for the virtues, graces, and character to act. For the sacramental 
action itself, of course, Aquinas makes another use of the concepts of form and matter. 

193 ST III, q. 2, a. 6, corpus; cf. ad 4. Note that this is the “humanity” of Christ and not simply 
the body of Christ. The difference and its import are worked out in ST III, qq. 18-19, with respect 
to Christ’s human will and operation. See Chapter 9 in this work. 

134 John Damascene, De fide orthodoxa III,19 (PG 94, col. 1079); Athanasius, Contra Arianos 
III,31 (PG 26, col. 390). 

135 In III Sent., dist. 18, a. 1, ad 4. 136 ST IIL, q. 48, a. 6. 
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In his mature sacramental theology, Aquinas adds to this the notion of 
sacraments as “separated instruments,” whereas his humanity in itself is a 
“conjoined instrument.” The necessity of the sacraments, in addition to 
Christ’s efficiency, is justified as the application of a universal cause to a 
particular individual. A conjoined instrument is like a hand, whereas the 
separated instrument is like a stick.'°” This scheme allows Thomas to attribute 
to the sacraments the capacity to impart grace, as an accidental change in the 
soul, without attributing to the material elements or the human ministers the 
power to dispense grace, a power which belongs to God alone and to Christ as 
God incarnate. The humanity of Christ is not an instrument in creation, but is 
the divine instrument for the restoration of humanity, and that work extends 
to the sacraments as the acts of human agents subordinated to the incarnate 
Son of God. In the enactment of sacraments, the instrumental notion is 
pressed further, to make sense of the role of the minister.'** The model here 
is not that of a stick in the hand, but a political minister.'*? 

Thus, Aquinas makes use of the Aristotelian schema to account for the 
properties of sacraments that he wants to affirm, and to avoid the notions that 
he wants to deny. It allows him to say that the sacraments “contain” grace, 
which was already a somewhat venerable manner of speaking, yet not as a 
container, but as a channel, a motion passing from agent to patient.'*° 

In all this, Aquinas is making use of the Aristotelian schema in an analogous 
way, not to account for natural substances or processes, nor to speak of human 
artisanship, but to explicate the way in which salvation comes to human 
beings on the basis of the historical work of Christ, within the present-day 
body of the Church. He is certainly not constrained by the scheme, nor is he 
dependent on it as an authority for sacred doctrine. In some respects, he can 
be said to be “exploding Aristotle’s understanding of causality, since the 
Stagirite hardly imagined the possibility of an infusion of a spiritual form 
through a physical instrument.”'*" If what is meant by “exploding” here is that 
he puts it to an analogous use, stretches it, one might say, to cover instances of 
causality that the ancient philosopher could not conceive, then that is a 
reasonable assessment. One might also say that Aquinas upholds the highest 
form of causality, that by which God brings creatures to share in his life by 
participation in his likeness, in a manner fully suited to their condition, but far 
exceeding human capacities. 


137 ST III, q. 62, a. 5, corpus. 138: ST IIL, q. 64, a. 1. 

139 STII, q. 63, a. 2, corpus. I do not agree with Jordan that this maxim of Aristotle in Politics 
1,4 (1253b30) is “somewhat disingenuously” applied by Aquinas (Jordan, “Theology and Phil- 
osophy,” p. 243). To the degree that a minister is in an office that has certain powers derived from 
another, it seems a reasonable analogy. 

140 ST IIL, q. 62, a. 3, sed contra; q. 62, a. 4. 

141 Blankenhorn, “The Place of Romans 6,” p. 140. 
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The salient question here is: does Aquinas’s novel and analogous employ- 
ment of the Aristotelian causal schema serve its purpose? Does the schema of 
the efficient causality of Christ, the instrumental causality of his humanity, 
and the instrumental causality of the sacraments, add anything to the idea of 
merit or satisfaction?'** It certainly does not sideline merit or satisfaction as 
aspects of the work of Christ; these remain vital to Aquinas’s account of 
Christ’s work.'*? Yet, I would hold that it affirms, in a direct and striking 
way, the divine activity of human transformation that cannot be accounted for 
adequately by the equally analogous employment of human relational terms, 
such as merit and satisfaction. It allows Aquinas to give expression to the truth 
that through the sacraments God transforms the human being, without 
replacing his or her human nature. It also avoids reducing the sacraments to 
calling attention to a promise of divine action. The action of God through 
Christ works “from the inside,” as it were, through the Incarnation, which 
establishes a relationship between God and all human beings that cannot be 
simply mapped onto notions of interpersonal relations such as we know them. 
The mystery is ineffable, but it is one of which we are compelled to speak as 
best we can. 


2 Philip L. Reynolds, “Philosophy as the Handmaid of Theology: Aquinas on Christ’s 
Causality,” in Contemplating Aquinas: On the Varieties of Interpretation, edited by Fergus Kerr 
(London: SCM, 2003), pp. 217-45; Philip L. Reynolds, “Efficient Causality and Instrumentality 
in Thomas Aquinas’s Theology of the Sacraments,” in Essays in Medieval Philosophy and 
Theology in Memory of Walter H. Principe, CSB: Fortresses and Launching Pads, edited by 
James R. Ginther and Carl N. Still (Aldershot: Ashgate, 2005), pp. 67-84. 

143° ST IIL, q. 46, a. 1; a. 2; a. 3, ad 3; a. 6; etc. 
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divine and angelic 3, 33-4, 38-9, 
42, 163 
grace 55,59, 68, 94-120, 122, 128-9, 131, 138, 
151-2, 165, 174, 180, 209, 210, 218, 223, 
228-30 
elevating 100-1, 113 
essence of 101, 104-11, 113-14, 229 
habitual 101, 105-8, 110, 113, 115, 117, 
119, 122 
healing 78, 84, 97, 100-1, 113 
nature and 97-104, 128, 141, 187, 
209, 217 
operative, cooperative 113-14, 118 
preparation, disposition for 101, 104, 111, 
112-13, 116-17 
sanctifying 113 


habits, habitus 76-7, 91, 96, 107-8, 112-14, 
121, 122, 125, 135, 160, 175, 182 
happiness, see beatitude 
Holy Spirit 3, 12, 17, 24, 47, 96, 119, 135-7, 
162, 167-8, 180, 216 
as communion of Father and Son 136 
as Gift 21, 136 
as Love 6, 16, 22, 136 
hope 122, 131 
household 74, 81-3, 87-9, 91, 125, 128, 132, 
133, 147-52, 154 
hylomorphism 11, 18, 43-6, 48-69, 112-13, 
215, 229; see also body and soul; form; 
matter 
hypostasis 9, 10-11, 62, 193-4; see also 
persons 
hypostatic union, see Incarnation 


Subject Index 


Ideas (Platonic doctrine of) 37, 40, 43 
illumination 7, 177-80, 220 
immateriality 45; see also substance, 
immaterial, incorporeal substances 
immortality 48, 50, 173 
of the soul 53-4, 57-60, 63, 170, 222 
immutability 15-16 
Incarnation 107, 128, 138, 174, 195, 197, 
223, 231 
necessity or fittingness of the 128-9, 
189-92, 200, 203 
see also Christ, Christology 
individual, individuum 10-11, 144-7, 192-3 
individuation 11, 45-6 
indwelling, see perichoresis 
innocence (state of) 97-8, 100-1, 114, 122, 
149-50, 153, 155-6, 162, 171 
instruments, instrumentality 54-5, 111, 
195-9, 223, 229-30; see also causality, 
instrumental; Christ, humanity as an 
instrument of the divinity 
intellect, intellection, intelligence 3, 6-8, 
21-4, 27, 29, 31-6, 43, 45, 50-5, 56, 58, 
63, 68, 91, 98, 99, 102-3, 114, 126, 144, 
168, 170-3, 177-83, 187, 189, 195-8, 
212-15, 219-20 
agent (active) intellect 7, 52-4, 197, 220 
natural reason 25-7, 32, 74, 90, 139-41, 
159, 165, 178, 181-3, 187, 207-8, 223 
possible (potential) intellect 7, 44, 51-3, 
197, 220 
see also knowledge 
intellectus fidei, see theology 
Intelligences (as separate, angels), see angels, 
angelology 
Israel, see Jews, Jewish 
ius, iura, see right(s) 


Jews, Jewish 71, 73, 77-8, 79-80, 82, 83-8, 
90-3, 152, 161 
judgment 135, 141, 160 
just, justice 71-8, 114-16, 118, 119, 127, 129, 
139-66, 202 
infused justice 164-6 
justification 78, 113-17, 138 


knowledge 13, 14, 22, 32, 34-5, 41, 45, 46-7, 
54-5, 63, 68, 98-9, 102-3, 109, 122, 135, 
171, 177, 178-9, 189, 191, 206, 213, 
218-19, 221 
Christ’s 191, 196-7 
see also epistemology; intellect, intellection, 
intelligence 


language 2, 21, 27, 208-17, 222 
law(s) 43, 70-93, 98-9, 139, 152, 158-62, 
165, 167 
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divine 73, 77, 78, 88, 89, 91, 96, 135, 158-9, 
161-6, 216 
human 72-3, 77, 88, 91, 96, 158, 161 
lawgivers, lawmakers 75, 76, 80, 161 
Mosaic 70-93 
natural 76, 92, 154, 158-9, 161, 164-6 
New Law 96, 162, 223 
Old Law 70-8, 88, 96, 152, 157, 162 
liberality 82, 143, 156-7 
life 3, 49-51, 62-3, 66, 69, 82, 89, 127-8, 140, 
147-8, 212 
active 167-85 
contemplative 167-85 
eternal, see beatitude 
religious life, religious Orders 152, 156, 
173-5, 180, 184; see also Order of 
Preachers 
logic 21-8 
love, see charity; Holy Spirit 


Manichaean, anti-Manichaean 96-7, 
111-12, 115 
martyrdom 134 
materialism 29, 36, 48-51, 66 
matter 11, 40, 43-6, 52-3, 59-60, 64-7, 107, 
112, 117, 220-1, 225; see also body; form; 
hylomorphism 
memory 7-8, 57 
merit 62, 100, 107, 114, 117-19, 122, 124-5, 
131, 133, 138, 231 
metaphysics 27, 50, 106, 109, 120, 133, 195, 
206, 208, 227 
moral life, morals, see ethics 
motion, motus, movements 2-3, 9, 15, 16, 
18-19, 22, 37-41, 42-4, 51, 96, 101-6, 
111, 112-17, 118-19, 123, 181, 192, 196, 
220-1, 230 
mover 40-2, 51, 115, 117, 119 
first Mover, Prime Mover 42, 101-4, 
113-14, 226 
see also changes 
multiplicity 20, 46; see also plurality 
mystery 1, 25, 47, 95, 203, 231 


naturalism 38-9, 43 
nature, natural, physis 9, 40, 43-5, 62, 
96, 97-104, 107, 108, 109, 110, 115, 
119-20, 121-4, 127, 139-40, 191, 
193-4, 226 
divine 9, 17, 24, 110, 122, 124, 133, 137, 
190-1; see also essence, divine; 
participation in the divine nature 
human 11, 39, 48-9, 55, 57-8, 60-1, 66-9, 
84, 97-104, 106, 108, 115-16, 122-4, 128, 
135, 144, 146, 166, 176, 181, 193-8, 212, 
217-19, 222 
see also grace, nature and 
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negation 6, 18, 20 

Neoplatonic, Neoplatonism 17, 35, 124, 132, 
221, 223 

Nestorian, Nestorianism 193, 195 


occasionalism 43-4 
one, oneness 18, 19-21, 23, 137, 227 
ontology 21, 37; see also accidents; categories; 
changes; essence; substance 
operations, see action(s) 
opposition, relative opposition 5-6; see also 
relations, relatives 
Order of Preachers 96, 134, 154, 173, 184; 
see also life, religious life, religious Orders 
organon, see instruments, instrumentality 
origin 9, 12, 15, 19 
relation of, see relations, relatives 
ownership, see property, properties 


participation 41, 94, 131, 132-3, 134, 136, 
137, 153, 156, 220-1, 227, 230 
in the divine nature 94-5, 99-100, 104-6, 
108-10, 112-13, 122, 124, 128, 130-1, 
133, 228 
passion(s) A, 73, 75, 107, 126, 171-2, 180, 194, 
199, 218; see also action(s); soul, 
passions of the 
Pelagian, Pelagianism 101-4, 113, 116 
anti-Pelagian 96, 115-16 
Semipelagianism 101-2, 104 
perfection 3, 17, 18, 21, 25, 37, 61, 112, 132, 
154, 156, 174-5, 200, 212, 226, 227-8 
perichoresis 15, 18-19 
persons 8-11, 24, 48, 58, 60-1, 62-6, 144-5, 
193-4 
divine 3-6, 9, 10-12, 14, 17-18, 24, 25, 
97, 134, 136, 138, 227 
see also hypostasis; soul 
personalism 94-5, 109, 120 
philia, see friends, friendship 
philosophy, see theology and philosophy 
physis, see nature, natural 
planets, see body, heavenly bodies 
Platonism, Platonists 29-30, 34, 39, 43, 46-7, 
48, 50-1, 94, 219, 221-2, 224; see also 
Ideas (Platonic doctrine of); Neoplatonic, 
Neoplatonism 
plurality 19-21, 194; see also multiplicity 
polis, see citizens, city 
politics 82, 84-7, 90, 91-2, 132, 144, 148-52, 
155, 159, 163; see also authority; citizens, 
city (polis); government 
potency, potentiality 33, 44, 49, 66, 67-8, 200 
poverty 87, 88, 131, 154, 156-7, 172, 174 
power(s) 16-17, 56-7, 80, 85, 99, 100, 103, 
110, 117, 122, 125, 135, 157, 176, 177, 202 
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of the soul 7-8, 53-5, 68, 109, 114, 143, 
173, 181, 219-20, 228 
prayer 62-3, 65, 134, 175 
preaching 134, 173-5, 181-2, 184 
precepts 70-93, 98-100, 135, 159, 162, 164-5 
principle(s), principium 11-12, 15, 16-17, 19, 
25-6, 37, 49-51, 68, 95-6, 98, 100, 101-3, 
108, 117, 119, 122-4, 133, 179-80, 183, 
186-7, 201, 226 
of natural reason 27, 165 
privation 6, 20 
processions (Trinitarian) 2-6, 15, 16, 21, 22, 
136-8 
property, properties 17, 19, 53, 81-4, 87-8, 
144-5, 153-8 
private 81-4, 92, 154-7 
relative 3, 11 
providence 96, 147, 150, 152, 165 
prudence 157, 160 
psychology 7-8, 27, 119, 145; see also 
intellect, intellection, intelligence; 
soul; will 
punishment 65-6, 74-8, 79-80, 86, 89, 91, 
149-50, 161 
purgatory 65-6 
Pythagoreans 200 


quality 18, 105-8, 145-6 
quantity 4, 5, 18, 20, 107 


reason, see intellect, intellection, intelligence; 
knowledge 

relations, relatives 3-6, 10-15, 17, 19, 24, 144, 
145-6, 150, 153, 160 

resurrection 59-69, 186-8, 201-2 

Christ’s 186-8, 199-203 

revelation 2, 25-6, 31-4, 72, 92, 137, 177, 187, 
191, 207, 209, 223 

right(s) (ius, iura) 140, 143-6, 149, 150, 154, 
156, 159, 160, 165 


Sabellianism 2-3, 27 
sacra doctrina 35, 70, 90, 186-9, 201, 207, 
223, 230; see also theology 
sacraments 97, 111, 205-31 
as causes, sacramental causality 110-11, 
209, 222-31 
as signs 111, 208-22 
saints, blessed 59, 62, 65, 99, 126, 130-1, 170, 
172, 176-7, 183 
salvation 110, 128, 132, 133, 138, 174, 
184, 190-2, 194, 199, 214, 217, 
228-30 
satisfaction 231 
science, scientia 14, 25, 130, 135, 180, 186-90, 
207, 219 


Subject Index 


Scriptures 1, 32, 41, 56, 70, 89-91, 99, 107, 
110, 112-13, 116, 118, 119, 134, 139, 149, 
156, 162, 164-5, 183, 186-7, 191, 207, 
214, 215-16, 217, 221, 223-4 
Semipelagian, Semipelagianism, see Pelagian, 
Pelagianism 
senses 22, 37, 52, 54, 59, 170, 177, 212, 215, 
219, 221 
internal, external 55, 57 
separate substances 29-47, 52-3; see also 
angels, angelology; demons, demonology 
signs, signification 14, 21-8, 183, 201, 208-9, 
211-19, 221-2; see also sacraments as 
signs 
simplicity 9 
divine 21, 227 
sins, sinners 77-8, 89, 91, 93, 97-101, 114-17, 
119, 122, 128, 131, 132, 135, 140, 150, 
153, 155-6, 157, 171, 190-1, 210 
original sin 97, 122; see also Fall (the) 
slaves, slavery 86, 87-9, 91-2, 93, 118, 147-52 
society, see community 
Son (divine) 3, 4, 6, 12, 19, 24, 133, 135-7; 
see also Christ, Christology; generation of 
the Son; Word (divine) 
sons of God (children of God), see adopted 
children, adoption 
soul 8, 23, 46, 48-69, 105, 108-9, 112-15, 122, 
126, 143, 220, 222, 230 
disembodied, separated 53-6, 59, 61-9 
form of the body, substantial form 49-51, 
58-9, 109, 112, 219 
intellective, intellectual 7, 48, 51, 53-4, 
58-63, 66, 195, 219 
nature, essence of the 8, 56-7, 109, 114, 228 
passions of the 22, 107, 211-13 
see also body; immortality of the soul; 
persons; powers of the soul 
species 5, 7,9, 18-19, 23, 38-40, 45-6, 62, 177, 
197, 208, 219 
Stoic, Stoicism 158, 163, 169 
substance 8-9, 18, 24, 58, 96, 105-6, 
193, 194, 208 
immaterial, incorporeal substances 29, 
33-4, 37-8 
individual 9, 24, 62, 64 
spiritual substances, see angels, angelology 
see also separate substances 
supernatural 43-5, 59, 99-101, 103-5, 107-8, 
118-20, 122, 126-7, 129-30, 132-3, 135, 
140, 166, 179, 181, 207 
supposits 143, 146-7, 150, 153, 188, 192-5 
syllogism 27, 186, 201 
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teleology 98-100, 140, 143, 146, 153, 155, 157, 
165-6, 191-2, 225-6, 228 
temperance 73, 82, 164 
theology 25-7, 130, 134, 180, 186-7 
intellectus fidei 2, 47 
natural 41-2, 101, 135, 226-7 
and philosophy 19, 30-6, 41, 47, 119-20, 
140, 181, 186-8, 195, 203-4, 205 
see also sacra doctrina 
transcendental 19-20 
transubstantiation 106, 208; see also Eucharist 
Trinity, Triune God 1-28, 97, 99, 135-8, 
167, 227 
truth 26-7, 31-5, 36, 47, 72, 95, 139, 143, 
159, 174-5, 177-82, 183, 187, 189, 200-1, 
203, 207 
First Truth 171, 180 


understanding, see intellect, intellection, 
intelligence 
unity 19-20, 137, 144, 156-7, 163, 179, 212 
of God 19-20, 23, 136, 137 
of the human person 48, 58-9, 61-3, 
65-6, 68 
universe, see cosmos, cosmology 


vices 75, 91, 108, 135 
virtues 57, 72-3, 74-5, 76-8, 80, 90-1, 92, 96, 
108-9, 113, 120, 125, 129, 130-1, 142-3, 
160-1, 162, 172, 180, 184, 218 
acquired 108, 130, 164, 180 
cardinal 135, 164 
infused 78, 108, 122, 125, 130, 180 
theological 122, 135, 140, 165, 180-1 
see also under the individual virtues 
virtus 17, 202 
vision of God, beatific vision 60-1, 63, 73, 99, 
117-18, 119, 127, 132, 169, 172, 176-8, 
181-2, 184; see also beatitude; 
eschatology 


will 3, 6-8, 55, 56, 63, 77, 97, 98, 100, 
102, 109, 113, 114, 160, 172, 187, 
196-8, 214 
divine 137, 189, 191, 197-8 
free will, free choice 103, 104, 112-13, 
115-17, 119, 138, 151, 198 
wisdom 72, 134, 135-8, 140, 158, 159, 161, 
175, 178-83, 189, 209, 218 
words 6, 17, 21-2, 24-5, 141, 211-15 
inner, exterior 23 
Word (divine) 6, 8, 22-3, 135, 175, 191-7, 
202, 227 


